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Preface

Death is perhaps the only phenomena in the world upon
which there is a definite consensus of opinion. No matter
what d enomination or ideology 2 person is affiliated to,
he/she cannot deny the inevitability of death. The
Qur’aan beautifully proclaims the inevitability of death at
various junctures by proclaiming that “Every soul must
taste of death.” Apart from death, there is no other
phenomena that enjoys this type of consensus amongst
the peoples of the world, with the result that one will find
differences of opinion in practically every walk of life.
Whether it is the medical field or legal field, whether it is
the business arena or the agricultural arena, there is
bound to be some divergence of opinion amongst the

experts of the relevant disciplines.

It is thus inevitable that there will be differences of
opinion with regard to contentious issues in the
theological field as well. Scholars and thinkers of every
religious denomination tend to disagree with other
scholars of their denomination in matters that require
them to exert and apply their mental faculties to armive at

a conclusion.

In Islamic Law too, one will find differences of opinion
in certain contentious i ssues. T he contentious issues are
generally with regard to those subsidiary matters of Din
with regard to which there is no direct guideline in the
Qur’aan and Hadith. In such a situation, Ulema who have
Pcen vested with the capability of Jjrihaad (i.e. expertise
In the four sources of Islimic Law, namely Qur’aan.
Hadeeth, ljma and Qiyaas and the Juristic ability to
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extract laws therefrom) endeavour to extract and deduce a-

satisfactory ruling from thesc four primary sources, by
way of applying certain Figsi (Juristic) principles. An
Aalim who possesses the capility of Jjitihaad 1s known as
a Mujtahid. As every Mujtahid’s intellect and mental
prowess is not the same, there is bound to be some
difference of opinion in the eventual deduction and
conclusion that he arrives at. This difference in opinion
amongst the Aimma-e-Mujtahideen has, In fact, been
described as a mercy for the Ummat.

In the book that you, O reader, are holding 1 your hands,
the salient features of differences of opinion amongst the
Ulema have been discussed in detail. The book, entitled
The Limits of Academic Differences is a translation of
Hudood-e-Ikhtilaaff The value of the book has been
greatly enhanced by the fact that many of the discussions
in the book have been taken from the discourses of
Fageehul-Ummat Hadhrat Mufti Mahmood Hasan Saheb
Gangohi rahmatulléhi alaih. Numerous incidents of our
Akaabir (pious pedecessors) are mentioned in the book to
illustrate that, in spite of them disagreeing with one
another, they still accorded full respect to one another and
held one another in great esteem. The reason for this was
that they based their differences on solid academic
research and presented these differences with complete
sincerity and integrity. Hence, they did not allow their
differences t o t arnish t he mutual respect and admiration

that they had for one another.

‘The original book is in the Urdu language and it has now,
Alhamdulillah, very capably been rendered into English
by Moulana Riaz Ahmed Saheb (may Allédh Ta’ala
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increase him in /Im and A mal), a graduate o f Madrasah
Taa’limuddeen Isipingo Beach. The English translation
will be of tremendous benefit to readérs who were
deprived of the gems contained in the original book due
to them not being conversant with the Urdu language.

May Allah Ta’ald reward the translator for his noble
effort and make the book a source of enlightenment for

WwidWJi L Al

readers all over the world. May Allah Ta’ala also
continue (o benefit the Ummah with the spiritual gems of
Fageehul-Ummat Hadhrat Mufti Mahmood Hasan Saheb
Gangohi rahmatullGhi alaih through this and many other
books and may Allah Ta’ala fill his Qabr with Noor and
grant him lofty stages in the Aakhirah. Aameen.

%z//f Tubammad Saeed Totara

Madrasah Arabia Islamia, Azaadville
20 Rajab 1324
17 September 2003
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The limits of differences in the light
of the Shariah
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Ayah (1) .
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Translation:

“And Hold firmly on to the rope of Allaah, united,

And do not cause dissension amongst yourselves.

And remember Allaah’s favour upon you

‘When you were enemies then Allaah created a bond

Between your hearts, thus through His bounty
You became brothers. |

And you were at the edge of the pit of Hell so
Allaah saved you from it. In this way Allaah
Explains his laws to you that You may remain
On the straight path.”

Lessons:

The following points are noted in the light of the above ayat:
1. Unity is a command of Allaah.
2. Disunity is forbidden.

3. Unity and brotherhood are great gifts of Allaah.
4. Hadhrat Abdullaah bin Mas’ud < reports that the rope of

Allaah is the book of Allaah, which is suspended between the
. sky and the earth.
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jeving unity is that all should join hands
of Allaah i.e. the Qur'ann. The
1] Muslims will become united,
e hecome like one body.

5. The method of ach
in practicing upon the book
obvious result of this is that a

like a group of people holding a rop
Thus, if all Muslima were to hold firmly on to this rope, then

the structure of Islam will automatically become uniform as
was witnessed in the first era of Islamic history.

6. Just as practicing consistently upon the Qur'aan is the
only cause of unity, not practicing upon the Qur’'aan ig the

cause of disunity.

Ayah (2) J
LAl pa Dt O ket ) oSy AN 1yad YA
(6 g SN b y)

Translation:
“And do not dispute otherwise you will Jose courage and your

strength will depart, and be patient; definitely Allaah is wilh
the patient ones.”

Lessons:
1. Disputing with one another is prohibited.
2. Quarrelling causes cowardice and lack of courage which is

experienced nowadays.
3. Patience is the means to abstain from dispute. By being
patient over conditions, which are against one's nature and
not retaliating, quarrel and dispute is avoided.

4. Allaah’s special help is with those who are patient.

Ayah (3)
) 0 b i G e oo 6 BT Lelh 1 U

-
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“And Allaah (alone) had created unity amongst their
hearts.If you had to spend the wealth of the entire world
then too you could not have joined their hearts but Allaah
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had united them. Certainly Allaah is Overpowering, the
Wise.”

Lessons:

1. Allaah mentions unity here as a special favour from him,
hence it is apparent how beloved unity is to Allaah Ta’ala.

2. Unity comes only from Allaah. Worldly wealth, power,
governments, laws etc. cannot bring about unity.

3. This ayat is followed by verses containing the command
for Jihad whereby it is understood that for Jihad and other
important aspects of life, involving the masses, unity is
extremely necessary.

Ayah (4)
18y Sl ionris oudlalt e y viat il
YA

“Verily those who have brought Iman and do good deeds
Allaah the most Merciful will create affection for them.”

Lessons:

Allaah Ta’ala promises love and unity upon Iman and good
deeds. The stronger the Iman, the more the demands of
Iman are fulfilled and pious actions done, proportionately a
strong brotherly love and affinity will be created. Conversely
the weaker the Iman, the weaker the love for the fellow
brother.

Ayah (5)

Upasf WU 0 1y WSS 8 (ol 333 Ol G
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Translation; '

Muslims are but brothers so make a settlement between your
two brothers and fear Allaah that you may be shown mercy.



Lessons:
1. In these words “Muslims are but brothers...” Allaah

Ta'ala portrays the manner in which people should live in
unity i.e.: like brothers (that they should adorn themselves
with good character and overlook those things which are

against their nature).
Consegquently a united society will be formed.
9. If for any reason a dispute does take place then with these

words

Ko o Vol

“And bring about an agreement between your two brothers”
Allaah Ta’ala commands us to reconcile between the two
parties.

3. For this, fear of Allaah is necessary. Since it is through
tagqwa that man obeys the commands of Allaah and abstain
from prohibitions, therefore he will also maintain brotherly
love for the fellow Muslim and he will be willing to make a
truce between two quarrelling parties as well. Hence the

command of tagwa.
s ps el

o J ﬂ'.-
4, "0 g p PS-U": “That mercy may be shown to you.” In
this portion of the ayat it is shown that by adopting the
above three qualities i.e. brotherhood, bringing about peace
between conflicting brothers and taqwa, one becomes
deserving of the special mercy of Allaah.
This is yet another verse, which makes it clear, that unity
and agreement is beloved to Allaah and he dislikes dispute.
Further, it comes to light that Allaah enjoins unity and
dispute is prohibited. Unity is the cause of Allaah’s mercy
descending and disunity causes deprivation of the mercy of
Allaah,
In the following verses is the prohibition of those diseases
which cause dispute:



Ayah (6) S
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Translation:
“0 Believers! Neither should men mock at other men lest

they (the ones laughed at) be better than them (the laughing
ones) nor should women laugh at other women lést they (the
woman laughed at) may be better than them, and do not
taunt each other. Nor should you call each other with evil
nicknames after bringing Iman how bad is it to be labelled
with sin. Those that do not repent, indeed they are the

oppressors.”

Ayah(7)
< ’. z - .‘I‘. ,3 - ‘I' | I - ’..-‘l I!l
¥ S ey O TRl A RS Sy il @
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Translation:

“O Believers! Avoid much thought, because some thoughts
are evil and sinful, and do not investigate the faults of others
and do not backbite.

Would anyone of you like to eat his dead brother’s flesh?
This you would dislike! And fear Allaah_

Allaah the most merciful certainly accepts repentance.”
Thereafter Allaah Ta’ala outlines the reality of family status
in the following verse, because people get involved in these
sins either due to family nobility or they become snobbish
because of family lineage.
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Ayah (8)

4 »a ., 1"o - £ & P c, 4:.'4 = Z s .
3\;_};3;&.7,-,“51};:3‘.5@5-6‘&\31 ol U
R R TS S Ay
;;;:':L’ca\m(.ﬂmmwr(a;mn}a,u;lubp

(2 S a)

ou from male and female and

“0Q People! We have created y
tions and tribes so that you

we have made you various na
Verily the noblest amongst you by

may recognize each other. Veri
Allaah are those who fear Allaah most. Certainly Allaah is all

Knowing, the best informed.”
All these things are causes for rift and dispute. Thus they

have been prohibited. In other words, through conflict
mankind becomes embroiled in all different types of
prohibitions which makes it apparent that conflict is a great
sin and a severe spiritual sickness. In actual fact, it is the

root to great sins and spiritual decay.

40 AHADITH

In the Ahadith of RasGlullih & we not only find the
despicability of these sins mentioned but we also find those
principles . whereby one may be safeguarded ifrom such

dangerous diseases.
Thus, regarding this a few Ahadith have been mentioned.

Protecting the tongue:

Generally, quarrels are caused by speaking without caution.
If the tongue is controlled and not used in the wrong
circumstances, there will be no cause for argument.

There are many Ahadith regarding safeguarding of the
tongue, some of which are as follows:

11



Hadith (1) \ o .
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Translation; _ o
Abdullaah ibn Amr 4 reports Rasullullaah # as saying “He

who remains silent has attained success.”

Hadith (2)

JIB Bl b OB B2 8 ey ol S & e oy LEe g

g2y kb I RU PO P | 5 bl elle el
(413 tnis 27 5,500y oo A

Translation:

Ugbah ibn Aamir .% narrates: I met the Messenger of Allaah

2 50 I asked Him “What is the means to salvation.’”

Basulullaah 4 replied 1“Control Your tongue,”

2 “Let your home be spacious for you”

3 “and ery gver your sins” (Mishkat p 413)

a) Not zafeguarding the tongue; thus speaking in any
manner to one and all leads ¢ great problems. Therefore,
Nzbi-e-Kareem z has commanded us to contro] the tongue.
Yhen one controls the tongue, then he will not speak
#ithout newssity and at inappropriate times, When
speaking, he will contemplate over the resylts of his words,
this £2ving himzelf from caucing trouble as well as
remzaining szfe from sin,

b) To lezve the confines of the hospe without necessity is also
a cauze of corruption, disputes and gin, Therefore one who
doeg not leave hiz home without religioys (deeni) or worldly
need, will be saved from vice and £in.
¢) Nowadays caehy person neglects himgelr and v/orries about
the NErL person’s reformation, In fact, in many a case the
Purpoie is not reform byt digging up the faults of other’s

through which great strife is created. If one had to ponder

aver bis own faults and regretfully Cry over tl"nem, attempting
12




to rectify himself, then he will neither have the time to pick
out another’s faults nor will he harbour ill thoughts against
any one. In this way he will be saved from many evils, Insha-

Allaah.

As long as one remains heedless of himself he will continue
examining the faults of other’s. On the other hand if he
contemplates upon his own sins he will undoubtedly realize
that in his sight there exists not a single bad person beside

himself.

Sheikh Sadi most beautifully says in a poem:

“My wise and enlightened Sheikh Shihabuddeen Sahawardi
once gave me two advices whilst travelling out at sea”

1 “Do not become one who admires his own good qualities”

2 “and do not become one who looks at the bad qualities of

others”
In one Hadith the tongue is shown to be the most feared

thing:

Hadith (3)
L Ot L 2 A J ey b B8 J 5 GBI BY A g OLAe
Uis JB 5 ol 258 J8 (Lo O
(413 i 5 S S22 8105

Translation:

Sufyaan ibn Abdullaah Thagafi -% TepoTLs: 1 asked the
Messenger of Allaah £, “What is the thing you fear most for
me?”Rasoolullah 2 held his tongue and said, “This !".

Note: How much should we safeguard ourselves against that
which the Leader of the Messengers 2 had the greatest

apprechension for.
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Hadith (4) ) .
Jjgj\,dj:;\_hﬁg| ou e)Toﬂ @.p| 131 ‘JGL&MJ*GI‘J‘
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Translation:

Hadhrat Abu Sa’eed & reports Rasilulldh # to have said:
“When man awakes in the morning, all the limbs of the body
take an oath and plead to the tongue, fear Allaah with regard
to us. Indeed our affair is linked with you. If you remain
straight we will remain straight and if you become crooked,
then we will become crooked as well.”

Note: The meaning of this is that by keeping the tongue
straight (ie. Speaking correctly), all the remaining limbs will
be safe. If the tongue is crooked (ie. Instead of speaking
correctly, the tongue is used incorrectly, eg. Using vulgar
lfmguage) this will be a cause for the discomfort of all the
limbs, because if the oppurtunity of fighting arises, then the
blows will fall on all parts of the body.

The I%arm and destruction caused bv not
spealineg wi . =0l _caused by not

At times, care is not taken when speaking and this is thought

to be trivial and insignificant, wh 1
» wlereas even a single word
uttered may lead to destruction. ;



Translation: ' .
It is narrated by Abu Hurairah « that Rastlullah & said, “A
servant (of Allaah) utters a word that pleases Allaah and he

t but Allaah raises his ranks by

does not deem it importan :
virtue of it, and another servant of Allaah sometimes utters
which displeases Allaah, and he does not place

such a word W , & b
jmportance to it, but descends due to it into Jahannam

Note; How important it is to think carefully before speaking,
lest it leads to the anger of Allaah Ta’ala through which a

on will be flung into Jahannam.

Passing on information without verification
ified information which leads

to suspicion. This news ijs then relayed to a third person.
Often this is the cause of bitter quarreis in all levels of

society. It is narrated in a Hadith that shaitaan adopts the
appearance of man, and lies to one person about another to
spark off a dispute, whereas the said person is free of this lie.

Hadith (6)
i gl et b5 § Jo. Ot 0F JU <5 2 o

’ P I | | F > [ I ’ & ,.,-a' 1':‘100: 'n ”, » < » s - ,'
kjwf.e,}‘_]:?)l J_,.n._,! O ¢ yacd g.,}.lﬂl‘_yd:.g_.l}-lg r’ﬂ}:‘"':;
3 - L f" f" . .
(4143,1:..,r|._..|,,_¢.aﬁsuf5.i.'.alu:_;J3\1,a..g.'?:, O 2

Translation:
Hadhrat ibn Mas'ud £ relates: “Shaitaan comes to people in

the form of a man and lies to them (regarding someone).
When they depart, one person from amongst them says, “I
heard a person say such and such (i.e. in the gathering) I
recognize his face but I don’t know his name.”

Note: Thus, if one hears anything contrary to the Shari'ah

regarding anybody then he should first find out from that
person directly, if the information is true or false. It is not

15



permissible to have certainty and act upon such news
without verification.

Slander and vulgar language

Nowadays, when a quarrel takes place then slander and
vulgar language is inevitable, whereas grave warnings are
found in the Hadith regarding this:

Hadith (7)
E:JJF.LJI :...JL:.: Z & J}.JJ JU Ju & 2 fant il s o

(411 i §yS50) e Gina =25 AT

Translation:
Hadhrat Abdullaah ibn Mas’ud < relates that the Messenger

of Allaah 4 said, “Swearing a Muslim is an open sin and to
# dispute with him is disbelief.”

Note: Vulgar language is the habit of open sinners, not that
of believers, and to intentionally Kill a Muslim, considering
and believing it to be permissible is kufr, because this is an
haraam act and to deem haraam as halaal is kufr. If one
considers this act to be haraam yet he goes ahead and kills
the fellow Muslim, this can lead to his losing his Imaan if he
does not repent. An alternative meaning to kufr in this
Hadith is not to appreciate the favours of Allaah.

To label a person as a Kaafir

When there is a difference of opinion then one party is bent
upon branding the other with kufr, no matter what the basis
of the opposite party’s opinion may be. One does not regard
it necessary to establish the facts nor is there any
consideration for the sacrifice of the next Muslim to revive
the Sunnah and uphold the Deen. There is no value for his
zeal to practice upon the Sunnah, nor is the fire of the love of
Allaah and his Rasool & burning within the bosom of that
particular person noticed. Thu with total recklessness one

16



pounces to brand the other as Kaafir. He should think of its

consequences.

Hadith (8)
oG UB JE G J6. 5 Gl BB 1 J gy JB JO 5 s oAl F

(11 i § Sty e 5is Ll gy
Translation:
1. 3tk rennrted by Ibn Jmar = it is mentioned that

In a Hadiin reporvea Uy 100 i

Rastilulldh & said, “Whichever person addresses his brother
as kaafir then one of them certainly returns with it (ie.

kuﬁ') _ ”

Note: One of two cases may apply viz. either the person
addressed is really a kaafir, or in the instance that this
person is in fact a Muslim then the one calling him a kaafir
becomes a disbeliever, because he is terming Imaan as Kufr
and Kufr as Imaan (may Allaah forbid). Those throwing
petrol bombs of kufr fatwas at the stalwarts and fortresses of
Islam should watch out that their huts don’t get burnt down
in the process. “The house that is burning, may perhaps be

yours”.
In another Hadith narrated by Hadhrat Abu Zhar %, the

Messenger of Allaah @ said:

Hadith (8)
Y 5 dymdu Ny Jory o2 ¥ B a Jyry JB JO 2B 3 gl o

- e 22 - l'a.'.. sls o_ 6. - .4
S oy, - GUIS Lo (ST o OV LB DA WS 4y

@11 s 5,50)

Translation:
“One doesn’t cast sin or kufr at another person but it

returns to him if the (accused) is indeed not guilty.”

Note: One calling a person a faasiq becomes a faasiq if that
person is not so in reality. One calling another a kaafir

17



becomes a kaafir if that person is not so in reality (may
Allaah protect us).

Taunting and Foul Language |
To call someone a fasig or kaafir is definitely destructive,
apart from this, foul language and taunting, which are
considered to be minor, are also against the dictates of
Imaan. In a Hadith narrated by Ibn Mas'ud 4 Rastlulldh &

said:

Hadith(lO)
?JUWM&}IH%MJ}.»JJUJU 5 3 s gl o8

R -

(4134:-;“:”(_.‘) S D ol gy, - gul’ﬂ)u.rwi'ﬂ)uh.l]b

Translation: .
“A Mu’min (believer) is not one who accuses, or curses
excessively, and neither is he indecent, nor is he one who
speaks shamelessly.”

Note: What is the state of the Imaan of that unfortunate
person who becomes involved in these sins, as a result of a
small misunderstanding?

Finding Faults
The {isputing parties, at the least, become afflicted with the
disease of belittling and finding fault with the other, whereas

one word of belittling or finding fault in someone is sufficient
to turn sweet seas bitter,

Hadith (11)
&ﬁ'ifJ‘lfwwd—rtﬂwUJquaa,uuL;

JLH\JDlOI};-&F}J]L«U}]wJMJW ey &
(4141"‘-0 l_’L:) 3yl .”l
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Translation:
Hadhrat A’isha 4 reports, I mentioned to Nabi & “It suffices

to say that Safiyya 4 is like this and that ie. Short (meaning
her to be short and your attention is still on her)” Rast]ullah
# replied, “you have said such a severe word, were it mixed
in the oceans, it would change the taste of the water”.

Note: Here is Hahdrat A’isha 4, the daughter of Hadhrat
Abu Bakr Siddique #, the beloved and pure wife of the
leader of all the Prophets @, regarding whom numerous
virtues appear in the Hadith. Hadhrat Safiyyah 4 also holds
a special place amongst the pure and chaste wives of
Rastilullah 2. In reality Hadhrat Safiyyah .4 was short, but
because there was a tinge of belittling her in Hadhrat
A’isha’s & speech, Nabi & described these words as being

absolutely dangerous.
Therefore, those who know no bounds of picking out and

propagating the faults of their rivals should ponder over how
much of displeasure they are causing to Nabi-e-Kareem 2.

Aisha <& states:

Hadith (12)
b b dp ) Wy L) S B B L

s alls bl U I Vg kbl G B A Jpe) JW
Aoy = o i B0 Bt 13 G 9 i U g L
(429 vio 5 ,500) 340

Translation;
Once on a journey, Hadhrat Safiyyah’s & camel fell ill.

Zainab 4 had extra riding animals, so Raslullah g asked
her to give Hadhrat Safiyyah & a camel. Zainab 4 replied,
“Should I give a jewess?” Rastlulldh 4 became angercd at
this statement and thus stayed away from her the entire
month of Zul-Hijjah and Muharram and part of Safar.

19



Noie: Hadhrat Safiyyah & was the daughter of Huyay bin
Skhtsh who was from the Bani Isra'ecl and he was a
descendentofHarmnmemman&BThisiswth?mab &
referred to her as jewess but since she said this belittling her,
Nzhi-e Kareem @ became very despite the fact that both
were the wives of Nabi-e-Kareem &. Both were also co-wives.
Despite the fact that the rivalry between co-wives is
cormmon, Nabi-e-Kareem & siill expressed so much anger.

In Musnad-e-Abmed, Zainab 5 is reported to have said,

Translaiion:
“I lost 21l hope thai Rasilulldh & would come back, so I

rolled up his bedding, (packed it away).”

Noie: Hadbrai Zainab 3 had the most tawakkul (trust)
Zmongst ihe pious, chasie wives of Rasiilullih &. She used to
give her entire spending money given to her by Nabi & in
cherity zand earn her living by dyeing leather. Nabi & once
szid o his pure wives “The one who has the longest arm
from amongst you will be the first to meet me”. So the pure
wives of Nzbi 3 began measuring their arms. Saudah’s 3
arm turned out to be the longest but Zainab & was the first
of them to pass away afier Rasiilullih’s & demise, It was
then thai they understood that the Prophet of Allaah %
meznt generosity and not the physical length of the arm, for
%ﬂb % was the most generous amongst them. (Mishkat pg.

O! Those ?vho look down upon others, finding fault in them
and are disrespectful to the Ulema, stop for a moment and
pond.gr In the light of the Hadith, in which direction you are
heading

"Ihat:which the eye sees, the lips cannot

I am bitterly bewildered at what the world has become”

20



To Disrace and Humiliate
Nowadays, during a dispute, if one manages to bring blemish
to another’s honour, he considers it as something normal

and a thing to be proud about. )
In the Hadith Hadhrat Sa’eed bin Zaid % reports Nabi 13 as

saying:

Hadith (13)
sz ﬂlh::.ﬁl.lﬁjll ,J:,I R aJe B LﬁJ|d° & ) g OF

(;Jg_ﬁ.o) IJZ'!':“J:J" ngal_,J- :?%c{:-lh:"’;

Translation:
“From amongst the worst form of Riba (usury) is fo

unrightfully degrade and dishonour a Muslim.”

Note: In a Hadith, one dirham of interest is shown to be

e ———

worse than making zina (adultery) 36 times. Yet in another
Hadith, it has come to light that there are 70 stages of

interest. The lowest form is like making zina with ones own
mother (&Y 3 ). (Mishkaat pg. 246)

If this is the case of the lowest degree of interest, then how
great a sin it is to dishonour a Muslim, since this is from the
highest levels of riba Alas! this has become a source of
nourishment to rival parties today.

B g Wit 550 09155 (K1 (535 SgleF
“And you make your belying your nourishment”
(May Allaah protect us)?

Prejudice
We find members of one group looking at the good deeds of
another with a fallacious eye, whereas their own misdeeds

are over-loocked by them (their own group’s injustices and
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perpetrations though known to them will yet be supported

by them). . .
Tbn Mas'ud «& reports Nabi & saying:

Hadith (14) ' ’
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Translation:
“One who assists his people upon the untruth and falsehood

is like a fallen camel that is being dragged by the tail”

Note: Just as it is almost impossible to remove a camel alive
that has fallen into a well by its tail, similarly one who
supports his people turning a blind eye to their injustices has
fallen into the pit of destruction, from which it is impossible

to be rescued.
Jubair bin Mut’im « narrates, Rastlullah 2 said:

Hadith (15) |
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Translation:

“The one who invites towards prejudice is not from amongst
us. One who fights for the sake of prejugice is not from
amongst us and one who dies upon prejudice in not from
amongst us” o

Abu Darda < reports Rasdlullih & as saying:
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Hadith (16)
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Translation: ,
“Your love for something blinds you and makes you deaf”

Note: When one loves a person then he becomes blind and
deaf to the person’s faults. He becomes blind and deaf to the
good of that person who stands up against his beloved as

well. In the Qur'aan-e-Kareem, this is termed as ilslr &7,

which was the way of the kuffaar. Let us ponder over our
actions and the justice of the Noble Prophet 2.

Interceding in Corporal Punishment

Fatima binte Aswad Makhzumiyah &4 who was from the
family of the Quraish, was found guilty of theft, the
punishment of which is cutting-off of the hand. Her family

became perturbed at this, since the family reputation was at
stake. But nobody had the courage to speak to Rastlullah &
about it. Eventually by mashwarah (mutual consultation) it
was decided that Usama bin 7aid & (who was beloved to
Nabi %), should be sent on this task. Rasilullah’s & reply
was a@il s J a2t “Are you interceding in the Hudood

(capital punishment) of Allaah?” Thereafter, Nabi & stood
up and delivered a khutbah in which he said, “The people
before you were destroyed because they use to waive the
punishment due to the prominence of a person who stole and
if a common person had to steal, they would enforce the law
of punishment upon him. By the oath of Allaah, if Fatima the
daughter of Muhammed & stole (may Allaah protect us),

then I would even cut off her hand.”

The Virtues of Fatima &
The virtues of Fatima .4 are numerous. She is the leader of

the women of Jannah. She is the leader of the Mu'mineen.
Rasnlullah # said, “Fatima is part of me, whomsoever
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angers her angers me.” In another narration appear the
words: “What concerns her concerns me and what causes
pain to her causes pain to me”. (Mishkaat pg. 568)

Hadhrat A'isha & was asked; “Who is the most beloved to
Nabi £&?” She answered “Fatima”. She was then asked “and
from amongst the males?” she replied “Her husband i.e.
Hadhrat Ali &" despite this love and close attachment,
Rastilulladh & exclaimed, “If Fatima &, the daughter of
Muhammed & were to steal (may Allaah forbid), I would
certainly cut off her hand”. This is surely because when it
comes to carrying out and implementing the crystal clear
command of Allaah Ta’ala, there is no loophole — no respite -
no concession.

We also take the name of our Prophet & and claim to be his
followers and his Ummat. Let us ponder over our condition.
Not only the auliya and the pious people strive to follow the
Sunnah. We even find people of materialistic interests
becoming famous for their steadfastness upon one Sunnat of

ANOUJi-S~-NATE eI 5.

Justice of King Jahangir

Take for example the justice of King Jahangir. The love of
Jahangir for his Queen, Nurjahan is quite famous. It is even
alleged that the Queen used to rule the kingdom: under
cover. Together with this the justice of Jahangir is also well
known. Perhaps it serves as a lesson for us. Allama Shibli

1131.111\ portrays this in a poem, the gist of which is mentioned
elow;

“Noor Jahan was sitting one day on the roof terrace when an
unfortunate wayfarer happened to trespass the palace
grounds and caught sight of her. Her self-esteen and beauty
a_mld not tolerate a stranger setting eyes on her, she shot
him with a pistol and killed him. When Jahangir heard of
this, he sent the maidens of the Royal Chamber to question
her whether this news was true or false. She, proud and
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confident of the position her beauty gave her, confessed to
killing the man. Jahangir asked a Mufti for the Shar’i ruling
in this case. The Mufti answered unhesitantly, “The Shar’i
ruling is that the killer be beheaded.” Immediately Jahangir
ordered that his beloved wife be arrested and put in chains.
Thereafter he instructed the swordsman to execute her.
Gone were her beauty, the love and the special place she
enjoyed next to the king. She sent a letter to Jahangir,

stating that blood money is also a law in the Shari’ah. Again
Jahangir did not take the matter in his own hands, but
sought a fatwa regarding blood money. The fatwa was passed
that it is permissible with the agreement of the close
relatives of the murdered person. She then sent 100 000
dirhams (silver coins) to the heirs of the deceased, they
refused to accept it, but forgave her, requesting the King to

withdraw the command to execute her.

This is the justice of a worldly King. What is our condition!
We claim to be Deeni conscious, but what do we do when we
find a member of our group guilty of a certain crime? We will
do the utmost to prove him innocent. On the other hand we
deem it necessary to degrade, taunt and find fault with those
who have ties with the opposite party, no matter how great a
Scholar of Deen he is, how pious he may be or how great a

service he has done for Deen. (May Allaah protect us)?

Breaking Ties

When there is a difference of opinion with anybody, all ties
with him are broken. One cannot bear to make salaam to the
other, let alone meet him, and speak with him, whereas,
from the Hadith we learn of grave warnings for such people.
Hadhrat Abu Hurairah 2 narrates that Rastlulldh # said:

Hadith (17)
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Translation:

“The doors of Jannah are opened on Monday and Thursday.
Every servant of Allaah who doesn’t ascribe a partner to
Allaah is forgiven except one who has malice for his brother.
It is said, “Let them be, until they reconcile”.

In another Hadith reported by Abu Khirash Sulami .%,
Rasti]ullah # says,

Hadith (18)
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Translation:
“Whomsoever ceases to meet his brother for a year, it is as
though he has shed his blood. (Mishkaat pg. 418)

Note: Rival parties don’t meet with each other (on a
brotherly basis) for years on end. Anyone trying to make
peace is sternly reprimanded. In fact, to meet with the
opposition is considered as stooping low and being lax in
one’s principles, and in avoiding a meeting, one’s pride and
vanity remains intact. What pride is there in breaking the
laws of Shariah? Breaking ties with a Muslim brother for
more than three days is not permissible. It is narrated by
Hadhrat Abu Ayub & that Rasfilullih & said,

Hadith (19)
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Translation:
“Tt is not permissible for a person to avoid contact with his

brother for more than 3 days that when they happen to
meet, then each one turns his face the other way. The better

of them is he who ma_kes salaam first.”

Note: By making salaam the dispute terminates and a bond
is formed. The one saying salaam first is indeed instrumental
in bridging the gap between himself and his brother,
therefore in the Hadith, he is shown to be the better one.

To plot against a believer

Due to ill feelings for the Muslim brother as a result of a
quarre], plots and schemes are made in order to harm him.,
Hadhrat Abu Bakr Siddique 4 narrates that the Messenger
of Allaah £ said,

- Hadith (20)
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Translation:

“Cursed is he who brings harm to a Believer or plots against
him.” ‘

Note: This applies to harming the general Muslim. Certain
people in society have more rights over an individual than
others eg. The relatives, neighbours, an Alim etc. are
awarded special rights by the Shariah. So the sin would
proportionately be magnified if the said people were harmed.

Evil Thoughts :
Generally, one of the major roots of dispute is evil thought. A

survey of one cause of dispute in Madrasah's and other Deeni
institutions would prove this point beyond any doubt. Any
action to the opposition is interpreted as evil no matter how
pure and sincere it may be.
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Hadhrat Abu Hurairah 4 reports that Rastlullah % said,

Hadith (21) J
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Translation:
“Beware of assumptions because assumptions are the most
false of speech’es, and do not use your senses in picking out
another’s faults, neither should you investigate and dig out
someone’s hidden (faults), and do not deceivingly raise the
price of an item of sale with no intention to buy it, and do
not harbour jealousy for one another and do not have hatred

for one another and do not turn your backs upon one
another, and become the slaves of Allaah as brothers. (in one

narration appear the words l_,f.at...» y 3 and do not vie with
each other™),

Note: This is in relation to worldly matters. Since the world
is so low and despicable, valueless and small, in competing to
obtain it, one harms the other. In the end orne only succeeds
in obtaining what was destined for him. The Akhirah on the
other hand is so vast and expensive that those competing
with each other to acquire it do not harm each other. And
after each and every person of Jannat receives his respective
share, there will still remain surplus. Therefore Allaah
Ta’ala mentions with regards to it,

FATR JPRRAR T=A I e R TI TR I
“And for that should those who compete, vie with each
other”
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Becoming pleased at others discomfort.

When one party becomes afflicted with some calamity or
mishap, the opposing group celebrates and considers it to be
a punishment for them. Waathila « reports that Ras(lulldh

i said,

Hadith (22)
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Translation: :

“Don’t become pleased at the difficulty of your brother. Itis

possible that Allaah Ta’ala takes pity on him and afflicts you

with the same difficulty. O you! who laugh at the misfortune

of another person, if fate had to drop you off at the very same
station then what would you do?”

The following dua’s should be read upon seeing a person in
distress :

S e SE o Lt a2 G 0 st ) s

By the blessings of this dua one will be secured against that
calamity.

Mending or Corrupting Mutual Relations
Hadhrat Abu Darda < reports that Rasilulldh & said,

Hadith (23)
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Translation: ’ =p
“chould 1 not inform you of that (action) which is greater

then fzsting, charity and Salaat,” The Sahaba z replied in
the zaffirmative. Rzz(lullzh £ zaid, “To mend family ties.”
Rzstilullzh & further said, “and corrupting and spoiling of
fzmily relations is like a shaver (which shaves off one’s good

A Hatvad
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A

Hadhrat Zubair 4 reports that the Messenger of Allaah %
gzid,

Hadith (24)
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Translation:

“f.!'hz:. disease of the nations before you have crept into you
viz. jealousy and hatred. This is the shaver. I do not say it
shaves the hair, instead it shaves off (your) deen.”

Note: How many haraam acts does one get involved in
through jealousy and hatred. Moreover, because of enmity
towards a person one tends to reject the truth spoken by him
even though it might be conforming to the Shariah. When he
rejects the truth, what would remain of his Deen? May
Allaah protect us. Therefore, Rasfilullah 2 i

dizease to a shaver. / compared this

Poem: ‘The intention o'f" the heart was like
_ crystal clear
water bu'l: those who look at it make it muddy and then look



disharmony and hatred between friends. In the Hadith such
a person is referred to, as the worst of people.

Hadith (25)
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Translation:
Abdur-Rzhman bin Ghunmin and Asma binte Yazid &

reports that Rastlullah & said, “The best servants of Allaah
are those whom when seeing them Allaah is remembered,
and the worst servants of Allazh are those who go about
slandering (people) causing rift’s between loved one’s and
seeking difficulty for those who are free of evil.”

Note: It is often witnessed today that those who persevere to
serve the Deen in seclusion are not left alone. Iastead, they
are also dragged and drawn into the waves of calamities and

problems.

Controlling Anger.

Another reason for differences between people is the
inability to control ome’s anger. One says such things in
extreme anger that a small argument turns out to be a
dispute. Had he swallowed his anger and answered in a cool,
polite manner, the air would have cleared up before a fight

ensued The Hadith encourages controlling of anger, calling
that person who swallows his anger a brave person. This is
most certainly a cure for disputes and arguments.
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11adith (26)
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Translation:
Abu Hurairah < narrates Rasalullah & as saying, “A strong,

brave person is not he who drops his opponents in a
wrestling bout. A strong person is he who controls himself in

anger.”

Note: One should keep a check on his nafs at the time of
anger, so that he does not act according to the dictates of his
cmotions. The one, who achieves this, is indeed a brave
person,

A Remedy for Anger

Before speaking ponder over the effect of your words, Then
speak in a soft, pleasant manner, This may be difficult at
(irst, but striving renders a difficult task casy, Hence, when
this is applied time and again, one slowly gains control over
his anger,

Hadith (27)
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Translation: h ik g T

Hadhrat Abdullaah bin Umar & reports the Messenger of
Allaah ¥ as saying, “A slave of Allaah has not swallowed a

R?]fﬁ;"gulp than the gulp of anger for the sake (pleasure) of

i;‘s‘:;gthe" Hadith Hadhrat Anas & reports that Ras@lullah
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Hadith (28) ‘
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Translation:
“Whomsoever guards his tongue, Allaah Ta’ala covers his

faults and whomsoever controls his anger, Allaah Ta’ala will
save him from his punishment on the Day of Qiyamat and
whomsoever excuses himself before Allagh, Allaah Ta'ala will

accept his excuse.”
Yet in another narration reported by Hadhrat Abu Hurairah

. a person asked Nabi-e-Akram for advice,

Hadith (29)
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Translation:

Rasilullah i said, “Do not become angry.” Nabi-e-Akram &b
repeated this advice many times i.e. “Do not become angry”.

To Listen to Backbiting

Some, who do not themselves backbite, gain great pleasure
in listening to others backbiting, and consider themselves to
be free from sin in this regard, whereas in the Hadith

narrated by Hadhrat Anas < Nabi-e-Akram i said,

Hadith (30)
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Translation: . . .
“The person in whose presence, his Muslim brother is

backbitten, and having the ability to assist him and he
assists him, Allaah Ta’ala will assist him in this world and in
the Hereafter. And if he does not assist him despite being
able to do so, then on account of this, Allaah Ta'ala will take
him to task, in the Dunya, as well as the Akhirat.”

Note: By assistance is meant that the backbiter should be
stopped, or the one who was backbitten be praised (i.e. his
good qualities be brought to the attention of the backbiter.)
What is meant by ‘to have the ability’ is that one does not
anticipate to be subjected to unbearable harm from the
backbiter, nor will there be any harm, worldly or deeni.

Thus if one fears harm, he should do what every person can
do i.e. walk away. If for some reason one cannot do this also,
he should consider this act as abominable and detestable at
heart and as far as possible, turn his attention away from
this talk. Insha-Allaah he will be saved from chastisement.

Passing on hear-say

Disputing groups often spread rumours about each other,
which are pure fabrications, or mere speculations and
gullible people relay this news, having conviction that it is
authentic. As a result, the masses minds become distorted.
This may lead to major violence and corruption.

Remedy: Don’t rely on rumours, until it is proven to be
true. Thus, upon hearing any news ask for proof of its
authenticity,
Hadhrat Abu Hurairah 4 reports that the Messenger of
Allaah é» said,
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Hadith (31)
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“For a person to be a liar, it is su

that he hears”

fficient that he relates all

Ngte: To spread hear-say without investigating the truth is
indeed a lie. By this act one earns the sin of lying also,
especially if the information is false. However, since it entails
the disgrace of the-opposition, it is wide spread. In the
Hadith, this has been termed as one of the two types of lies.

Unfortunately, this disease is so disastrous that it makes a
person conjure up bad ideas about leading Ulema and

servants of Deen. May Allaah Ta’ala protect us. Ameen.

Keeping the Heart Clean

Hadith (32)
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Translation:
Hadhrat Anas < reports, The Messenger of Allanh # told

me, “O My son, if you are able to pass the morning and
evening (in this state) that there is no taint in your heart for
anyone, then do so0.” Thereafter he said, “and that is from
my Sunnah, and whoever loves my Sunnah, he has indeed
loved me, and whoever loves me will be with me in Jannah".

Note: How lofty an act it is to keep the heart clear of enmity
and hatred, ete. It is the beloved and distinguished way of life

of the leader of all Prophets X
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In another Hadith, Nabi-e-Akram % is reported to have said,

Hadith (33) o
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Tranclatinon:

g e e Y

“None of my companions should pass on anything about
anyone to me, for I would like to come out to you with a clear
heart”, meaning that no persons misdeeds should be
reported to Rastilullah .

What a great promise is in store for one who acquires a heart
free of all ill feelings! It is certainly something to toil for.
Hidden in this promise are also the glad tidings of a good
death, i.e. with Imaan. When the heart is kept clear, then
there will be no cause for ill feelings and quarrel. A good
interpretation will be accorded to any news reaching the ear.

Thus, one should strive his utmost to acquire this condition.
If the heart begins to harbour repulsive feelings for any
person on account of any information, then get rid of these
feelings immediately. Find out the truth of the issue from
the person concerned. By meeting and socializing with that
particular person, ill feelings for him are erased and

misunderstanding is cleared up.

To refrain from major as well as minor sins

Hadith (34)
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Translation:
Hadhrat A’esha & reports that the Rasool of Allaah # said,

«() A’esha, watch out for those sins which are considered to
be small, for indeed from the side of Allaah Ta'ala there will

be an account of these (as well).”
Alas, we even fail to stop ourselves from committing major

sins. In fact, some even regard the major sins as minor,
which is most dangerous for one’s Imaan, whereas there is a

command to refrain from small sins also.

Hadith (35)

(8 Wit o f Skt O 31 o YUI1 O gland oSN JB i ) P

ol g )= Qm; e CJ\.'EJ:,;jl :f' 5B KT JJ.-:) :L.Gi" L’L'F \.h:b‘ij
(458 i 5,550 5

Translation:
Hadhrat Anas & once mentioned: “You people are doing

such deeds which are finer than hair in your eyes, whereas in
the life time of Rasilulldh i we used to regard these very

same actions as destroyers.”

k of fire is enough to set an
re great care is taken in
1. Let us look at sins in the
fficient to destroy families,

Note: Remember, a tiny spar
entire village alight. Therefo
extinguishing the sparks as we
same light. One "small” sin is su
cities and countries.

Abstain from Quarreling

Hadith (30)
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Translation:
Hadhrat Anas <4 reports that Messenger of Allaah & said,

“He who refrains from talking lies, (which is indeed not
acceptable), than a palace will be built for him at the edge of
Jannah. And he who abstains from dispute although he is
upon the truth, a palace will be built for him in the middle of
Jannah. And he who embellishes (beautifies) his character, a
palace will be constructed for him in the highest stage of

Jannah ”

Note: Nowadays, one feels it a disgrace and dishonour to
decline a dispute, thus we find one stubbornly pursuing a
dispute even though he may be incurring great material and
Deeni (religious) loss. The entire family may come to ruin,
but the adamant transgressor will blindly plod his miserable
path. How fortunate and successful is he, who calmly steps
down from a dispute with good intentions, for his reward
awaits him in the highest place in Jannah.

Pride;:

The cause and source of all corruption is pride and vanity. In
fact, pride is the root to all types of evil character and
spiritual illnesses. Hence, pride has been given the title:

“Mother of (spiritual) illnesses.”
Hadhrat Ibne Mas'ud « narrates that Rastlulldh # said,

Hadith (37)
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“Not a single person, who has an atom of Imaand in his heart,
will enter the fire of Jahannam, and not a single person who
has an atom of pride, shall enter Jannah.”

In yet another Hadith Rasdlullah é» is reported to have said,

Hadith (38)
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Translation:
“Those who have pride will be raised on the Day of
Judgement like ants, in the form of men. Disgrace will
envelope them from every place. They will be driven (like
animals) into a prison in Jahannam called Bolus. The worst
of fires will mount them. They will be given to drink {rom

the juices of the people of Jahannam, i.e. their pus, blood ete.
which is called, Teenatul Khabal.

Note; If this will be the condition of people with pride, then

what benefit is there in having pride? For a few days one

may enjoy this state, but once he leaves this world, disgrace

awaits him! Furthermore, does he have the power to create

those faculties on account of which one feels proud, eg.

youth, health, wealth, intelligence etc?., does he have the
power to create these things? Definitely not!

These are the bounties of Allaah Ta’ala. Since they are not
out of our control, what is the reason for pride? Remember,
he who has given these faculties, holds the power Lo take
them back whenever he wishes to. Thus by pondering over
these points time and again, Insha-Allaah this sickness will

gradually be cured. May Allagh Ta’ala save us from it.
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Humbleness verses pride
Keep the following Hadith in mind: Hadhrat Umar #% while

addressing the Muslimeen from the mimbar said,

Hadith (39) ,
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Translation:
“Humble yourselves, for I heard Rasiilullih & saying, “He .
who humbles himself, for the sake of Allaah, Allaah Ta’ala
raises him, so he feels small within himself, whereas he
becomes honoured in the eyes of the people and he who has
pride, Allaah Ta'ala lowers him, so he becomes small in the
eyes of the people, whilst he feels great within himself, to
such an extent that he becomes more despicable to them
than a dog or a swine.

ui_,;nc_'al_ o ;ﬂi%:jﬂ

The Consequence of Oppression

Destruction is the obvious result of oppression in this world,
but in the Akhirat (Hereafter), it is even more dangerous.
There the good deeds of the oppressor will be handed over to
the oppressed as ransom. And upon termination of his good
deeds, the oppressed person’s bad deeds will be put onto his
shoulders.

Note the following Hadith; Hadhrat Abu Hurairah & reports
that Rasilullah ¢ said,

Hadith (40)
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Translation:
“Any person who has oppressed his brother with regard to
his honour, etc. should free it, (the oppression) from him
today, (by fulfilling his rights or by seeking his forgiveness),
before that day arrives, when there will be no dinaar or
dirhams (no currencies). If the oppressor has any pious deeds
it will be taken from him in proportion to his oppression, and
if he does not posses any good deeds then he will be burdened
with the oppressed person’s sins.” Hadhrat Abu Hurairah &
narrates that the Messenger of Allaah & said,

Hadith (41)
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Translation: _ ]
“Do you know who is a poverty stricken person?” The

Sahabah replied, One who does not posscss any cash nor

merchandise Rasilullah ¢ said, “The poor person of my
Ummat is he, who comes on the Day of Qiyamat with salah,

fasting and zakat (but on the other hand) he also brings
along with him the following actions viz. he had sworn
someone, slandered another, eaten the wealth of one

(unlawfully), shed the blood of another and he had struc];
some person. These people will be given {rom his goo

actions one by one. If his good deeds were to terminate,
before the oppressed rights are fulfilled, their (the oppressed
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one’s) sins will be then taken and cast upon him. Thereafter,
he will be flung into the fire of Jahannam.”

Note: How regretful and unfortunate will that person be,
whose entire lifetime’s Ibadat is given to another, and the
other’s bad actions loaded onto his shoulders, hence he is

thrown into Hell.

Assisting the Oppressor

Some perpetrators don’t openly cause injustice, instead they,
in some way or another lend a helping hand to oppressive
individuals, despite having full knowledge of their
movements. Aus bin Shurahbil <. reports that he heard
Rasilullah 2 saying,

Hadith (42)
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Translation:
“Whomsoever walks with an oppressor, to support him,
knowing that he is unjust, he has most certainly come out of

the fold of Islam.”

Note: Just as oppression is haraam, to assist in oppression is
also haraam. Generally, people understand oppression to be
haraam, but they do not regard assistance in oppression to
be haraam. Thus by believing this haraam to be halaal, one
leaves the fold of Islam, and because he is ignorant of this
fact, he does not get the ability to make taubah.
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The Dua of the Oppressed

Hadith (43)
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Translation:
Hadhrat Ali <- narrates that Raslullah = said, “Beware of
the Dua’s of the oppressed, for he is but asking Allaah Ta’ala

for his Haqq (rights), and Allaah Ta’ala does not deprive a
rightful person his rights.”

ercy has taken the responsibility of
aiding the oppressed. He most certainly accepts the dua’s of
the oppressed, since he is asking for what is his. In another

Hadith it has been mentioned that there is no screen
between the dua’s of the oppressed and the Arsh (throne) of

Allagh. Therefore it is extremely important to refrain from
oppression. If for any reason injustice 1s caused, then seek

forgiveness immediately. Return and fuifill the rights that
have been usurped. Go to all lengths to please the oppressed.
Insha-Allaah one will be saved from punishm

Note: Allaah 1n his m

ent.

Forgiveness

his actions and refrains from

oppression, resolving not to be unjust in the future and
thereafter asks the oppressed for forgiveness, he should be
forgiven. By doing so, the oppressed person attains an

he eyes of Allaah. By not forgiving

extremely high rank in t ' :
the oppressor, he will be sinful. Note the following Hadith:

Hadith (44)
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Translation:
Hadhrat Abu Hurairah & reports that the Messenger of

Allash & had said, Moosa ibn Imraan %8 said, “O my
Sustainer, who is the most honourable of your slaves to
you?” Allaah Ta’ala replied “One who forgives despite having

the power (to take revenge)”

Hadith (45)
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Translation:
Hadhrat Jabir 4 reports that Rasilullah # said “One who

offera; an excuse to his brother, but he does not excuse him,
(forgive him) has committed a sin similar in magnitude to
one who collects tax unlawfully”.

The Character of Rastalullah &

Bgar. in mind how Nabi-e-Kareem % had forgiven great

crur'nnals and oppressors who deserved to be killed, despite

?{a\;ﬁﬁ the full power to take revenge! It comes in the
adith: : :

Hadith (45)
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Translation: T
Rastlullah & never avenged himself for anything ever,
except when the sanctity of Allaah was transgressed. He
would avenge it only for the sake of Allaah.” |

The Auliya in ev
their lives ery era have adopted the same manner in
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The incident of Hadhrat Imam Maalik . &

e

Some jealous parties beat Imam Maalik <l & @, very
severely. The Khalifa of the time wished to punish them, but
[mam Maalik «% &t i, rode throughout the city announcing
that he had forgiven them and nobody entertained the right
to punish them.

The incident of Hadhrat Imam Ahmed ibn

Hambal e &t izy:
The Khalifa used to flog Imam Ahmed ibn Hambal &l di ir,

daily. In return, the Imam used to forgive him each day. He
was once asked as to why he forgave the Khalifa. He replied,
“What benefit is there for me that the Ummat of Rasalulléh

¢4 be punished on the Day of Qiyamat on my account.”

The incident of Hadbhrat Ebrahim ibn
Adham
Je & i )t

Once a sentry had beaten Hadhrat Ehrahim &l & i)
saintly
“Even

excessively. Upon learning that he was a Buzrug (
person), he asked for forgiveness. He replied thus
before the second beating, the first was forgiven. Thus, each

beating was forgiven before the next.
History is replete with these incidents of our pious

predecessors.

Hadhrat Aalamghir’s &4 & i) Good Character
towards the Enemy:
Hadhrat Aalamghir &= & 4r)was at war with Shewajee

when the latter’s food supply fell short. He consulted Aman
who suggested he make mashwerah (consult) with
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Aalamghir «l= 41 i), Shewajee said “But he is the enemy.”
Aman replied, “Yes! He is the enemy, but he is firm upon the
Shariat. One of the teachings of Islam is’ ;& L=l One

whose opinion is sought is trusted’, Hence correct and
sincere advice should be given. Therefore he will give you
good advice”. Consequently he asked Aalamghir’s opinion,
who promptly told him to make a truce during which he may
make the necessary arrangements to replenish his food
supplies. When fully prepared, the battles may once again be
commenced. Sherwajee took the advice and sought a ten-year

truce. Aalamghir 4ls & » ordered his troops to withdraw.

He was asked why he did so. He replied, “It comes in the
Qur'aan ‘And truce is good’. He was then asked ‘why ten
years?' he replied, “Nabi % made an agreement of ten years
at Hudaibiyah and success lies only in following the Noble
Prophet of Allaah &.”

Materially minded People

Sheikhul-Hadith, Moulana Muhammed Zakariya «le &t ax,

writes; “Leave aside the history of the best of times, and the
pious predecessors. I have heard about the Elders of our
family in Kirana, which is approximately five to six miles
from Kandhla, travelling together in the same ox wagon to
Sort out differences they had regarding some merchandise.
Which ever party was delayed in hitching his cart to the ox
would unhesitantly hop onto the other’s cart.” Another
marvellous story is that of a person who had a long court
battle with his relative, during which the defendant passed
away. The claimant immediately sent a message to the
deceased wife saying, “The dispute was with the brother, and
I-am just as responsible for you as he had been, there is no
dl_spute with you, and the documents are enroute. Whatever
stipulations you make I will accept.” This is an incident of
the 20® century. Moreover it is the action of a worldly
person. Today do those who consider themselves to be
religiously conscious pluck up the courage to match these

46



deeds? How good will it be if our efforts are directed towards
construction and not destruction.”

Shah Jehan’s big Heartedness:

Shah Jehan conquered Qandahar. After some time, Shah
Abbas Safawi, the Governor of Iran seized the opportunity to
annex this area. Thereafter Shah Abbas passed away in 1051
hijri. His young son Abbas the Second, succeeded him to the
throne. This was an occasion to take full benefit of and seek
revenge. Thus Dar-e-Shikoo requested the same, but Shah
Jehan’s noble answer finds no parallel today. He replied, “To
wage war upon the Sultanate of a young lad who has lost his
father recently, and whose Government has not as yet gained
a firm footing is contrary to the ways of the pious rulers!”
The rulers of the Moghul Empire, upon capturing their most
bitter enemies (whose capture cost them millions of rupees
and countless lives) would casually sing out the following
words ‘In forgiveness is the enjoyment which is not found in
revenge'. If the enemy revolted for the second time and they
were than overpowered, they would express their regret. The
emperor would than say in the spirit of victory, ‘this is not a

court of hopelessness’. These were Aalamghir’s words at the
time when Shewajee expressed his regret before him after

being captured for the second time. These kings used to
proclaim ‘We are the Shade of Allaah on the Earth’ (meaning
that just as Allaah Ta’ala is the most merciful, they would
also adopt the same quality and become stalwarts of mercy

towards the creation).

Difference of Opinion
clear, in the light of the

From the aforementioned it becomes

Qur’aan and Hadith, how necessary and important it is for
us to maintain unity, and how disastrous is disunity. But if
we look into history we find that the Sahaba had various

differences of opinion. The Imams have differences in

various masa'il. Great Ulema an

d Scholars of Deen have
different rulings and decisions in every €ra. So the question
47




arises, why is this so? Does it not contradict the concept of
unity?

As an answer, it seems appropriate to present notes of Mufti
Mohammed Shafi Saheb & &t ir, the Grand Mufti of

Pakistan. He writes “first and foremost, I would like to make
this point clear, that in those Masa'il in which there is room
for logical deductions by learned Scholars of Islam,
differences of opinion is not harmful. There is no need to get
rid of these differences, nor can they be wiped out. Difference
of opinicn is neither contrary to-the unity of Islam nor is it
harmful to anyone. It is but a natural matter, from which no
group can remain aloof,

For an entire group of people to be united upon every affair
is only possible in two cases; firstly, when no individual in
the group has the potential and the initiative to ponder over
a problem, and thereby come to a solution. In this case
whatever any person suggests, will be just perfect for the rest
of the group. Secondly, when there are traitors and
hypocrites within the group. In this case they will not expose
the flaw in the suggestion showing their agreement,

although such an opinion may be harmfu]l in their
knowledge. )

Wherever there are both the qualities of insight and trust, to
avoid a difference of opinion is impossible. Therefore it, in
itself is not abominable. If one were o take a survey of
affairs and dealings, he will find that instead of proving to be
harmful, differences of opinion produce grand results.
Mashwera (mutual consultation) has beep emphasized in the
Shariat for the very same reason Le. the problem may be
viewed from various angles to facilitate a decision of insight
If difference of opinion is reprehensible- then it will defea£
the purpose of Mashwera (mutual consultation.)
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The Differences between the Sahaba & and
the Tabi’een &b &t ir,

When administrative and matters relating to experience
were discussed in the presence of Rasilulldh 2, various
conflicting views were presented by the Sahaba . During
the reign of the-four rightly guided Khalifas when any
unprecedented incident transpired or any new mas'ala
arouse, regarding which there was no clear guidance in the

oo ond Ahadith, or if there was outward conflict

Q"Lil' adll diiu Ilidulviiy
between the Qur’anic ayaat or Ahadith which required
d. Then we find numerous

solution and explanation by Ijtihaa
contrasting opinions given by the stars of Islam and as
discussed previously, this conforms totally with logic and
trust.

Take for example the Ibadat of Azhaan and Salaat, which are
performed five times daily. These lofty and pure group of
personalities had differed on various occasions with each

other in the manner of discharging these acts of worship.

Hence, they used to debate with one another over these

issues. The differences of the Sahaba 4 regarding business
dealings, halaal and haraam and permissible and
impermissible in masa’il of doubt (i.e. in which there was no
clear command of Allaah Ta'ala) is not & hidden fact.

the lives of the Tabi’een, we find a similar
pattern. One group of Tabi'een would choose the opinion of a
certain Sahabi <% and another group, a different Sahabi's <
viewpoint. This is a well-known fact to the Ulema-e-Deen,
yet we do not hear any one of them branding the other as
fassiq. One group does not regard the other as the
opposition, stopping its members from following the other in
Salaat. We will not find one of them entering a masjid and

prior to performing his Salaat, asking the musalli’s about the

view of the Imam regarding Surah Fateha, raising the hands

in Salaat etc. One cannot imagi
quarrelling, fighting, swearing, belittling or poking fun at
each other on the basis of their dilference of opinion.
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“Yziya bin Sz'eed is reporiad to have s2id, “The Mufiis have
2fwzrs pessed vedions fiwes (m zmbiguous masa’il for
ﬁﬂ*izammd&cs&ar’ip:mﬂ-%eﬂnfdmuldgﬁe
2 rufnz ol bzlzal znd zngther of harezm (regarding the very
S&=e issus) but the one would not consider the other as
Ezving met his destrucion (becznse of his contrary ruling).”
L:t':esz:eﬁmbif'sremr&adﬂmth‘szmabinwd-ﬁaskai
c:acft&@jmistsofl!edhaoftheﬁme,ﬁa&hraﬁ
mm,gnm He replied, “Acting upon any one of

A Doubt and its Clarification
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sensts of

the sray path, the path of misguidance by the consens
the Ummahk The d=mznd of Im=n is to opezly cut o
with such a person who Genies these commands of Shen

To remain complacent in this fnstance is forbidden. TRis is
only permissible and encourzged in these masa'll for which
there is no dear commeand in the Quriazn snd Stnn=h or
there may be a ruling but it nesds explanation, or thereis an
apparent contradicton, betwesn syzat or Abadith In these
cases the Mujtzhid A=lim will weigh 2ll the proofs from the
Qur’zzn, Sunnat, the acdons of the Szhaba ete. then will ke
rezch 2 conclusion. Here, it is possible that cne Mujiahid
draws the condusion that a certain thing is permissible, and
a second Mujtahid extracts a ruling of impermissibility, using
the prindples of ijihead. In this case both are worthy of
rewerd from Allash Ta'ala. Neither is in line for punishment.

The one who ruled correctly will receive double the reward of
that Mujtahid whose ruling was incorrect. From this, some
Ulema have the notion that both the contradicting views of
the Mujizhid are correct. Their ressoning is thus:

1) Allash Ta'ala is independent of all the shksam
(commands), ibaadat (worship) and transactions.

2) He doesn’t in any way need these actions, instead it is
merely a test of the slave’s obedience to Allaah Ta’ala.

When two parties use their potential and capability to the
utmost in extracting the commands of Allash Ta'ala from
Shar’i proof, then both are absolved of their duty, and both
are accurate though they may have reached conflicting

conclusions.

But the consensus of the Ulema and Mujtahideen is that in
the knowledge of Allaah Ta'als, only one view is correct. So
whoever conforms to this view is successful in every way, and
deserves double reward. One who, despite his sincere efforts,
derives a Shar'i opinion other than this is excused. He will
not be reprimanded. Instead, he will receive one reward for
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his effort. Nowadays we are quick to rule one who
contradicts our view, in such Masa'il as faasiq and impious.

From the above discussion by Mufti Muhammed Shafee
Saheb &4 & i) it becomes clear that difference of opinion in

Ijtihadi Masa’il is inevitable and unavoidable. When one
Alim with suitable qualifications passes a Shar’i ruling with
full sincerity, no person has the right to reject it.- or brand
him as miscreant, etc.

It is only appropriate to present the example of the Sahaba Ho

in this matter.

Hadhrat Uthman &

‘The disputes of the Sahaba % regarding political affairs in
which swords were drawn, was indeed the decree of Allaah
Ta'ala. But at the onset of this test Hadhrat Uthman < the
oppressed, and the Imam of the Muslims, advised the
Muslimeen to perform salaat behlnd the rebel Imam, saying,

.8 o Sow w [ 3P P ]
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“If they do any good then join hands with them, and if they

adopt evil, then refrain from their evil”, By adopting this
principle Hadhrat Uthman % sacrificed his life ‘and
portrayed the correct tafsir of the verse
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‘Assist each other in pious deeds and taqwa, and do not assist

one another in sin and transgression’, thus closing the doors
to disunity.

Hadhrat Ali & and Hadhrat Mu’awiya o

Towards the end of the same episode, when the war between
Hadhrat Ali & and Hadhrat Mu’ awiya 4 had reached it's
peak. The King of Rome wrote to Hadhrat Mu’awiya
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offering his assistance and joining forces with him. Hadhrat
Mu’awiya <% replied thus, “You Christian dog, you wish to
henefit from the dispute between Ali & and I, remember if
you were just to caste an evil look at Ali «» then the first
person to enlist in Ali’s army and gouge out your eyes will be

Mu’awiya.”
The Kaiser, upon receiving information of the battle between

the Sahaba 4 prepared to launch an attack, seeing this as a
golden opportunity to wipe out the Mu’mineen, Hearing this,
Hadhrat Mu’awiya 4 wrote to him thus “If you go ahead
with your plans, I take an oath that I will make peace with
my brother.i.e. Hadhrat Ali <. I will burn Constantinople to
ashes, and uproot your government, as carrots and radish

are pulled out of the ground.”

Hadhrat Mu’awiya < is reported to have taken an oath
saying, “Ali 4 is indeed my superior! My difference with him
is only over Hadhrat Uthman'’s 4 gisas (blood money). If he
takes gisas for the murder of Uthman then I would be the
first of the people of Syria to pledge allegiance at his hands”.
(Al-Bidayah wannihayah pg.259 V.7, Fadhaa'il-e-Sahabah

pg.51).

Once a case was brought before Hadhrat Mu’awiya &, when
he was in power. The case was thus ‘A person by the name of
Ibne Khaiberi witnessed his wife committing zina (adultery)
with somebody. He could not bear this, so he killed the
adulterer. Hadhrat Mu'awiya « not being able to reach a
decision wrote to Hadhrat Abu Moosa Ash'ari e asking him
to seek a ruling from Hadhrat Ali <. Today it is most
difficult to find a person who is prepared to confess his
ignorance and seek the counsel of his rival.

The Qualities of Hadhrat All &

Abu Salih reports, ‘one day Dirar bin Damrah Kin’ani visited
Amir Mu'awiya &. He asked Dirar to describe Hadhrat Ali's
4 qualities. Dirar excused himsell from doing so, bul
Hadhrat Mu’awiya «» insisted. Dirar then said, “Since I am
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obliged to say something about Hadhrat All & thon llstqn,
“By Allaah! He was a most wise, fursighted and slrong mdn;
his word was final and his judgement just. Fountains of
wisdom and knowledge used to gush out of his specch, Ilo
remained aloof from the Dunya (world) and it’s adornment,
and accustomed himself (o tho darkneas of night, By Allaahl
He used to cry oxcessively, ho would immerse himself in
thought, turning his palms one way and the other, speaking
to himself. He was fond of simple food and clolhing, By
Allaah! He used to look at all of us as one, When wo used Lo
visit him, he would keep us close Lo him and converse with
us. Despite this, he had so much awe and dignity about him,
that we were lost for words in his presence, He would smile
to reveal pearl-like teeth. He would respect the pious, and
love the poor and orphans. No powerlul person could not
even think of persuading him to carry out a wrong decd and
a weak person would never become despondent of his justice,
Bearing witness of Allaah Ta'ala's omnipresence, I swear
that I saw him in the darkness of the night standing in the
Mehrab, holding his beard and crying profusely as though a
scorpion had bit him or he was afflicted with a great
calamity. His sobbing still echoes unto now in my ears, “O
my Rabb, O my Sustainer!” supplicating himself belore
Allaah Ta'ala. Addressing the Dunya, he would say, “You are
approaching me, having your gaze on me. Alas! Alas! Be off
with you! Deceive someone else. I have divorced you thrice.
Your life span is but short. Accumulating you is despised.
Your benefits are limited. Ah! Ah! Supplies are so little and
the journey so long, the road is desolate”.

Upon hearing this, Hadhrat Mu'awiya 4z, unable to control
himself wept until his beard became wet with his tears,
which he wiped again and again with his sleeve. The entire
gathering was overcome with sobbing. Hadhrat Mu’awiya
then exclaimed “Abu Hasan « (Ali 4) was indeed so. May
Allaah Ta'ala have mercy upon him”.

Lhen:}aﬁer he questioned Dirar, “How bereaved are you over

i
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Ilo roplied, “The grief of one, whoso closs companion ls
slaughtored on his lap, there fs no end to his tears, and no
recovery from his sorrow.” Baying this, Dirar slood up and

loft.

Iadhrat. Mu'awiva’s _4s _crying at the

Martyvrdom of Hadhrat Al s

When the news of Hadhrat Ali's 4 martyrdom renched
Hadhrat Mu'awiya 4, ho bogan weeping, His wife exclaimed,
“Now you cryl Yet you wero al waor with him.” Hadhrat
Mu'awiya 4» responded, “Woo Lo you! What are you saying?
Don't you know that knowledgo, virtue and Shar'i insight

has left the hands of the people?”

Hadhrat Ali's 4 regard for his QOpposition

The battle of Jamal was indced a fjerco battle, wherein
approximately twenly thousand men lost their lives
(Tarikhul Khamees). But a fow moments before the fighting,
whilst both the armies stood ready and waiting to rush into

each other, Hadhrat Alf 4 stepped out of his lines and called
out to Hadhrat Zubair 4, who came forward from his ranks.

They both theri embraced cach other and cried. Hadhrat All
4 then asks Hadhrat Zubair &, «What has compelled you to
come out against me?” he replied, “The blood of Uthmaoan
&". They spoke for a while before the battle began. This is
the conduct of two rivals, who had swords drawn out against
each other, (Kitabul-lmmnah-Wns-Siynsuh). Thereafter tho
war broke out and eventually, Hadhrat Ali's & army was
victorious. They had taken the belongings of the defeated
army as spoils of war, but Hadhrat Ali 4 refused to take
them as captives. Instead he allowed them to pledge
allegiance to him, and sct them frec. Upon the insistence of
some of the people in his group to take the cnemy captive, he
replied, “Tell me, who amongst us is prepared to take our
Mother Hadhrat A’esha & in his shore, as a slave?” They
immediately realized their folly and asked Allaah’s
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forgiveness. Hadhrat Ali . then said, "4 85 [ also seek
Allaah’s forgiveness.”

Hadhrat Ali & was asked whether his opponents in the
battle of Jamal ‘were mushriks?’ He replied, “It was the
belief of Shirk (polytheism) they bad a2bandoned”. He was
then asked ‘are they hypocrites?” he replied, “Hypocrites
remember Allaah Ta’ala very little, whereas these people are
continuously engaged in the Zikr of Allaah.” He was then
asked, “Who are they?” he replied, “they are our brothers,
who have rebelled against us, (consequently we were forced
to take up arms against them)” (Sunane Baihagqi pg: 173 vol:
8 Fadhaile Sahaba pg.: 71).

Do we uphbold the honour of our counterparts in this
manner? Can our conduct with one who has the slightest
difference with us, compare with the honourable manner in
which these pious people used to treat those, who had
opposed them with weapons.

Hadhrat Ali .« then saw Muhammed bin Talha <4 amongst
the glain and remarked “May Allaah have mercy upon you.
You had been a great worshipper, reading salaah throughout

the night, and fasting during the hottest days”. (Kitabul
Imamah).

Conduct between Hadhrat Ali 4 and

Hadhrat A’esha &
Towards the end of this very battle, when the camel of

Ummul Mumineen A’esha « fell, Hadhrat Alj immediately
said, “See that no harm has come to the Mother of the
Believers.” (Tabarri) Hadhrat A’esha’s . brother,
Muhammed bin Abu Bakr 4 who was on Hadhrat Alj's s
side, rushed forward to take care of her. Thereafter Hadhrat
Ali « himself went to her carriage, and asked her “O my
Mother, have you been hurt? May Allaah Ta’ala forgive you

fully.” Hadhrat A’esha .. replied, “May Allaah Ta’ala forgive
you as well”.
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When Hadhrat A’esha’s % army lost the battle, Hadhrat Ali
2+ commanded that her carriage be carried away from
amongst the dead, and a canopy be put up for her. Then
again Hadhrat Ali = presents himself, and enquires about
her condition. (Bidaya Wannihayah Vol. 7 pg. 244).

He made salaam to her, and she welcomed him. A woman by
the name of Safiyyah addressed him saying, “May Allaah
Ta’ala make your children orphans, as you have made my
children orphans.” She repeated these words. Hadhrat Ali <
not saying a word left silently. Someone asked, “O Amirul
Mumineen! Did you not hear what she had said?” Hadhrat
Ali & replied, “We have been commanded not to confront the
mushrik women, then why should we not pardon the Muslim
woman?” (Fadhail-e- Sahabah pg. 67). (Bidaya Wannihayah

Vol. 7 pz. 245).

On the same occasion, a person complained that two persons
standing at the entrance of the door, were speaking ill of
Hadhrat A’esha 4, Hadhrat Ali . ordered Qa'qa’a bin Amr
to punitively whip each one of them 2 hundred lashes.

When Hadhrat A’esha « was preparing to leave, Hadhrat Ali
4 arranged conveyance and provisions for her, sending with
her forty women of Basra. At the time of her departure,
Hadhrat Ali . personally came to the door of Hadhrat
A'esha’s 4 tent. A large crowd had also gathered. Hadhrat

A'esha .4 bid farewell to all, and made du’a for them.

Hadhrat Alj .& says, “The incident which took place between
us, does occasionally occur amongst onc's own people. (We do
not deny cach other’s virtue). Without doubt, this is the
respected Wife of Nabi & in this world and in the Hereafter”.
He than personally accompanied her for a few miles, and
instructed his sons to travel with her for onec whole day.

(Bidaya Wannihayah Vol. 7 pg. 245-246).
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This was the manner in which, they treated those who had
differences with them. What would have been our response,
if we had gained power over any of our oppositions? Would
we have shown even an atom of mercy towards them?

(I'tidaal pg. 230).

The conduct between Hadhrat Ali bin Yaasir

& and Hadhrat A’esha &

Hadhrat Ali bin Yaasir &% was fighting against Hadhrat
A'esha’s & army in the battle of Jamal. Someone criticized
Hadhrat A'esha & in his presence he became furious and
immediately silenced the person saying, “Stay quiet! You
wretched evil man, do you wish to injure the beloved wife of
Rasilulldh &, She will be the respected wife of Rasalullah &
in Jannah also. She has indeed taken the road of sanctity.
We know that she is the beloved wife of Rasiilulldh £ in this
world and in the Hereafter. But Allaah Ta’ala wishes to test
us by means of her. Do we obey her or Allaah Ta’ala?”
(Kanzul-Ummasl pg. 166, Hayatus Sahabah pg. 14 vol 3

Can there be greater examples of respect then this, despite
confronting one another using swords and arrows! It was the
Light of Iman they had acquired from Nabi-e-Kareem &
shining bright in their hearts, which did not allow the
darkness of hatred, enmity and Jealousy to taint them.
Alharndulillazh!

The conduct between Hadhrat Abu Balkr &

and Hadhrat Umar =

Hadhrat ibn Umar < reports, that Hadhrai Abu Bakr %
once urtered something unpleasant to Hadhrat Umar %, a
few moments later he said, <O my brother, seek forgiveness
for me.™ Hadhrat Umar .= became enraged, Hadhrat Abu
Bekr .= repested his request many times, but Hadhrat Umar
< remained angry. Then, Hadhrat Abu Bakr <= took the
matter to Rasilullth & who said to Umar <, “Your brother
asks you 0 seek forgiveness for him, but you do not do so!”
Hacdhrat Umar o replied, “By the one who has sent you as a
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True Prophet, there was not a time that he had asked me to
seek forgiveness for him and I had not done so. After you O
Nabi of Allagh #, there is none in the creation of Allaah
more beloved to me than Abu Bakr ". Upon hearing this,
Hadhrat Abu Bakr 4 confessed, “By the One who has sent
you with the truth, O Messenger of Allaah 8, after you there
is no one more beloved to me than Umar %" Rasilullah &
then said, “Do not harm me with matters concerning my"
companion, because when Allaah Ta’ala had sent me with
guidance and the True Deen, you people belied and denied
me but Abu Bakr & had said, “You are true”, and if Allaah
Ta'ala did not title him 'Sghib’ (companion), I would have
taken him, (and named him) as ‘Khaleel’ (a hosom-friend)
but this type of friendship is exclusively for Allaah Ta’ala.
Listen carefully! All windows which open into the Masjid will
be sealed off except the window of Abu Bakr &".(Hayatus-

Sahabah pg. 506)

The conduct between Hadhrat A’esha & and
Hadhrat Umme Habibah &

Hadhrat A’esha .3 relates “When Hadhrat Umme Habibah
&, the respected wife of Rasidlullah & was on her deathbed,
she called me close to her side, and said “On many occasions,
those things that take place between co-wives, has certainly
taken place between us. May Allash Ta'ala forgive us
regarding those matters.” I replied, “May Allaah Ta’ala
forgive you, pardon you, and absolve you totally of those
matters.” Hearing these words, Hadhrat Umme Habibah &

said, “you have pleased me, may Allaah Ta'ala please you".
In the same manner, Hadhrat Umme Habibah .3 called

Umme Salmah .3 and spoke to her.
Hadhrat Abu Bakr & and Hadhrat Fatima

Sha'bi 4lc &} 4asy reports, “When Hadhrat Fatima &

became ill, Hadhrat Abu Bakr % went to visit her. Hadhrat
Ali = informs her that Hadhrat Abu Bakr & seeks

permission to enter the home. She asks Hadhrat Ali « if he
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agrees to allow Hadhrat Abu Bakr 4 to enter. He answers in
the affirmative, she also agrees. He enters and speaks to her
thus “I have forsaken my home, my family, and wealth only
to please Allaah Ta’ala, His Messenger &, and the Ahle Bait
(the household of Rastlulldh & )”. He continued to speak
such pleasant words, which pleased Hadhrat Fatima ..

Hadhrat Savvidina Husain ibn Ali & and

Hadhrat Abdullaah ibn Umar &

In Tabrani, Hadhrat Raja ibn Rabee’ah 4 is reported to have
said, “I was once in Masjid-e-Nabawi # when, coincidentally
Hadhrat Husain % passed by, greeting everyone with
salaam, we all replied but Hadhrat Abdullaah ibn Umar
remained silent. Thereafter, he replied the salaam in a loud

voice 6 5 4 &l iy P rf—h« J and turned to the people and

said, “Should I not show you, whom amongst the people is
most beloved to the ones in the heavens?” They said, “most
certainly, do inform us”. Hadhrat ibn Umar & declared, “By
Allaah! It is this youth (Husain ibn Ali «&). After the battle of
Siffeen neither of us has spoken to the other. By Allaah! For
Husain 4% to be pleased with me, is more beloved and
valuable to me than gold equal to Mount Uhud”.

Hadhrat Abu Sa'eed 4 asked Ibn Umar &, “Will you not
accompany me tomorrow morning to visit him?” He replied
“I would mest certainly join you.” So they both promised to
go to Hadhrat Husain -%& the next morning.

Hadhrat Rajaa % says, “ I also joined them the next day.
Hadhrat Abu Sa’eed 4 sought permission to enter. He was
granted permission. We eatered the home and asked
permission for Hadhrat ibn Umar & time and again, until he
was admitted. When Hadhrat Husain & saw Hadhrat ibn
I{mar <, he immediately made place for him to sit next to
h.}m. Hadhrat Ibn Umar . seated himself slightly away from
him but he pulled Hadhrat Ibn Umar £ closer to him.
Hadhrat Ibn Umar .. stood up without hesitation. When
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Hadhrat Husain 4 saw this action of Hadhrat Ibn Umar &
he quietly spoke to Hadhrat Abu Sa’eed <&, whom he now
had seated next to him. Hadhrat Abu Sa'eed « related to
him what had transpired the previous night. Hadhrat
Husain « asked Hadhrat Ibn Umar & “Do you really believe
that 1 am the most beloved of people to those in the
Heavens?” He replied, “By The Lord of the Ka’bah, you are
the most beloved to those in the Heavens. Hadhrat Husain <%
then inquired, “What had prompted you to fight against my
father and I on the Day of Siffeen? By Allaah, my father was
better than me!” He replied, “That is true, but my father
Umar & complained to Rasalullih # about me, that I fast
the entire day, and worship Allaah the entire night”.
Rastlullah 28 said “Read Salaah (at night) and sleep as well,
fast (some days) and don’t fast on other days and obey your
father Umar %, so on the day of Siffeen, by Allaah he made
me join him, binding me with the oath of Allaah, I was of no
benefit to his group, neither did I draw out a sword (against
you) nor did I throw a spear, nor shoot a single arrow.” On
hearing this Hadhrat Husain 4 asked him “Don’t you know
that the creation is not to be obeyed, when it involves the

disobedience of the creator, Allash?” Hedbrat ibn Umar <

replied, “Most certainly, I do”. The narrator remarks — as
' though Hadhrat Husain < accepted Hadhrat ibn Umar's &
excuse, (Hayatus Sahabah pg. 510 vol. 2)

Hadhrat Umar ¢ and Hadhrat Husain bin

Ali &

Hadhrat Husain & reports “I ascended the mimbar, where
Hadhrat Umar & was seated, and said “Descend from my
father's mimbar, and sit on your father's mimbar.” Hadhrat
Umar & replied, “My father did not have a mimbar”. When
Hadhrat Umar .2 descended from the mimbar, he took me
with him to his house and inquired from me, “0 my son who
had taught you to say those words?" I said that no one had,
so Hadhrat Umar & advised me, “My son, perhaps it would
be better if you would come to me often in future”. One day I

went to Hadhrat Umar's <~ house, but found Ibn Umar <
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standing at the door. He was not allowed to enter so I too
‘returned., Thereafter, Hadhrat Umar 4 met me and asked,
“My son, I don’t see you coming to me" I replied “I did come,
but you had been busy speaking privately to Hadhrat
Muawiya «4 and since Ibn Umar « (could not enter) and had
relurned, thercfore I also went away”. Hadhrat Umar
exclaimed, “You are more worthy of gaining entry than the
son of Umar, This honour that, you see, has been hestowed
firatly by Allanh and then by you people”, He then placed his
hand on Hussein's 4 head. (Hayatus Sahabah pg. 530 vol. 2)

Hadhrat Ali # and Hadhrat Imraan bin

Talha .4

ITndhrat Abu Habibah s the freed slave of Hadhrat Talha
relates, “ITadhrat Imrann hin Talha « and I presented
ourselves hbefore ITndhrat All . After comploling his
conversntion with the people of Jamal, he woleomed Imrann
hin Talha « and made him sit close to him, Then Hadhrat
All it 8Ald Lo Tmrann «, “T have hope that Allaah Ta'ala will
make your father of those people whom he apeaks of in this
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they should be our broithers in Jannah?” Hearing this

Hadhrat Ali < immediately instructed “Stand up and go and
live in the vast and spacious land of Allaah Ta’alal” “Who

could he be hinting at, besides Talha & and I? O my nephew!
If you have any need, do not hesitate to come to me.”

Hadhrat Umar 4 and Hadhrat Abu-Bakr 4
Hadhrat Hasan < reports, “there were some investigators
appointed by Hadhrat Umar % to find out about the people,
hence they reported to Hadhrat Umar # that some citizens
had gathered, and had been giving you virtue and rank above
Hadhrat Abu-Bakr «. Upon hearing this Hadhrat Umar 4
became angry, and sent out men to apprehend them. They
were then brought before him. He said, “O you evil ones| O
you who cause corruption amongst the innocent people”.
They said, “O Ameerul-Mumineen why do you say these
words? What did wo do?” Hadhrat Umar & repeated his
words thrice, and then snid, “Why did you distinguish
botweon Hadhrat Abu-Balkr 4 and mysell? By him in whose
hands Js my life, I hold thia fact dear to me that porhaps I
may attaln that place in Jannat, where I may be able to sco
Hadhrat Abu-Bakr « hefora my cyes”. (Hayatus Snhabnh pg.
644 vol,2)
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Hadhrat Ali % and Hadhrat Abu-Bakr 4

Abu Zinaad < reports, “One person asked Hadhrat Alj .,
“What had occurred to the Muhajireen and the Ansaar that
they had placed Hadhrat Abu-Bakr .2 first (as a Khalifa) yet
you have much more virtues, and you have preceded him in
accepting Islam, and performing good deeds?” Hadhrat Alj 4,
replied, “If you are from the Quraish then seek the
protection of Allaah Ta’ala (from saying such words)”. That
person said, ‘Very well’. Hadhrat Ali 4 exclaimed, “If a
believer (referring to him) was not in the protection of Allaah
Ta’ala, then I would certainly have killed you. And if you had
remained alive, then fear would have come to you from my

in four matters viz. 1. Tn becoming an Imam. 2. Being
appointed as an Imam, 3, At the time of Hijrat, the incident

of the cave. 4, And in Propagating Islam. “I am most grieved

at you, Allaah Ta’ala has reprimanded all the people, and has
Praised Hadhrat Abu-Bakr 4 in this verse
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Peace upon him ang assisted him with the armies that you
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Hadhrat Umar & and Hadhrat Abdullaah ibn

Mas’ood # |
Sheikh Ibn Taymiya Lo i iy writes that these two Sahaba,

had a difference of opinion regarding 109 Maga'il, (in his
book has he mentioned 4 of them). Despite this fact, they
didn’t fall short in the love, respect and honour they had for

each other. B}

Once two men came to Hadhrat Ibn Mas’ood «£. One of them
had learnt to recite the Qur'aan from Hadhrat Umar - and
the other from another Sahabi. The first said, “Umar ibn
Khattab & has taught me”. Hearing this, Hadhrat Ibn
Mas’ood 4 began to cry so, profusely that his clothes became
wet with the tears. He then said, “Recite to me as Hadhrat
Unmar £ taught you! He was a strong fortress of Islam, after
entering into which one cannot come out. When he passed
away this fortress was broken down and ruined”

Hadhrat Ibn Mas’ood £ one day came Lo Hadhrat Umar <-.
Seeing him coming, Hadhrat Umar <4 remarked, “A
personality filled with knowledge, and understanding of
Deen”, and in another narration “A person who is so full of
knowledge that I give him preference over the people of
Qudisiya”. This was the condition of the love they had for
each other, although they had a difference of opinion with
each other regarding certain Masa'il.

Hadhrat ibn Abbas :# and Hadhrat Zaid bin
Thaabit & '

These two Sahaba < also had differences in Masa'il. But look
at their good conduct towards each other! Once when
Hadhrat Ibn Abbas <& saw Hadhrat Zaid bin Thaabit <
approaching, he caught hold of the reins of his mount, and
began walking with him, Hadhrat Zaid . said, “O son of the
uncle of Rasdlullah &, please leave it." Hadhrat ibn Abbas <.

Feplit?d, “We have been taught to treat our Ulema and elders
in this manner”. Hadhrat Zaid - said, “Extend your hand”,
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which he immediately kissed and said, “We hav_e been tau ght
to behave in this manner with the close family of Nabi-e-

Kareem &.”

When Hadhrat Zaid < passed away, Hadhrat ibn Abbas 4
said, “This is how knowledge departs”, and in one narration,
“knowledge goes away like this. Today a great portion of
knowledge has been buried.”

Hadhrat Umar‘s & fair treatment to his
Assassin.

Abu Lu’lu who had martyred Umar % was a Christian slave.
He had threatened killing Hadhrat Umar <. Hadhrat Umar
% had realized this but did not take any revenge. Instead, he
had intentions of being kind towards him. As is mentioned in
the books of history. This was the state of Abu Lu’lu’s
enmity, that when the captives of Nahawandh were brought,
he passed his hand over each one’s head saying,“Hadhrat

Umar 4 has eaten my liver”, ¢uS s Js

Hadhrat Ali’s 4 kindness to his assassir.

Ibn Muljim was the assassin of Hadhrat Ali &. Once
someone went to Hadhrat Ali 4 for a need, which he fulfilled
and said, “This is my killer”. A person asked, “Why don’t you
kill him?” he replied, "k 8" “Then who will kill me?” And

in another narration “He hasn’t killed me as yet” (then how
can he be killed in exchange before my death?” When he
attacked Hadhrat Al & and was arrested, Hadhrat Ali
said “Don’t Idll him immediately, keep him in prison”.
U3 1N G GUb 1y

“Give him good food to eat and a soft bed to sleep on.”

“If I die of his attack, then only kill him in exchange, and if |
recover, then I will have a choice between forgiving him andg
taking retribution”.
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This is a glimpse of the feelings these sublime souls had for
_ their enemies, which we lack even towards our friends today.

We merely repeat the words ‘Islam Islam’ upon our tongues,
and we desire to bear the same fruits they had borne.

‘Hadhrat Hasan’s # regard for his assassin.

When Hadhrat Hasan < was poisoned and'was on the brink
of death, people asked him, “Do you know who had poisoned
you?” He said, “By Allaah, I will not tell you who gave me
poison to drink. If he is the same person whom I think it is,
then the punishment of Allaah is sufficient, and if he is not,

then I do not wish an innocent person's death because of

1

me .

Hadhrat A’esha & and Hadhrat Hasan .

When the poison began taking its effect upon Hadhrat Hasan
&, he sent his brother Hadhrat Husain & to Hadhrat A’esha
& to ask her permission if he could be buried close to his
Grandfather (Nabi &). Despite having fought against him in
the past, Hadhrat A’esha & whole-heartedly accepted.
Hadhrat Hasan & then told Hadhrat Husain 3, “Perhaps
out of consideration for me, she has granted me permission
during my lifetime. After I die, ask her permission once
again. If she happily grants it, then bury me there, and if
not, then bury me in the general graveyard of the
Muslimeen”. After he passed away, Hadhrat Husain <. once
again sought permission. Hadhrat A’esha & said, “Yes
indeed, and with honour.” This was how the pious
predecessors behaved and handled their disputes and

differences.

Appointing Hadhrat Sa’eed ibn-ul-Aas &% to
lead the Janazah Salaah

The leaders of the Banu Umayyah tribe apposed the decision
to bury Hadhrat Hasan & in the Noble presence of
Rasdlullah &, since Hadhrat Uthman & had not been buried
there. Despite this, Hadhrat Husain & put forward the
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Ameer of Medinah Munawwara Hadhrat Sa'eed ibn-ul-Aas
& to perform the janazah salaah, saying, “This is Sunnat”.

The opinion of Allama Anwar Shah Saheb

with regards to differences in Masa’il:

Hadhrat Moulana Muhammed Shafee Saheb mentioned an
important incident of Allama Anwar Shah Kashmiri, which
follows;

“In Qadiyaan, a Jalsa used to take place every year, which
my respected leader Moulana Muhammed Anwar Shah
Saheb used to attend. Once, I had accompanied him as well.
One morning at Fajr time, I went to Hadhrat and found him
sitting sadly in the dark, holding his head. I enquired,
“Hadhrat how are you?” He said, “I am well, you are asking
how am I, whereas I have wasted my entire life”. I remarked,
“Hadhrat you have spent your entire life in the service of
knowledge and propagating Deen. Thousands of your
students are great Ulema, and are engaged in the service of
Deen, if your life has been wasted, then whose life has been
of any use?” He said, “I am telling you the truth, I have
wasted my life.” I asked, “Hadhrat, what do you mean?”. He
replied, “The gist of my life, my speeches, and all my efforts
was to establish the superiority of the Hanafi Mazhab, over
the other schools of thought. To search for the proofs of

Imam Abu Hanifa's « s &) i » masa'il was the crux of all my
striving. Now I am pondering and seeing what I have ruined
my life for? Is Imam Abu Hanifa «l= &' i, in need of our
giving preference to his masa'il that we are doing him a

favour? The position that Allaah has given him, will by itself
cause the people to accept him, he is not in need of us.

The preference that we give to our Mazhab over the others
like Imam Shafi !¢ 4t 4>, , Imam Maalik &l & 2>, ang
Imam Ahmed bin Hambal «l= & 4, is nothing.more than

proving our Mazhab as correct, having the possibility of
being incorrect and proving the other schools of thought as
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incorrect, having the possibility of being correct. So the
result of all the research and arguments that we are busy
with is no more than this”. Then he said, “Even on the Day
of Qiyamat, this secret of whose Mazhab was correct and
whose was incorrect, will not be disclosed”.

So not only in the Dunya can we conclude that a certain
ruling in a Mas’ala which has a difference of opinion
amongst the Fugaha is absolutely correct or not. Even after
great effort and research, but also in the Qabr. The angels
would not ask whether raising the hands, during salah is
correct or not or whether saying Ameen aloud was correct or
not. Neither in Barzakh, nor in the Qabr would we be asked

such questions.

On the Day of Judgement Allaah Ta’ala will neither disgrace
Imam Abu Hanifa +¢ & iy nor Imam Maalik &le &t i) nor

Imam Ahmed bin Hambal «l¢ &t iy nor Imam Shafi

+lc & iry, whom he favoured with, the knowledge of his
Deen. To whom he had linked a great portion of his Creation,

who had spread the light of guidance in all directions, whose
lives have passed spreading the light of the Sunnah. Allaah
Ta’'ala will not disgrace anyone of them on the plains of

Qiyamat. He will not make one Imam, ¢.g: Imam Abu Hanifa
ile & i, stand and pass judgement, that he was correct and

Imam Shaf'i 4 & &+ was incorrect or vive versa. This will

not happen! So to delve into such a thing, which will not be
ironed out, and resolved in this world, nor in the qabr, nor
on the Day of Qiyamat, is to ivaste ones precious life. Thus
have I used my energies, whereas the invitation towards
Islam, which is agreed upon by one and all hns been
neglected. Those tenets of Deen, which are important to

everyone, which the Ambiya =i had invited towards and
which we are instructed to propagate, The cffort to destroy
evils, which is compulsory upon us, today', in our times is not
being given its due importance. These necessities of Deen are
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dizappearing from the Muglim Ummah, The digbelievers and
some of our own people are trangforming the face of Da'wat,
And thoze evils, which we had to eradicate, are spreading,
misguidance, innovations and sghirk are advancing,
Distinguishing between Halaal and Haraam is becoming
extinct, But we are busy with these trivial differences”.
Hadhrat Shah Baheh sle 41 iy mentioned, “This is why 1

vas gitting go grieved, realizing how I have wasted my life”.

The Modus Operandi of The Imams of Figh:
The Imams have certainly differed with each other, in thoze
Masa'il for which there are no abgolute, clear-cut proofs from
the Qur'aan and Hadith, One Imam may have considered
comething permigsible, yet another may have ruled it
Harazm, One Imam may etipulate a thing to be compulsory,
and the other Imam does not regard the very same thing to
even be permigsible, But despite this, one who pages through
their entire biographies will never find a single incident
wherein a quarre] and a fight had taken place between them.
No! Rather ‘they showed a masterpiece example of
brotherhood, respect and praise for one another.

The saying of Imam Shaf’j Lo &) iz,

There are thousands of Masa’il in which there are difference
of opinion between the Hanafi’s ang Shafee’s but Imam

Shaf'i 4l &1 iz, hag mentioned, “Whoever wishes to become

a Fagih (jurisprudent) and have deep insight into Islamic
Law should cling onto the students of Imam Abu Hanifa

GHle Gt ix,, I have become proficient in figh by studying the
books of Imam Muhammed Hle & i) (a student of Imam
Abu Hanifa <k & ir )",
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The saying of Imam Abu Hanifa +t &1

Imam Abu Hanifa &l & i) told his students, “Wherever
you acquire a proof contrary to my view then you may opt for
it”.

The excellent etiquette of Imam Shaf'i & i,

iz

According to Imam Shaf'i &l & i, it is Sunnah to read the

Qunoot in the Fajr Salaah. Once, when he visited the grave
of Imam Abu Hanifa &% & i, at Fajr time, he performed the

Fajr Salaah without reciting the Qunoot. It is narrated that

Imam Shafi did not recite the Bismillah aloud (whereas

according to him it is Sunnat). He was asked as to why he
had not done so; he replied, “The respect of the personality
of this grave would not allow me to.” In other narration’s he
1s reported to have said thus, “I am in his court and
presence, how can I oppose him.” He also said, “Sometimes

we honour the view of the people of Iraq.”

An objection and its Answer:

Some people cause a great hue and cry
saying, “How could such a great Imam fo
another person? Imam Shafi’s &= & ar, position is much
grave of a

over this incident
rego a Sunnah for

more loftier, leaving out a Sunnah at the
Mujtahid”. This objection simply requires understanding.
Imam Shafi &= &1 i, did not leave out the Sunnah for the
= & ary, instead he had

very being of Imam Abu Hanifa
to the research and

respectfully given preference
understanding of Imam Abu Hanifa &= &) ir, over his own.

Not to read the Qunoot in Fajr and to recite Bismillah softly
s Sunnah according to Imam Abu Hanifa & & 1, What

harm is there for one who considers an act to be Sunnah
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according to his research to practice upon the findings of
another great scholar?"

Imam Shaf’i’'s «& @ ir, invoking blessings
through the medium of Imam Abu Hanifa

o diix,

Khateeb Bhagdadi and Muwaffiq Lgls &l i » narrated from
Ali bin Maymoon 4l & iz y (one of the leading students of

Imam Shaf’i «¢ & ir,) saying, “I have heard Imam Shaf’i
ol @ i, with my own cars saying”. “I acquire blessing

through the medium of Imam Abu Hanifa 4l & ix), I visit

his grave daily. If there is any need I have, I perform two

rakats of Nafl Salaah and go to the grave, there I make du’a
to Allaah Ta'ala, and it is not long thereafter that my need is

fulfilled.”

Respect of Imam Ahmed Bin Hambal « & i,

for another Mazhab.
According to Imam Ahmed Bin Hambal «& d ir, , wudhu

becomes compulsory if the nosebleeds, or one does cupping,
(a means of treatment for removing blood). Once he was
asked, “Can one read Salaah behind such an Imam, who did
not make wudhu after blood flowed out of his body?” he

replied, “How can I not read Salaah behind Imam Maalik &)
+le &1 and Sa'eed ibn ul Musayyib 4l 41 iz, ?”

Imam Maalik’s ot & 2 view against compulsion
to practice on his compilation - ‘Muatta’

I - il 3 ‘
mam Manlk e gl i according to the Muhadditheen, IS

kn .
Ahzgirzhwfbe the most r eliable, and authentic narrator of the
rom amongst the people of Medinah Munawwara.
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He is the most well versed scholar regarding the sayings of
Hadhrat Abdullaah bin Umar -, Hadhrat A'esha &, the
seven Fugaha and the judgements of Hadhrat Umar .
Through his and efforts of other Ulema like him, the
foundations Ahadith and Fatawa were strengthened. He
compiled his most invaluable book ‘Muatta’ in which he
recorded authentic Ahadith, and the authentic sayings of the

Sahaba .& and the Fatawa of the Tabi'een & o4+, and

categorised them into various fighi chapters. This book was
the fruit of his diligence of forty years. Seventy
contemporary Ulema of Hijaz approved of and sanctioned it.

Despite all this, when Mansoor wished to malke a few copies
of the Kitaab, and send them to the different cities and
countries so that the people could implement it, so that the
differences which existed would disappear. The first person

to oppose this view was Imam Maalik le & &, himsell. He
said, “O Ameerul-Mu'mineen, don’t do this! For many
Ahadith (of Nabi ¢ have reached far and wide), and the
people are practicing upon them through which these
differences arose, your attempt would only serve to create

more differences. Therefore, Jeave the people to continue
y had chosen.” Khalifa Mansoor

practicing upon what the
heard this and said, “Abu Abdullaah, may Allaah grant you
more taufeeq and increase your potential”.

Imam Maalik 41 &t &=, not withstanding the fact that he is

such an illustrious personality, does mot allow enforcing
practice upon his Kitaab, though he had detailed in it the
essence of all the Ahadith and the narration’s of the Sahaba

4 and Tabi’een & g7 That knowledge upon which the
Ulema of Medinah and other great luminaries were
unanimous.

Letter of Laith ibn Saad to Imam Malik e & ix)

The letter of the Fagih and Alim of Egypt Laith ibn Saad )
Lo 3t to Imam Malik s & &3 is probably the best example
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of the etiquette of difference of opinion. With great respect
he wrote to Imam Malik &l & 4>,, mentioning all those

Masa'il in which he had a different view to him. Here is an
example of that lengthy letter, from which we may have a
glimpse as to how these great Ulema nurtured themselves in

regards to differences among themselves;

Hadhrat Laith ibn Saad «l¢ &t i) says, “Peace be upon you,

and all praise be to that Allaah besides whom there is no
being who is worthy of worship. Thereafter, I make du’a that
Allaah Ta’ala keep and maintain you and I with good health,
and grant us excellent results in this world and the
Hereafter. I have received your letter, in which you had
expressed your good health and pleasant condition. May
Allaah Ta’ala keep you in this way forever, and support and
assist you even more with his grace and bounties”. Then he
writes, “You have come to know of certain rulings I have
passed which are contrary to the practice of your people. And
that I should fear reliance upon the fatawa which I have
passed. All the people are following the Ulema of Medina,
which is the place to which Nabi £ migrated to, and where
the Qur’aan descended. Whatever you have written is proper
and correct. Insha-Allaah your writing has affected me as
you have desired. I detest issuing fatawa which are contrary
to the consensus of the Ulema. And you will not find any
person more willing in admitting to the excellence of the
previous Ulema of that Holy place and also accepting their
fatawa than myself. And I thank Allaah Ta’ala who has no
partner for that.

Thereafter Hadhrat Laith ibn Saad 4l & i, explains the

difference between himself and Imam Maalik Lle a2 y thus;

“Many of our respected, noble predecessors who had
acquired knowledge of the Qur'aan and Hadith, in the
presence of Nabi-e-Kareem # had travelled east and west
fighting in the cause of Deen. Amongst the Tabi’een and
their predecessors to there are many differences. for example
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Rabee’ah ibn Abdur-Rahman 4. & 1> after stating some of

his proofs he had, Hadhrat Laith ibn Saad &l &l &) writes

regarding him, “With the praise of Allaah, Rabee’ah still has
a stable mind and an eloquent tongue, great excellence and
clear superiority and he is on a perfect path of Islam. And
true love for his brothers in general and especially for me.
May Allaah shower him with his mercy and forgiveness, and
reward him abundantly for his efforts”. Thereafter Hadhrat

Laith ibn Saad «ls &I ir, mentions a number of Masa'il in

which, he has a difference with Imam Malik «l¢ an iz y viz. (1)

to join two Salaah on a raining night. (2) To pass 2
judgement in the presence of one witness and an oath. (3)
The dowry, which is delayed, will not be accepted at the time
of separation (4) To read Salatul-Istisqa before the khutbah.
At the conclusion of his letter he writes, “there are many
other similar things, which I haven’t mentioned. May Allaah
Ta’ala grant you all good, and give you a long life, because in
this is there benefit for the people at large by you, and by
your leaving this world, the Muslims will suffer a great loss.
Although I am far from you, I am well acquainted with your
position and rank. This is the opinion I hold concerning you.
Please inform me from time to time about your condition
and the condition of your family or of any nced or desire. I
would be pleased to hear from you. May Allaah Ta'ala keep
you and I, in good health. All praise be to Allagh Ta'ala.
Make du’a to Him, that he grant us the ability to be thankful
for the favours that he has bestowed upon us.

4:'\;:!.,4:"\ b},rﬁ,hr'ﬁ—ll_

Imam A’zam <& & ir) and Imam Malik & an

ty in the views of Imam Abu
1 rclation to

There is also a vast dispari
Hanifa o a o, and Imam Maalik e & 3y, witl
many Masa'il due to their differences in the principles, which
are used to draw out the various rulings. Furthermore, there
is also an age difference between the two Imams. Imam Abu
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Hanifa «l> & &) is 15 years older than Imam Maalik o i i,

Yet nothing obstructs them from respecting each other. The
aspect of respect remains dominant, despite their differing

opinions. In Madaarik, Qazi Ayyaz o= & @, says, “Imam
Laith ibn Saad s & 2, said, I met Imam Maalik <l & o ) one
day in Medina Tayyibah and said, “I see you wiping
perspiration of your forehead.” he replied, “This is my state
after conversing with Imam Abu Hanifa e i =, O
Egyptian! He is most certainly a Faqih, (a jurist).” Imam
Laith ibn Saad <& &t &, relates, “Thereafter, I met Imam Abu
Hanifa <= 4122, and told him that, that person (Imam Maalik
«% &) has mentioned such a remarkable thing about you.”
Imam Abu Hanifa «% & i, replied, “I haven’t seen anyone,
who has a quicker mind, full of cross questioning and correct
answer than him”. Ismail ibn Fudaik & & @, says, “I saw
Imam Maalik <! & i, holding the hand of Imam Abu Hanifa
<= & 2, walking and speaking to one another, until they
reached the door of the Masjid. Then Imam Maalik e &t iy
out of respect for Imam Abu Hanifa o 3t » allowed him to
enter first. Thereafter he entered the Masjid”.

Imam Maalik <& & ir) and Imam Ibn Uyaynah
ole & i,

Sufyan ibn Abu Uyaynah w it &, was the contemporary and
peer of Imam Maalik o= é13x,, as stated by Imam Shaf’i & i,
<+ who also said, “If it was not for these two, knowledge
would have disappeared from Hijaz.” Despite this, once when .
ibn Uyaynah %= & ir, narrated a Hadith, and was told that
Imam Maalik & & 2, holds another view with regards to
thi§ Hadith, he said, “You are comparing me to Imam Maalik
«!> & &)! Where is his rank in respect to mine? Is there any
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comparison between the two? (Meaning Imam Maalik &
oL is far greater).” It is narrated by Sufyan ibn Abu Uyaynah
e & 1>, that Rastlulldh & said, “That time is close when
people will travel in the search of knowledge, then there
wouldn’t be an Alim greater than the Alim of Medina”
Sufyan «l & ir, Was asked, “Who is that Alim?” he replied,
“Maalik ibn Anas «= & i»,” He used to say that, “only
authentic narrations reached him through reliable
transmitters, and I see that after him, knowledge will
become deserted in Medina.”

Imam Maalik & & ir, and Imam Shaf'i o & &,
egards to
lilmam

These two prominent Imams also differed in r
various Masa’il. Yet Imam Shafi o & i) says,
Maalik jbn Anas «l & i, is my teacher, from whom I have
acquired knowledge. When the mention of Ulema is made

then he is a shining star. According to me there is none more
reliable than him.” He also said thus, “When Hadith is

narrated by Imam Maalik «& it a»y then hold on firmly to it.
If he has any doubt in a Hadith, then he leaves it out
completely”.

The opinions of the Muhadditheen regarding

Imam A’zam s & i,

The Sayings of Sho'ba bin Hajiaj < dur

Sho'ba bin Hajjaj &&= & i was given the title of Ameerul-
Mu’'meneen in Hadith, not withstanding this he used to
respect, honour and praise Imam Abu Hanifa b &t There

was love, affection and communication between them, and
Sho'ba 4+ &t 1r, used to certify the reliability of Imam Abu

Hanifa & & 1», support him and request to narrate Hadith
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from him. When the news of the demise of Imam Abu Hanifa
4)s ‘it i, reached him, he said, “The Figh of Kufa has bid

farewell with him (Imam Abu Hanifa <& & ;). May Allaah
Ta’ala shower his mercy upon him and us.”

Ahmed Makki Khawarzami & & i, says:

Ol Plad ot ¥y o) WS'La D1 Slass |3
Oh! The two mountains of Nu’man, Verily your pebbles can
be counted but the virtues of Nu'man (Imam Abu Hanifa =,

o= &) cannot be enumerated

Shaddaad ibn Hakim <& & @, says; “I haven’t seen a
greater Alim than Imam Abu Hanifa o &t 2,,”

Makki ibn Ibrahim vl & 1, states; “Imam Abu Hanifa i,
« & was the greatest Alim of his time”.

Ibn Juraij <& & ; When the news of the death of Imam
Abu Hanifa «+ & i, reached his ears, he said, “A great
portion of knowledge has departed with his demise”.

Abdullaah bin Dawood ok i ir ) says, “If one seeks Hadith
or a statement of a Sahabi, then Sufyaan o & i, is

available, and if one wishes to know the intricacy of Hadith,
and the sayings of the Sahaba, Imam Abu Hanifa i & ir 4 is
present.” He also used to say, “It is necessary and essential
for the Muslims to make du’a for Imam Abu Hanifa b & 2 5

in their Salaah, because he had preserved the knowledge of
Hadith and the saying of Sahaba for them.

Imam Ahmed bin Hambal < 31w, comments, “Imam Aby
Hanifa ol & 2, had reached that position of knowledge in
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Hadith, taqwa, abstention and yearning for the Akhirah,
that none has reached.”

Abdullaah bin Mubarak &l i ur, says, “No one is worthy
of being followed, besides Imam Abu Hanifa &l & i), because

he was an Imam, Allaah fearing, abstinent and an Alim and a
Fagih. He had opened out and explained knowledge as none
has ever done”.

Khalaf bin Ayyoob < & ir, relates, “Knowledge came from

Allaah Ta'ala to Muhammed %, then to the Sahaba, and
from them to the Tabi’een, and from the Tabi’een to Imam
Abu Hanifa «l &t i) Whoever wishes may be pleased, and

whoever so wishes may become displeased”.

Sufyan Thouri «l & i, mentions, “Our condition before
Imam Abu Hanifa <l & i), was like that of little birds, before
a falcon. Without a doubt, Imam Abu Hanifa «i 312, was the
leader of the scholars of Deen.”

Sulaiman «ls & i, states in the commentary of the Hadith
“Qiyamat will not occur, until knowledge becomes manifest
that the word ‘knowledge’, in this Hadith refers to the
knowledge of Abu Hanifa « ix)",

Imam Sha’rani Maliki & 1>, writes in Mizane-Kubra,

“The former and latter Ulema, had consensus in the vast
knowledge, high level of piety, ibadat and the ability of
extracting of Masa'il by Imam Abu Hanifa « diay".

Ebrahim bin Ikramah Makhzumi <l & ir, states, “In my
whole life I have not seen an aalim who is more abstinent,
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devoted in worship, pious and knowledgeable than Imam
Abu Hanifa «& a1 a

Shageeq Balkhi ol & ir, comments, “Imam Abu Hanifa
4% & is the most knowledgeable of people, most abstinent, a

very devoted worshipper, most generous and most
precautious in Deen.”

Abdullaah bin Mubarak o & 1, says, I entered Kufa and

asked the people, “Who is the most knowledgeable in the
City?” They unanimously replied, ‘Imam Abu Hanifa & w,
«»" I then asked, “Who is the most pious?” They said, ‘Tmam
Abu Hanifa +!s a1 i»,’ I then asked, “Who is the one, who has
the most aversion for the dunya? Again they said, ‘Imam
Abu Hanifa <& & iy Then I asked, “Who is the best
worshipper and the one most engaged in knowledge?” They
all replied, ‘Imam Abu Hanifa & & 2»,’. Thus there was no
such quality about which I asked, but it was to be found in
Imam Abu Hagifa « & @, The people said, “We do not

know of anybody with such sublime qualities except Imam
Abu Hanifa <= &var, "

Imam Shaf’i «& & i, remarks, “The people are in need of
Imam Abu Hanifa «!+ & &, to understand Deen, I haven't

seen any person who understands Deen more then him”. He
also said, “One who does not study the Kitaabs of Imam Abu
Hanifa % i1 @, will not reach the depths of knowledge, and

will not get the understanding of Deen”.

Imam Wagee’ <= & i, states, “I haven’t met any person

more understanding of Deen, nor one who reads bettep
Salaah than Imam Abu Hanifa ot & ir,",
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Yahya bin Ma’een <l & i, says, “I heard Yahya bin Sa'eed
Al-Khattaan saying, ‘I am not talking a lie when I say that I
haven’t seen anyone having a better opinion than Imam Abu
Hanifa «l= a iry, 1 practice mostly on the sayings of Imam
Abu Hanifa ¢l a1 ar,". Further on Yahya bin Ma’een & a
says, “In the various modes of reciting the Qur'aan, the
mode of Imam Hamzah <& & i, is excellent, and in Figh

(Islamic Law) that of Imam Abu Hanifa «f+ & i, is most

excellent”.

Muhammed bin Bishr <& & 2, notes, “It is narrated by
Khateeb Bhagdadi o & ir, in the Kitaab ‘Naafi’ul-Kabir’
that Muhammed bin Bishr «% & i, says, “] used to go o
Imam Abu Hanifa & & i, and Sufyan Thouri <= svir, When
I used to come in the presence of Imam Abu Hanifa «x v ary,
He would ask me, where have you come from?™ [ would
reply, “from Sufyan & i i, ". He would then remark, “You
have come from such a person whom, Al-Qama &= &, and
Aswad o 3t ir, would certainly have been in need of, if they
were alive”. When I would come in the presence of Sufyan a»,
«& 3, he would ask me, “Where have you come from?"” I
would reply, “From Imam Abu Hanifa « & o,". He would
then say, “You have come from such a person who has the
most understanding of Deen in the world”.

Sahal bin Abdullaah Tastari < & &, notes,

as knowledgeable, of deep understanding, firm upon
truthfulness and recognizing the truth as Imam Abu Hanifa
o & ir, was present in the Ummat of Moosa o8 and Eesa

3  then their Ummats would not have become Jews and
Christians”™.

“If a person
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Mis’ar bin Kodaam 4k & 2~ He is narrator quoted in the
six Saheeh Kitaabs of Hadith, and is the teach'er of Sufyaan
Thouri 4k dt ir, and Sufyaan ibn Uyayna &k & a, He says
“Whoever makes Imam Abu Hanifa 4+ & , a medium
between him and Allaah and follows his Mazhab, I hope that

he will not have any fear”. He mentions in the praise of
Imam Abu Hanifa 4l & @, thus:

AP oy d Bl py B G o, P
OGN bl Lol § oyt o BB s D 63
Those good deeds that I have prepared for the pleasure of
Allaah, will be sufficient for me on the Day of Qiyamat i.e,,
The Deen of Nabi-e-Kareem @, who is the best of crefltion.
Thereafter my belief's in the Mazhab of Abu Hanifa e 4t ir,,

Ali bin Aasim <& & 1, Ibn Hajar Makki 4l & 2», narrates
that Ali bin Aasim o i 1, said, “If Aby Hanifa's 4k & 22,

mind was measured in comparison to half the population of
the worlds minds, his will supersede theirs”,

Yazid bin Haroon o & &, narrates, “I have acquired

knowledge, from 1000 teachers, but by Allaah! I haven't seen

anyone more pious, having a better memory and being more
intelligent than Imam Aby Hanifa 4k & 25",

Imam Shaf'l . M 2y In ‘Khairatul Higaan’ it 18 recorded
that Imam Shaff & i &, gaid, “No one more intelligent as
Imam Aby Hanifa ot & i»y has ever been born.”

Imam Malik & & ay In *Tarikh-ibn-Khalikaan’ it Is

written. Once Imam Shaf’j o & ) asked Imam Malik ji 2,

“l about Imam Abu Hanifa o i 1, Ho said, "Ho is such g

person, whom, if you had to discuss with about this pillar,
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and he wished to prove it to be gold, surely he would
establish his view with evidence”, °

A poem of Abdullaah ibn Mubarak sl &l 2>, in
the praise of Imam Abu Hanifa e & i,

i 3 ot e 2y 35y
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Translation:
The leader of the Muslims, Abu Hanifa 4l & 1, has certainly

adorned the towns and the citizens,

With the sayings of Sahaba, and the understanding of
Hadith, like the verses of the Zaboor upon a page.

So there is no resemblance to him in the people of the East,
or the West, or the people of Kufa.

He sponds Lhe night nwake, engaged in ibadat, with zeal, and
he spends the day fasting for Allaah.

So who is lilke Abu Hanifa 4% & 2, in his high rank, the
Imam of the people of Kufa?

I mee those who find fault with him as foolish, ngainst the
truth with weak proofs.
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And how is it permissible, for such a scholar to be harmed,

who has noble traces upon the earth”.
Ibn Idrees Shaf’i <& & ir, has certainly mentioned a saying,

which is authentically transmitted,

“That the people are needy of Imam Abu Hanifa <& & ar, for
the understanding of Islamic Law. .

So the curses of our Lord, as much as the grains of sand, be
upon one who rejects the sayings of

Imam Abu Hanifa <& & )",
All these sayings, have been recorded from ‘Hada-Iqul-
Hanafia’ where the references have also been given.

Note: Those who do not follow an Imam should take a lesson
from the sayings of these great Muhadditheen. They study a
few books and begin announcing that, and nobody is like us.
And they make this great personality of Islam the target of
their criticism regarding whom the Muhadditheen are full of
praise. They should ponder over the above opinions, and
develop a concern for their own destiny. May Allaah Ta’ala
grant us the correct understanding, a level mind and protect
us from all types of misguidance. (Insha-Allaah).

These were sayings of those scholars of Hadith, who had
plenty of differences with Imam Abu Hanifa <& & i, yet

they went through such great lengths to highlight his
splendid qualities, because they had conviction, that the
cause of their differences was neither their passions nor the
craving for position. Instead the object was the search for the
truth. May Allaah Ta’ala bless all the Imam's with his
mercy.

Had it not been for this grand respect and sublime character,
the knowledge of the former Ulema would have been lost to
us. They would defend one another, so that the
understanding of Deen may remain’ preserved in this
Ummat. Thus in the shade of this knowledge, the Ummat
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will continue to be rightly guided and to be steadfast on the
Deen. (Insha-Allaah).

The opinion of some Ulema regnrding Imam Shaf’i )

4._.15:31

——

Ibne-Uyaynah ol & wr;: Despite his great knowledge, he
used to refer to Imam Shaf’i 4= i w, for the commentary of

the Qur'aan and Fatawa. He used to often comment about
Imam Shaf'i & & ir, thus, “He is the best youth of his time”

when he 1_1eard of his death he said “If Muhammed ibn Idrees
ol & ir, has passed away, then the best person of his time

has left this world”.

Yahya ibn Sa’eed Al-Qattan ol i w», says, “I alwaye
remember Imam Shaf’i 4% & & in my du’a.”

Abdullaah ibn Hakam ol & &, and his son were followers of
Imam Malik's « & i, mazhab, but he advised his son
Muhammea to remain in the company of Imam Shaf'i & i,
e, Saying, “Be in the company of that Sheikh (Imam Shafi
o &1 2r,), [ haven’t seen anyone who has more knowledge of

the principles of Islamic Law than him”. And it seems as
though he carried out his fathers advice, because he himself
said, “If Imam Shafi &k &t ir, Was not born, then I would not

have known how to answer anyone. I have learnt everything
from him. He was the one who taught me-Qiyaas (to derive
new rulings through analogy). May Allaah have mercy on
him. He was a scholar of Hadith and Sunnat. He was a
centre of virtue and good qualities. His tongue was eloquent.

He had a strong, and all embracing mind.”
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Imam Ahmed ibn Hambal «& it 2>, and Imam Shaf’i -,

ol

Ed;lllaah, the son of Imam Ahmed «& & &, one day
enquired, “O my respected father, who is Shaf’i? I hear you
making a lot of du’a for him”. He replied, “My son, may the
mercy of Allaah be upon Shafi. He is a sun for the world,
and the cause of blessings and goodness for the people. Can
there be a replacement and a successor for these two
things?”

Saleh jbn Ahmed <& dt ir, said, “Once I met Yahya ibn
Ma’een <& 412>, and he said to me, “Doesn’t your father feel

ashamed of what he has done?” I asked, “What is the
matter?” He said, “I saw him with Shafj , and he (Shaf’i)
was riding on an animal, whilst he (your father) was holding
on to it’s reins, and walking on foot.” I heard this and went
and asked my father. He said, “When you meet him again,
tell him that my father said that if You want to obtain Figh

(Islamic Law) then you must come and hold onto the stirrup
on his other side.”

Abu-Hamid ibn Ahmed Basrj o iy said, “I was
discussing a mas’ala with Imam Ahmed ibn Hambal «\ & i),
when one person said to him, “O father of Abdullaah! The

- Hadith in here is not correct”. He said “Although this
Hadith is incorrect, but Imam Shaf’i ole bt 2>, used to say the

same thing, regarding this matter, and in this matter hjg
proof is more strong than everyone else’s”. Ahmed said, “I
asked Imam Shafi & i ir; as to what he has tg say

regarding certain Masa’il. He furnished me with the
answers”, I asked, “What is it's source? Is it a verse or 5
Hadith?” He said, “Yes”, he then showed me one Hadith,

Imam Ahmed - & ir, says, “When any person askeq me
such a Mas’ala in which I had no knowledge about the
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Hadith. Then I would say Imam Shaf’i < i 1, said that,
because he is an Imam and an Alim from the Quraish.”

Dawood ibn Ali Asbahani s & iz, says, I heard Ishaq ibn
Rahway &l & ar, saying, “I had met Imam Ahmed ibn
Hambal «l & i», in Mecca Mukarramah, and he said, “Come

I will show you such a man, whom your eyes maybe have
possibly never seen.” He then indicated towards Imam & u,

. This was the opinion Imam Ahmed ibn Hambal o & &,
had of Imam Shaf’i «ls & i=,. If the student acknowledges the

superiority and perfection of the Ustaadh and praises him,
then this is not strange. But despite being the teacher, Imam
Shaf’j ol & 2>, himself admits the excellence of Imam Ahmed

'ibn Hambal 4t & i, and his knowledge of the Sunnat. Once

he addressed Imam Ahmed ibn Hambal &l & ) saying, “You
people are more well versed with Hadith and the narrators
than myself. When a Hadith is correct, then inform me I will
then accept it, whether it emanates from Kufa, Basra or
Syria”. When Imam Shafi <l i, narrated a Hadith from
Imam Ahmed ibn Hambal & & 1, he would not due to
respect mention his name. Instead he would say

33 U ety 2 By Wt o 21 A

A reliable person informed us, etc.

Through this brief glimpse it becomes apparent, how much
respect the former Ulema had for each other. They possessed
such outstanding character, that their differences had no
harmful effects. Thus was the invaluable character of these
personalities who affiliated themselves to the institute of
Muhammed & and perfected their knowledge. Therefore
their carnal self did not dominate over them. Countless
books are filled with the virtues, biographies, Islamic
character, lofty etiquette, fine discussions of Islamic
Knowledge and the grand achievements of the noble Imams.
Today we are also exposed to differences in various Masa'il
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and numerous affairs. In such troubled times, it is only
proper for us to take shelter under their grand shadg, if we
are looking for peace of mind. Hence we are required to
adorn ourselves with the beautiful character of our pious
predecessors. This is the only way to bring about a re-
awakening of the true Islamic Spirit.

Sayed Ahmed Shaheed s it iy

Reprimand for missing Takbeer-e-Ula.

Hadhrat Sayed Ahmed Shaheed «l & i, had just got
married. He came a little late for Salaah. Moulana Abdul-
Hay <& it i, remained silent thinking that perhaps because

of the recent marriage, he had been delayed. The next day,
again he missed his Takbeer-e-Ula. After Salaah, Moulana
Abdul-Hay «& i i, remarked, “Will there be worship of
Allaah, or the pleasures of marriage?” Sayed Saheb remained

silent and acknowledged his mistake. Thereafter he
continued to come to Salaah early, as was his habit,

Reprimand upon saying the word ‘Rejected’

Once Sayed Saheb uttered the word ‘rejected’ when an
attendant had made a big mistake. The other attendants
were shocked at Sayed Saheb mentioning such a word
contrary to his habit. They confronted him, asking him,
“How is it for a Muslim to be called by this term?” Sayed
Saheb remained silent for a long while and then said,
“Muslims should not be addressed by this term! I uttered it
involuntarily, and not spontaneously. I have committed a
great error, you have done well to inform me.” Thereafter he
called the attendant and asked him for his pardon. He made
him to sit close to him, and said, “Hajee Saheb, I was in a
state of anger that the word ‘rejected’ was said by me. For

the sake of Allaah, forgive this mistake of mine ang shake
my hands.”
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Shirk in Prophethood.

Hadhrat Hakeem-ul-Ummat «4, i 7y writes, “In Ifadat-e-
Yawmiyya it is mentioned that Moulana Ismail Shaheed
Saheb «l¢ & i, and Hadhrat Sayed Saheb ol & iry discussed a
mas’ala at length.

Subsequently, Moulana Ismail Shaheed Saheb «l & ir, asked
Hadhrat Sayed Saheb &b &t i, for pardon saying, “l was
supposed to have accepted your word without any debate.”
Hadhrat Sayed Saheb «. i i, replied, “Seek repentance
from Allaah. It is only the word of a Prophet whose word is
accepted without a debate, and this is shirk in Prophethood.”
Moulana Ismail Shaheed Saheb &l & i, says, “A great door
of knowledge was opened to me, in the aspect of ‘Shirk in

Prophethood’, through this answer.”
Alas! Nowadays, every person has a desire that his word be

accepted, without any dispute and opposition.

n“r 1Y 1T Qhaha 1 3
Yioulana iSsidil Siianeed s 100D &4 »)

Reprimand about going tothe fair.
Moulana Ismail Shaheed Saheb «ls & i, once went to a

Hindu fair. Hadhrat Sayed Saheb «& in -y, who in those days

studied under Moulana, accompanied him. On reaching the
fair Hadhrat Sayed Saheb <& & i, became very perturbed,

and with a harsh tone reprimanded Moulana saying, “What
reason did you study for? Was it in order to increase the
numbers of the Kuffaar? Do you realize where you are at this
moment? Think and ponder! How shameful it is, for an Alim
who is the nephew of Shah Abdul Aziz Saheb ¢ & o) and

Shah Abdul Qadir Saheb «t & ix; to attend a festival of the

Kuffaar.” Moulana was greatly affected by this, and he said,
“Sayed Saheb, you are absolutely right, this truly is my
mistake.” Saying this, they returned immediately, and never
went to any fair again. Hadhrat Hakeemul-Ummat & & o)
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comments, “To accept the advice of one’s own student in
such harsh words, is indeed a great endeavour. (mujahadah).

Shah Muhammed Ishaq Saheb s &1

(Muhaddith of Delhi).

A student of Shah Ishaq Saheb = & 1, used to live in Ajmer,

He (the student) used to propagate Deen through the
medium of his lectures. He began explaining the Hadith 1y

Jo- ) to the people in his lectures, which the people began to
understand. Co-incidentally Shah Ishaq Saheb «ls &t i,

decided to migrate. When the student came to know of Shah
Ishaq Saheb’s «= & 22y decision. He wrote to him saying,

“Please do not come to Ajmer, because I have begun
explaining the Hadith, that a special journey should not be
undertaken, except to three Masjids, viz. Masjidul-Haraam in
Mekka Mukarramah, Masjidun-Nabawi & in Medinah
Munawwara and Masjidul-Agsa in Al-Quds (Jerusalem). I
fear that whatever good effect was thus far achieved, would
totally be lost by your visit." He replied, “I will not make
Ajmer my destination, but since it comes on my way, and
also since Khawaja Saheb o= i i, is one of our Elders, I

cannot bear just passing by and not visit him. When I arrive
In Ajmer, you may deliver a talk, wherein you must mention
clearly that Ishaq has done wWrong to come here, and his
action and deeds is no fighi proof, Say it in my presence and
don’t feel that I will be displeased, I will not be. Then I will
confess my fault, thereby the harm you fear will he

Shah Ishaq Saheb & Mt “r, also wrote, “The grave

worshippers and their attendants are our rivals. We cannot
shun aside our loved ane’s for fear of our rivals,
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Moulana Rashid Ahmed Ganghohi &b MRS

[n ‘Arwahe Thalatha’ Moulana Muhammed Yahya Saheb ar,
L A is reported as saying, Moulana Rashid Ahmed Ganghohi

Wb & 1,y told me, “Molvi Yahya, Almed Raza Khan has been

refuting me for some time now, Please read his writings to
me.” I replied, “Hadhrat 1 am unable to do this." Hadhrat
inquired, “Why?" I said, “Hadhrat, there is vulgar language
in his writings.” Hadhrat then said, “What is there in distant
abuse, it is of no use, read it to me so that we may at least
ponder over his writings, perhaps he has written some
valuable facts, we can then retract our view." 1 said,
“Hadhrat, this duty I cannot do.”

Hadhrat Hakeemul-Ummat &b & &) remarks in the footnotes
of this incident, “Allaahu Akbar! What devotion to the truth
that’s overcome by the search for it, one is not moved or
effected by the enemies indecency. Moulana Yahya's saying,
“] cannot do so” is in conformity to the sayings of Hadhrat
Ali &, “I cannot wipe ous the title®. (Addressing Rastlulldh
& when the disbeliever’s demanded that the word
‘Rastlullah’ be omitted from the treaty of Hudaibiyah).

Refusing to participate in Moulood Shavif:
Hadhrat Hokeemul-Ummat Thanwi sds <,y narrates in

“I have heard from my primary Ustaad
when

‘Ifadat-e-Yawmiyya',
Moulana Fateh Muhammed Saheb « & ar,, that once

Moulana Rashid Ahmed Ganghohi s & iy went to Makka,
to extend an invitation to Hadhrat Hajee Saheb « iy, to
attend a Maulood Sharif. Hadhrat asked, “Moulana, will you
come along?” Moulana replied, “No Hadhrat, I am not going,
because I stopped the people of Hindustan (India) from
going. If I participate here (in Hijaz) the people there (in
India) will say that I participated happily here.” Instead of
Hadhrat Hajee Saheb & & ) feeling bad, he very much
appreciated the refusal, and said, “I would not have been so
happy by your coming, as I am about your not coming.” Now
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look. who could more superior and more beloved than a
Peer? But the protection and the followm_g of Deen gets
preference. This is the reason that at the time of apparent

contradiction, preference was given to l?een. Truly, the
protection of Deen is a very delicate service. You have to

keep your gaze at all angles that neither must any loss come
to the younger cnes, nor any change in the respect to the

elders.

T . )
Moulana Naseerud y d

with his Sheikh.

Moulana Naseeruddeen 4% & iry had a difference with his
Sheikh, Sultanjee <& & a»,, regarding the Mas’ala of Sama’
(verses sang in the praises of Allaah and his Rasool #.) His
Sheikh would listen to Sama’ without musical instruments,
but Moulana Naseeruddeen «& i i, used to regard Sama’ to
be against the Sunnat, even without musical instruments.
He was once told that his Sheikh, Sultanjee «ls & w, was

informed about what he said, he replied, “Naseeruddeen is
correct”, Subhanallaah) These people were the true servants
of Deen.
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The sayings of Hadhrat Ghanghohi _ale a3,
Hajee Muhammed A’la Ambetwi ¢ i 2 » had returned from

Haj. And announced that Hadhrat Hajee Saheb «l it i, had

given him permission to listen to Sama’, Someone related
this to Hadhrat Moulana Ghanghohi e & 5. Moulana said,

“He is incorrect, and if he is speaking the truth, then Hajee
Saheb is wrong. In such Masa'il it is Hajee Saheb’s duty to
ask us. And in Masa’il regarding the reformation of the self,
it is our duty to follow Hajee Saheb.” Because of this incident
there was a big uproar amongst the people, but the harm and
corruption that would have arisen was completely avoided.
Moulana Ghanghohi « ir) did not bother about his gwn
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defamation, when it came to protecting the Deen. Some
people notified Hadhrat Hajee Saheb ok & 2r, about what had

transpired, but it did not disturb Hajee Saheb &l & r in the
least, although others had complained ogainst Hadhrat
Ghanghohi !¢ dn i),

Moulana Khaleel Ahmed Saheb &l i 2>
debate with Moulana Ahmed Hasan Sambali

Lo al ir)
It is recorded in «Tazhkiratul-Khaleel’ regarding Hadhrat
Saharanpuri &l &t i, that despite having deep understanding

in Deen, he was not boastful over any of his grand qualitics,
nor was he obstinate. Once he went to Thanabowan, where
he had a debate with Moulana Hasan Sambali, on the issue
of the Salaah becoming invalid in the event if a woman walks
in front of a Musalli. Hadhrat Moulana Khaleel Ahmed

Sgheb «le d i, regarded the view of the Hanafi's to be

strong, and Moulana Hasan Sambali & & i, regarded it W0

be weak. Hadhrat said, “First listen to my specch, therealler

you may say whatever you have to eay.” But Moulana Ahmed
Saheb began interrupting Hadhrat's epeech. Hadhrat felt
unpleasant and his voice became stern. Moulama Ahmed
Saheb also raised his voice, so Hadhrat became uiel and
tolerant. When Hadhrat began to depart, he made salasm
first, and extended his hand for musafaha saving, "I 1 have
offended you in any way, then forpve me = Moalana Ahmed
Hasan Saheb did not say anything 1hs much has een
mentioned in ‘“Tazhkiratul-Khalesl®, but Had%rat Hakimal-

nl and wainaesd

Ummat & & &, was very hurt by this incsdent
Moulana Ahmed Hasan not o speak in front of the Fllers i
such a rude manner,
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The exchange of letters with Hadhrat

Thanwi b di i,
In the kitab ‘Khane Khaleel’ Hadhrat Hakimul-Ummat & 1,
«le writes, “An awning was put on the Peer Muhammed

Masjid’s southern wall, which was adjacent to the Sehderi
Masjid, so Moulana Khaleel Saheb 4 1 1, wrote regarding

this. Thereafter an answer was given from here (Moulana
Thanwi &l & 2,). Thus there was an exchange of letters a

few times, but no decision was reached. The name of this
exchange of letters is “The Mas'ala of the people of need in
the problem of the awning’ which has been published at the
end of the second part of ‘Tarjeehur-Rajih’, In the beginning
of the third letter, is a fascinating sentence i.e. “Your
respectable letter was a cause of blessings for a number of
days, I have been thinking of whether to mention something
about the mas’ala or not, lest the excessive letters be a
burden. Eventually I decided to mention my view one more
time”. Look how the consideration for the feelings of the
néxt person and the consideration of the truth have been
reconciled. The effect of this upon my low self was, despite
not getting an answer, I was forced to write, “Do not
consider not getting an answer as a proof (that my view is
correct.) More research should be made about thig matter,
via the Ulema.”

Hadhrat Sheikhul-Hind &l &z,

Hadhrat Hakimul-Ummat 41 i >, writes an incident about
Hadhrat Sheikhul-Hind s & i) in ‘Husnul-Aziz’, “Hadhrat
Sheikhul-Hind 4t i *) attended a Jalsa of a Madrasah ip

Muradabad. The people insisted that he give a talk, Moulana
excused himself saying, “It is not my habit” (Moulana used
to aveid giving bayans). But the people continued insisting,
So eventually Moulana stood up and read this Hadith:

e Gl o bl e st usy i)
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One Alim is heavier and harder upon the Shaitaan, than a
thousand worshippers

A famous Alim, who was present, stood up and said, “this
translation is wrong, and the person who doesn’t know how
to translate correctly, should not be allowed to give a
lecture”. Hadhrat Sheikhul-Hind &b dt 2, immediately sat

down saying, “I told you at the beginning, that I don't have
the ability to lecture”. Later Hadhrat went to him and asked"
him, “What was the mistake?” he replied, “The meaning of
.41 is more harmful, not more heavy/weighty.” Hadhrat said,
“This word also appears in the Hadith, relating to the
condition of Wahi (revelation);
:‘lﬁ:l.'bl JAJJ}\WU\,"I GJ{_J_J

Then how will the translation ‘more harmful’ fit. The Alim
turned pale and began perspiring profu sely.

The conduct of Hadhrat Hakimul-Ummat

ade a1z

Hadhrat writes, “For a long time now, a volley of
unnecessary objections have been directed towards me, by
certain people. The cause of most was of being bias and due
to prejudice. This lowly one did not turn to answering any of
these objections, since I did not consider them worthy of an
answer. Secondly, I also realized that nowadays, an answer
does not terminate objections, instead it only serves to
‘increase the debate. Thus, time has been wasted, and the
objections also not resolved. Thirdly, there were numerous
other more important things for me to do, which left me
without any time for this work. Fourthly, I searched my
heart and found that answering these objections does not
hold good intentions. I do not say I am a sincere person but,
one like myself who is overcome by his desires, and whose
intention in answering is mostly the fear of losing his
followers, or his followers will decrease if he does not reply or
a deficiency will come about in his position. In short, his
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intention will .-be to please the masses. Naturally, I am
bashful of pleasing the masses.”

It is recorded in ‘Ashrafus-Sawanih’ that Hadhrat Hakimul-
Ummat 41e &l 44a) did not even try to reject the objections
made against him. He would ponder over them, especially
those, where there was a possibility of a flaw in sincerity.

And if there was something worthy of acceptance, he would
accept it, and consider practicing upon it.

It is written in ‘Ashrafus Sawanih’ that if any person had to
raise an objection against Hadhrat Thanwi «& & i, He

would not attempt to absolve himself of that objection, but
rather he would re-tract his view without hesitation, if the
objection had a valid basis and was worthy of acceptance. He
would than publish his retraction. And if the objection were
merely, because of enmity, he wouldn’t be at all concerned
about it. Thus if the objection had been posted with a blank
letter for him to reply, then instead of clarifying his view, he
would answer in such a manner, that it would become
apparent that the objections were totally baseless and not
worthy of being paid attention to. Once someone wrote to
Hadhrat in which were many unfounded objections. Hadhrat
replied, “I have more faults than these, but I don’t have the
time fo publish them. You may publicise them, so the people
may not be deceived, and if you had not included a blank
letter for me to reply, then we would have torn your letter,

and thrown it in the dust bin.”

Moulana Mohammed Raslﬁgi’s de b i
speaking the truth and his good Character.

Hadhrat Hakimul-Ummat <& & i, once said, “Moulana

Mohammed Rashid who was my student, used to stand
firmly for the truth, but together with this quality, he was
also very polite. Once I was sitting in the masjid and I needed
change (small money). Someone had the small money, so I
gave him rupees and took the small money. Moulana
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ohammed Rashid was present. He came forward and asked
not a business transaction?” I immediately

realized (my mistake) and said, “It did not occur to me, this
is definitely a transaction of sale, which is not permissible in

the masjid.” I then returned the money to the owner and told

him, “I am cancelling this deal.” Thereafter I told him, “Lets

go outside of the masjid, and we will renew the deal there.”

Hence I came out of the masjid, gave the person the money,
and took the small money from him. My heart became very
pleased with the action of Moulana Mohammed Rashid,
because it was necessary to notify, but he did it with utmost
respect, asking, if it was not part of business transactions in

the masjid.

M
me ‘is this

Moulana Muhammed Yusuf Saheb’s b MRS

(The Ameer of Tabligh) good etiqguette.
One person was praising Moulana Muhammed Ilyas Saheb

o & ar, in the presence of Moulana Muhammed Yusuf Saheb
oL i ir,, He put some sand on a piece of paper, and pushed it
to Moulana Muhammed Ilyas Saheb ok & ) and quietly

walked away, as though he had politely notified Hadhrat that
listening to ones praises is contrary to the Hadith. One is
e face of the person who

instructed to throw sand onto th
praises one in his presence.

The difference of opinion of Moulana
Khaleel Ahmed Saheb s at i, and Moulana

Muhammed Yahya Saheb ¢ & )

Hadhrat Sheikhul-Hadith Moulana Muhammed Zakariya
Saheb ot & i», writes, “My father and my Hadhrat had

....... thara woae Nn

differing views in various masa’il. But because there was ne
grudge and quarrel between the two, let alone the public, not
even the Ulema were aware of this. e.g. I{ two or three people
had a share in a large Qurbani animal and wished to fix one
share on behalf of Nabi-e-Kareem &, and .the price of this
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animal will be shared by all three persons. According to my
father this was permissible, but not according to Hadhrat
Saharanpuri <& & 2»,, My father lived in the upper quarters,

and Hadhrat in the quarters below. During the days of
Qurbani I would see many people asking Hadhrat regarding
this mas’ala. He would say, “According to me it is not
permissible, but according to Moulana Yahya it is, po
upstairs and find out the mas’ala from him. If he permits, -
then practice upon it.” This mas’ala is also permissible
according to me (Hadhrat Sheikh «k & 2>,), And according to

the former Mufti of our Madrasah (Mufti Sa’eed Ahmed
Saheb «& & ir,) but according to the former principal

Moulana Abdul-Latif Saheb «% & i, it is not permissible,

Each of us knew the Fatwa of the other. I even discussed the
matter with both of them, but they did not accept my view,
nor did I accept theirs. Despite this fact, never was it
announced publicly, nor was there any quarrel or dispute.”

The difference of opinion between Hadhrat
Saharanpuri + & 2», and Hadhrat Sheikh 1=,

e G
Hadhrat Sheikhul-Hadith st & i, mentions an episode of

his, “There was a debate between myself and Hadhrat
Saharanpuri «& & i, on the 30% Fast of Ramadhanul-

Mubarak whether to keep fast the next day or not, since the
sky was clear. This was due to some confusion of the sighting
of the moon of Sha'baan. Hadhrat said that Shar'i proof was
needed, but due to certain reasons there was no Shar' proof
for the sighting. Therefore there would be fasting the next
day. It was my weak opinion that it had been established
through Shar’i proof, therefore there would be no fasting the
next day. The discussion continued the whole day. In the
evening, the moon was not sighted. Hadhrat resolved to fast
the next day. I asked Hadhrat regarding myself. He said,
- “There is no need to follow me, If you have understood, then
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fast othorwise not. Eventually Hadhrat ended up fasting,
whilst I did not. Many of Hadhrat's attendants did not keep
fast, whilst others kept the fast, Hadhrat did not even ask
them, why they never fast. Though right up to now, I am
disturbed that I considered my view to be moro worthy of
paying attention to than Hadhrat's, Hadhrat did not give the
slightest indication that he did not approve. Instead he had

made some indication of approval.

The incident of Hadhrat Madni <& 411, and

Moulana Zafar Ahmed Saheb & a1 i,

Sheikhul-Masha'ikh Hadhrat Moulana Zakariya Saheb & ,y
o5 » writes, “Before the division i.e. during the time of the
League and Congress, everyone knows how fervently
Hadhrat Madani ¢t & ~, (Sheikhul-Islam) supported the
Congress. Hadhrat Thanwi 4 & r, however was totally

against the Congress. Moulana Zafar Ahmed Saheb Thanwi
ole & ir, the Sheikhul-Islam of Pakistan, following Hadhrat

his support for the League. All know the intensity and vigour
with which they used to refute each other on the Mimbars, in
conferences and posters. Fate had it that both the Elders
used to be my guests. But Moulana Zafar Ahmed Saheb

Thanwi <& & 2», used to stay for 2 to 3 days, and Hadhrat
Madani «k J' 1>, used to spend a few minutes or a few hours

by me. Once Moulana Zafar Ahmed Saheb was my guest. He
had arrived two or three days previously, and his
accommodation was at the Madrasah. When I went to the
hostel, one boy informed me, that Hadhrat Madani & & i,

had just arrived, and he was at home (which was called
kacha ghar,) The earth disappeared from under me. Right up
to now I can still visualise that moment, to think how
shaken-up I was, I rushed to the Madrasah and requested
Moulana Zafar Ahmed Sahib to remain there for a while, as
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Hadhrat Madani &» & ) had comoe and was at homo,

Moulana should not come to the houso now, as Hadhrat
Madani & & W~ will not atay more than an hour, When he

departs after having meals, 1 will eall you. Moulana Zafar
Ahmoed Saheb &b &t W) asked, “Why? What harm will my

presonce cause? I will come now."” I pleaded and begged him
for the sake of Allaah not to. The more I begged him the
more ho insisted on coming, saying, “Hadhrat is my clder,
what ever he says, I will not retaliate.” I became despondent
of convincing him so I went home, and informed Hadhrat

Madani & & ) that Moulana Zafar Ahmed Saheb « & )

had been hero for tho past fow days as my guest. I had asked
him not to come now; instead I would call him after Hadhrat
had left. Hadhrat said, “Why, what would I snatch from him
and what would he snatch from me?” Meanwhile Moulana
Zafar Ahmed Saheb &% & 2, arrived. Hadhrat saw him and
happily stood up, shook hands with him and said, "“O yos,
Abu Dheek Sahob (Father of Chickens) is also horo. (The
explanation of this is that when Moulana Umar Ahmed, the
son of Moulana Zafar Ahmed Saheb & & 1) was born, his
dale of birth was equal to the numerical value of ‘Murgh
Muhammeod’, which moans 'chicken Muhammed'. Thus he
was also called ‘Murgh Muhammed'.) Hadhrat Madani & a»,

4 used to ofton light heartedly call Moulana Zafor Alimed
Saheb with the title 'Fathor of the Chicken’, when le used to
meet him. Moulana kissed Hadhrat Madani’s < & i, hand.
But I still was afraid, and was reoding o o W)\ 'O my

Rabb maintain peace.’ 1 quickly laid the Dastarkhon. The
two Elders sat opposite oach other to cat finding out about
one another's condition, the families and other matters,
Hadhrat Madani «» & i) left approximately 45 minutos
later. Then I began to breathe casily. Not one political word
was mentioned in that sitting. Moulana Zefar Ahmed Saheb
o+ & W, instructed, “Serve sweetmeats.” I said, “Most
definitely, but Hadhrat Madani 4% & &, is more doserving
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than you. I was worried about what will happoen if he
scolded.” Moulann replied “I told yon from the very
boginning that if Hadhrat scolds, then I would not utter a
word, I do not dony the high rank of Hadhrat Madani &)

s, I rogard him to be my Elder in all aspects, but what
should wo do? Wo consider Congress to be very harmful for
tha Muslims. Therefore, we are forced to rofuto it in tho
nowspapers, posters and on tho Mimbars.”

Hadhrat Hakeemul-Ummat < & &, and

Hadhrat Sheikhul-Islam s &1 i,

Tho diffoerence of these two groat personalities is also worth
Jooking at. Hadhrat Hakecmul-Ummat b 1 vy wns an
ardent supporter of the League Party and regarded tho
Congress to be harmful for the Muslims. Hadhrat Sheikhul-
Islam Moulana Madani « & i, considered the support of
Congress to be beneficial for the Indian Muslims and used to
support it greatly, Despite the vost differcnce of opinion,
they had great respoct for oach other. Hadhrat Mufti
Mahmood Saheb «is &1 2», mentioned that Hadhrat Madani i,

& & would advise people who wishod to take bay’at (pledge
allegiance) to him, to go to Hadhrat Thanwi & & »; He

would say, “The Elder of our group is Hadhrat Thanwi &,
s, take bay'at at his hands,”

The story of Moulana _Abdul-Majid
Daryabadi Saheb's &4 di i, Bay'at

Moulana Abdul-Majid Daryabadi Saheb ols & 2, wished to
take bay'at at the hands of Hadhrat Madani o &t 2, but

Hadhrat took him personally to Thanabowan and requested
Hadhrat Thanwi & & &, to accept his hand in bay'at.

Hadbrat Thanwi « & 2, said, “The work should be shared,
cither he takes bay'at by me and maintains contact with you
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for reformation, or he takes bay'at on your hands and
communicates with me for reformation”. In the end he tock
bay’at on the hands of Hadhrat Madani «& & i, and
maintained relations for his Islah with

Hadhrat Thanwi <le &1 2r,.”

Letter from Hadhrat Madani « & &, to

Moulana Abdul Majid Saheb «l= &i 1>,
Hadhrat Madani «& & i, writes, “This lowly being, had
realized and had full confidence in Moulana (Thanwi & -,

.. «&). I also deem it extremely necessary to respect and honour

him. Moulana has such perfect qualities that I cannot even
compare myself to him. Not withstanding as to whatever is
said and published from there (Thanabhowan) regarding the
current movement (political). And what the followers say is
extremely heart-breaking. I still consider Moulana to be my

leader and Elder.”
On being questioned by one person, Hadhrat Madani «le i i,

replied, “Most certainly he (Hadhrat Thanwi < &1 1)) was a

Mujaddid (one who revives Deen). He rendered service to
Deen when it was most needed.”

A letter of Hadhrat Madani s & ir,

In reply to a letter, Hadhrat Madani «= & i, wrote,
“Moulana Ashraf Ali Thanwi «& & i, Allaah Ta’ala forbid
certainly did not have polytheistic beliefs. He had firm belief

in the oneness of Allaah Ta’ala. He was a great avorshipper.

He had a firm standing in the field of Tasawwuf (spiritual

" reformation). He used to accept mureeds on the instruction
and permission of the Qutub of the world, (Hajee

Imdadullaah Muhajir-e-Makki) «+ & o, and Hadhrat
Ganghohi «& & ), In Masa'il pertaining to external deeds
and actions, Hadhrat Thanwi ¢ & 2, had profound
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knowledge. I don’t only believe him to be a true Muslim, but
I accept him to be a great practicing Alim, and a perfect Sufi.
Yes, I do not regard his view about the Freedom Movement
of India to be correct. In this regard, I have firm conviction
that the Ustaad of both of us i.e. Hadhrat Sheikhul-Hind's

s & 1>, view and mines is totally correct, and compulsory to
be followed. I understand the error of Hadhrat Thanwi & i
L to be a mis-calculation, thus I do not defame Hadhrat in
any way, nor do I sanction anyone's being rude towards
him.”

Hadhrat Madani’s s & i) complaint
regarding Moulana Ahmed Hasan Sambali
de &l ary,

Moulana Ahmed Hasan was the mureed of Hadhrat Thanwi
e & iz, and a great Alim. Hadhrat Thanwi &k & iy had
employed him to compile, as well as to write books in his
Khanqah. He had a political difference with Hadhrat Thanwi
o &t 2>, because of which he did not consider the respect and

honour of Hadhrat Thanwi 4 & ), and he behaved in a
very inappropriate manner. As a result, Hadhrat Thanwi ks
& & wrote a booklet “Harmful Mureed'. Moulan: Ahmed
Hasan Sambali was given the post of Head of Staff in a
Madrasah in the district of Muradabad, but he was
unguccessful in holding this post. The trustees of the
Madrasah wrote to Hadhrat Sheikhul-Islam about the state
of affairs. Hadhrat Madani & & i, wrote back to the
“The news of Moulana Hasan Sambali, not
holding his position is indeed most astonishing and difficult
to accept. I feel that Moulana had made a great errt:r by
publicizing the things he did about Hadhrat Thanwi «l atir,,
his Sheikh and Guide. I fear it's grave consequences.

However, I did not have the opportunity of di:scussipg it with
him, before I was arrested. Even though his intention was &
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good one when he criticized Hadhrat Thanwi & &\ &), it was

my personal opinion that it was not suitable for him to have
done so, and perhaps it was harmful for him."”

1P| PSRN TN JERINE B L WYY | PR PP T

ol
May Allaah Ta’ala protect us, him and all Muslims from the
disasters of time and bad consequences. Ameen.

Note: Moulana Ahmed Hasan's political view was the same
as that of Hadhrat Sheikhul-Islam «% & &, Inspite of this,

Hadhrat Madani <& & i, found the conduct of Moulana

Ahmed Hasan to be blameworthy. Any worldly minded
person who follows his desires, would have become overjoyed
with the actions of the followers of his opposition and would
have tapped him on the back. But under no condition do the
sincere ones allow the truth to slip out of their hands.

Hadhrat Madani’s s &t ix, letter to_Moulana

Khuda Baksh Multani s & i,

“Hadhrat Moulana Ashraf Ali Saheb = & ar, and I differ
greatly in political matters, but this has no bearing
whatsoever upon the purely Religious Masa'il. Hadhrat
Thanwi «l & ir, is very reliable regarding these masa'il.
Hadhrat Thanwi «&* & i, spent his entire life in acquiring
and understanding the different branches of Deen, acquiring
a very high degree of expertise in them, and benefiting the
whole Muslim world. And Hadhrats countless books and
compilations is testimony to this fact. Maudoodi’s view in
front of him is similar to a fourth or fifth grades view in
front of a successful lawyer.”
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Hadhrat Madani’s «¢ & i», letter to Zahied

Hussein
«Purchase the written lectures of Hadhrat Thanwi <l 3 iy

and read through them.”

Hadhrat Madani’s o & ir, letter to Sayed Ali
Afandi
“The lectures of Hadhrat Thanwi 44 &t i, are very beneficial.

Most definitely study them. Likewise, ‘Tarbiatus-Salik’ is
also advantageous.”

Hadhrat Madani’s <& & i, letter to Moulana
Abdul-Haq Madani s a i)
a._.i.;,gh:crft,u_;,.a-ugudﬁl wy,_;\r'(l_.'.}u Ll

“Your non inclination towards Moulana
Ashraf Ali Saheb 4 &>, in my view, is a grave error.”

Hadhrat Madani’s s & i, letter to Moulana

Daryabadi «& a =)

“I was honoured by your letter. It is
permission from a sinner and an incompetent like myself to
go to Thanabowan. I am useless. What can be more pleasing
than achieving one's primary aim, and reaching the real
beloved, for which there is more hope of achieving in the
court of Hadhrat Thanwi «& & i»,. May his blessings remain

forever.”
(Deoband, Jumadu-Thani, 1350 Hijri.)

most amazing to seek

In another Jetter Hadhrat Madani «l &t &, writes, “Don’t

remain unmindful of the spiritual exercises of the heart.
Continue your effort in Zikr. Consider it a great fortune to
sit in the company of Hadhrat Thanwi «& & i, for whatever
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time is possible. As far as possible whilst you are there, bear
in mind your Zikr. Ensure your heart is attentive.”

Lo (o BLE o o ‘c,.‘JI oo
“The company of the Sheikh is greater than 60 years of Nafl
(voluntary) Ibadat’

The above is the sayings of the ‘pious Elders. Convey the
Masnoon Salzam to Hadbrai Thanwi <= & ir,, request his
pious du’as and request him for Sarf-e-Himmat (a spiritual
exercise of the heart).

Hadhrat Madani’s «¢ & i, letter to Moulana
Saved Mia Saheb <& &1 i _
Afoulana Sayed Mia Saheb wrote to Hadhrat Madani & &,
requesiing an explanation for the differences between
himself and Hadhrat Thanwi <% & i,. Hadhrat Madani a -,
« replied, “Honourable (Aoulana), may Allaah increase.
your honour.<S ; 5 & iy 5 ,SCle N

A firm and imporiant principle of Tasawwuf, which is
difficult upon the nafs is “To think bad of oneself, and good of
the others’. Hadhrat Mujaddid Saheb o+t 2 i, writes
regarding this aspect. “Do not at any time be self assured
and feel safe from the plots and schemes of your nafs (carnal
self).”

0Y O (B T by LSSy el A D el

u‘ }:Jlg
“Most surely you recognize the plot of an opponent. I do not
say my nafs is pure, verily the Nafs enjoins evil.’
Thus one should not lose faith in those personalities who
were reliable before, or their actions and speech were liked
except In certain masa'il Rather, one should have good
thoughts towards them. The differences of the Sahaba = is a
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great lesson for us all. There is a possibility that the opinion
of these personalities is correct, even though the dominant
view is this, that our opinions and actions are totally
accurate. Therefore there should be no impudence, nor
should one lose confidence in them. Infact one should make
du’a for them, as well as for oneself.

ot 15350 3 by U 651 y 451 U330 5 G 331 G pgll
‘Oh Allaah, show us the truth as the truth, and grant us the
ability to follow. And show us the falsehood as false, and
grant us the ability to abstain from it.’
Do not be unmindful of Zikr. Consider time to be valuable.
Time that passes is never to return apain. Do work today,
tomorrow it might be impossible for you do to so. Become
hardworking and diligent. Leave the comfort and ease for the

Hereafter.
Wassalam — This lowly one is a disgrace to the Elders,

Husain Ahmed.

What a great personality and what high and noble conduct
Moulana Husain Ahmed Madani &&= & & portrayed. Despite
their great differences, they never spoke ill of their rivals,
nor did they harbour ill feelings against them. In fact they
stressed cultivating good thoughts about them. Oh, how I
desire that we get a portion of their conduct and character.
At the time the political struggle was at its height. There was
a political meeting being held in Ganghoh. During the
meeting one person began raining a torrent of objections and
accusations against Hadhrat Thanwi < in ary in his speech.
When Hadhrat Madani’s & & a, turn came to speak, he was
furious and his entire lecture was filled with the virtues and
sublime qualities of Hadhrat Thanwi «% niry
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Reprimand for speaking ill against Hadhrat
Thanwi L i i,

One person arrived in Deoband to invite Hadhrat Madani i,
& & to a Jalsa. During the discussion, he mentioned
Thanabowan and spoke ill of Hadhrat Thanwi «l i i,
Hadhrat Madani « & 2=, became enraged as never before,

and with a harsh tone said, “You keep contact with me, and
you speak ill of my Buzurgs (Saints).” He told his attendant,
“Take this persons bedding away, and he has no permission
to stay by me.” Hadhrat Madani « & @ » generally would not

utter a word when he was sworn at, or troubled the worst of
troubles, but he would not tolerate one word or sentence to
be said against his Elders even though he differed with them
in political matters. It was very rare for Hadhrat Madani ir,

«l= & to go to the extent of removing someone not permitting
that person to stay by him.

Hadhrat Madani’'s & & ©, visit to
Thanabowan

Once Hadhrat Madani s, »¥ arrived at Thanabowan.
Someone informed Hadhrat Thanwi «& & 1 5 that Moulana
Husain Ahmed Madani «l it i>, has come. Hadhrat Thanwi
e & i, said, “Eh, who are you referring to? Is it our
Moulana Husain Ahmed Madani & i1 2 ) of Deoband?” The

person replied, “Yes”. Hadhrat asked, “Where is he?” He
stood up and went to the door, made salaam, shook hands

and. embraced Hadhrat Madani «5, & ,5 who also kissed
Hadhrat Thanwi’s & & &, hand, Hadhrat Thanwi o & a,

took him by the hand and made him sit parallel to him on his
sitting place. Hadhrat Madani = & ir, refused to sit there,

but Hadhrat Thanwi & & @, said, “It is my command that
-you sit here.” Thereafter they fell into a conversation.
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Hadhrat Thanwi «k il 1, said, “You have done wrong not to

inform me of your coming, if you had informed me than I
would have made arrangements for your transport, and sent
a few people to welcome you.” Hadhrat Madani < & i) said,

«[s there any need to inform when coming home?”

Hadhrat Thanwi <= it i~y then said, “I am extremely happy

u have regarded this place as your home.
ou have to eat?” Hadhrat Madani

d turnip achar.” Hadhrat Thanwi
o bring roti and

with this answer. Yo
Okay tell me, what will y
ols &t ary replied, “Roti an
ols & r, sent people to both of his houses, t
the achar from whichever house it was available. Hence roti,
the turnip achar and lassi was brought. Hadhrat Madani )
o I said, “I have two companions with me, if there is
the meal.” Hadhrat Thanwi
ment and said, “When you
en what is the meaning of
ani s it 2, replied, “The

permission, may they also join in

o & iz, cross examined his state

have referred this as your home, th

seeking permission?” Hadhrat Mad

guest is only permitted to partake of the food that comes
He does not have

before him. He does not become the owner.
the right to use it as he pleases. This is why I sought

permission.”

Hadhrat Thanwi &« at i, then said, “Yes, you have

permission.” After the meals, Hadhrat Thanwi o &

summoned for a turban to be brought and presented‘ it to

Hadhrat Madani 4l i i, who after accepting it, put it to his
use foreign

eyes saying, “Hadhrat knows that 1 don't
material” Hadhrat Thanwi «& & 0 said, “This was &

mistake, I did not do so intentionally.” He then sent a person
terial from his home. He

to fetch a turban of local cotton ma ‘ :
then presented this to Hadhrat Madani & & 2 along Wwith
tied the coins in

two silver rupees. Hadhrat Madani «& & 1
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the turban and placed it in front of Hadhrat Thanwi s & W,

He then lowered his head, so that Hadhrat could tie the
turban on his head. Hadhrat Thanwi o &t ir) tied the turban

with his blessed hands on the blessod head of Hadhrat
Madani «b & &, in such a way that the coins wore on the top.

Hadhrat Madoni b & i, tucked it into his turban from
nbove,

Thereafter, when Hadhrat Thanwi b M », was seeing
Hadhrat Madani 46 &1 2, off, he said “T regard you as tho
Successor and substitute of my Ustaadh, ‘Sheikhul-Alam’ i,
¢ &, (Hadhrat Thanwi s & ), used to call Hadhrat
Sheikhul-Hind, Sheikhul-Alem «ls 3t 5).

Once when Hadhrat Madanj als &3> arrived at Thanabowan,

the Khanqa door was closed. He asked the doorkeeper to
open the door, but he refused, since it was against Khanqa
rules. Hadhrat Madanj & & 2, carried his bedding to

Hadhrat Thanwi’s b & &, house. There too the door was

closed. He laid his bedding outside the door, and fell asleep.
In the morning Hadhrat Thanwi 4ls & 2, opened the door

and said, “Why are you here at this time of the morning?"
Hadhrat Madanj Gle-di 1, replied, “Where would the rules of

the Khanqa Bive permission to a poor traveller to spenq the
night?” Hagdhrat Thanwi & 412 5 took Hadhrat Madani & 2,

<+ with him to the Khanga and said to the doorkeeper,

“Look! Moulana is exempted from this rule, no matter what
time Moulaga comes, the door must be opened.”
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The shock on the arrest of Hadhrat Madani

s o i )

.

When Hadhrat Thanwi 4l 4t 1, got the news of the arrest of
Hadhrat Madani & & 1), he was shocked. Hadhrat said, “I
never realized that I have so much of love for Hadhrat
Madani sk & 12,.” One of the attendants said that Moulana
Madani 4 & 1r, got arrested voluntarily. Hadhrat said, “You

want to console me with these words. What about Hadhrat
Hussein &, he did not go to battle with Yazid voluntarily, yet
up to today every person is still distressed by this cvent and

misfortune.”

Munshie Noor-ul-Hasan_Saheb and Mullah
Suleiman’s episode:

Munshie Noor-ul-Hasan Saheb of Dhorala who was a mureed
‘of Hadhrat Thanwi 4l & b, was a pious person. He narrates

his story, “Because Hadhrat Thanwi ¢ &1, was a supporter

of the Muslim League and had written a book in favour of it,
my inclination was also towards it. Thus I was a member of
the Muslim League of Mcerut. Once I mentioned in a
meeting, “Brothers, our Hadhrat Thanwi b i, is a

supporter of the League and Moulana Madani 4 43, wha is

also a Buzrug (Saint) supports the Congress. What should we
do?” One person replied, “He, (Moulana Madani 4 & ir))
cannot be a saint.” I was greatly hurt by his answer and said,
“If the Saints honour is trampled in the Muslim League,

then I resign from such an organization and, in future I will
not participate with such a pain in my chest. I presented
myself at Thanabowan. I met Bhai Sulaiman Saheb that

night. Who was the attendant of Hadhrat Thanwi «& KIRPIND |

mentioned the incident to him.” He said, *Hadhrat Madani
s 3t 2r, a snint in your eyes? Shaitaan is also a saint.” I said,

“] will mention this answer to Hadhrat in the morning.” He
said, “Yes, mention it.” I became even more grieved, and
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hurt at heart, thinking that if this was the condition of
Hadhrat's attendant, then what is the condition of others, I
passed the entire night in restlessness, In the morning, 1
presented myself in Hadhrat's mgjlis. I did not have the
courage to speak. Co-incidentally Hadhrat read out a letter,
which he had received aloud. The words of the letter were;
“Hadhrat I have gone to Decband as well, there I have seen
and experienced mercy and peace. Whereas here (in
Thanabowan) I experience inconvenience. It is as though
there is limitless pardon there. Whereas here, there is
criticism of every single word and action. What is the reason
for this?”

Hadhrat wrote the answer and read it aloud, “Is there no
difference for you between the sea and a utensil? I am a
small utensil and Hadhrat Moulana Madani «l & i, is the

sea. A small utensil cannot bear a little impurity, whereas if
one urinates in the sea, then to, it does not become impure.”

I gained courage when I heard this answer and said,
“Hadhrat, you regard yourself to be a small utensil and
Hadhrat Madani ol & 2>, the sea. And Mulla Sulaiman says

such and such about him.” I then mentioned my story.
Hadhrat said, “Will you say this in his presence?” I replied,
“Most certainly, I had told him then that I would mention it
to Hadhrat.” Sulaiman was called, Hadhrat asked him, and
“Do you know him?” (Munshie Noorul-Hasan.) He replied,
“Yes, he is my friends brother.” Hadlrat then said, “If he
says something about you, will you accept it to be correct?
You have confidence in him?” He replied, “I have full
confidence in him.” Hadhrat then asked, “Do you have any
quarrel with him?” he replied “no”. Then Hadhrat turned
towards me and said, “Relate your story.” I related the whole
incident about what had transpired at the meeting of the
Muslim League in Meerut and that I had related it to
Sulaiman Saheb, who in turn asked me, “Do you regard
Hadbrat Madani «= & &, as a Saint, even shaitaan is a
saint.” Hadhrat then asked Sulaiman Saheb, “Is he saying
the exact words you had uttered?” He admitted and said,
| i i



“Yes he is saying the correct thing.” Hadhrat then called for
another attendant and told him, “Hold Sulaiman by the ears
and take him out of the Khanqa,” Hadhrat then continued,
saying, “As of today my connection with you is over, there is
no permission to speak, nor to write to me, nor to be present
in my majlis.” Sulaiman Saheb left the Khanga extremely
worried and perturbed at the turn of events. He wrote
through the medium of Halfiz Mohammed Ismail Saheb
. Panipatti (who had close links with Hadhrat) and requested
pardon from Hadhrat. Hadhrat replied, “Ask forgiveness
from that person whom you spoke ill about, and bring a
letter from him, stating in it that he has forgiven you,
thereafter I will decide as to what decision to make.”
Sulaiman Saheb went to Hadhrat Madani &= & i, and
explained the situation and his plight, and asked Hadhrat to
pardon him. Hadhrat Madani «& & i, forgave him, and
wrote, “I have forgiven Sulaiman, and you also forgive him.”
He brought the letter to Hadhrat Thanwi & & ir,, who then
said, “What do we know, whether you explained the entire
story or not. Go back and explain the whole story, then
Hadhrat Madani «& & i, should write with his own pen,

‘Sulaiman has explained thus, and I have forgiven him:.

Consequently, he went back to Hadhrat Madani <& &, and

requested him to write the incident and Hadhrat'’s forgiving
me. Hadhrat Madani «& & i, obliged and wrote, “Sulaiman

has mentioned such and such an incident, and I have
forgiven him, and I intercede on his behalf thgt you also
pardon him.” Then only did Hadhrat Thanwi « 3115, forgive

him, and permit him to sit in his majlis, but permission was
not granted for him to speak to Hadhrat. The permission to

speak came much later. ‘ ‘
One person mentioned to Hadhrat Thanwi «& & >, that

Hadhrat Madani &b & i, takes part in politics. Hadhrat
Thanwi & & ar, replied, “Have you seen only this much? Did
you not see him teaching Bukhari Shareef until midnight.”
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Hadhrat Madani <\ il i>, being appointed in

Darul-Uloom
After the resignation of Allama Anwar Shah Kashmiri &,

& and his companions, it was none other than the patron of

Darul-Uloom Deoband, Hadhrat Hakeemul-Ummat Thanwi
« @ ir, that initiated the appointment of Hadhrat Sheikhul-

Islam Moulana Madani +\ &t i, as the head of staff of Darul-

Uloom Deoband. The following notion was recorded by the
Shura committee of the Darul-Uloom, ‘The nomination of
Hadhrat Moulana Husain Ahmed to the post of Chief of Staff
with a monthly salary of 150 rupees has been approved by
the Shura Committee. The said salary is definitely not fitting
for such a great personality and Alim like Hadhrat Moulana
but we hope and expect that he will accept the offer because
of his sincerity and sentiments to serve the Darul-Uloom,
and grant the committee an opportunity to be grateful to
him. Furthermore, he would focus his attention and saintly
qualities toward the state of the, Darul-Uloom and do his
utmost to control it for the sake of Allaah, as his Saintly
mentor Hadhrat Sheikhul-Hind & & i», had done.’ Ashraf
Ali 20* Rajab 1346 Hijri.

Jameel Ahmed — Muhammed Sa’ud Ahmed — Muhammed
Hassan Muradabadi - Muhammed Ashfaaq - Muhammed
Ishaq - Muhammed Abdur-Rahman — Mazhar Hasan & o

Hadhrat Thanwi’s s i ir, comment;
Hadhrat Thanwi +k & ir, once said, “Moulana Husain
Ahmed Madani 4k 4 i) has a very high and noble character.
Despite having political notions, no word transcending the
bounds of Shari’at have ever been heard from him.”

On another occasion, Hadhrat Thanwi & & 2, commended
about the efforts of Hadhrat Madani <t i r, behind the
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book ‘Al-Heelatul-Najizah’ thus, “Lastly with the intention
of acquiring du’a, do I mention that Moulana Husain Ahmed

Madani &% & iz, had been of great assistance in obtaining
Fatawa of the Maliki Ulema. Infact, he had initiated the
research of many other masa'il, aside from the mas’ala of the
lost husband. Moulana Sayed Ahmed Saheb &l & i), the
principal of Madrasatul-Uloom Shar’iygh in Medina Tayyiba
also had made great efforts in acquiring fatawa from the
Maliki Ulema and continued sending them to me with great
importance.” Ashraf Ali Zul-Qadah 1351 Hijri;

“Do we also take assistance from our oppositions in Deeni
affairs? And are we thereafter grateful for their assistance?

Two special qualities of Hadhrat Madani i)

e Qi

Moulana Khair Muhammed Saheb Jalandari &l & i, who is
one of Hadhrat Thanwi’s & & i) prominent Khalifas says,
“In our presence, Hadhrat Thanwi i i», mentioned
regardign Hadhrat Madani &' i\ v, thus, “By the grace of
Allaah, there are certain salient qualities of our Deoband

pious Elders. There are two extremely perfect qualities of
Hadhrat Madani «ls 4 i, one is striving, which is not found

in others as much as in him. Secondly, humility, he does not
think anything of himself inspite of having achieved so

mudl. ” .

The position of Royalty |

Moulana Abdul Jabbar Saheb «& at ir, the Khalifa of
Hadhrat Thanwi 4l & i, said to Moulana Abdul Majid Saheb

o it 2, “Don’t appose Sheikhul-Islam so much. I have
heard Mufti Muhammed Hasan Saheb Amritsiri 4l M2~y who
is the highest-ranking Khalifa of Hadhrat Thanwi & & ir)
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saying, “I have read a few answers to questions relating to
Tasawwuf, therefore I have retracted from my former view
regarding Hadhrat Madani «% & i), and his rank is that of

an emporer.” Hearing this Moulana Abdul Majid Saheb &t i,
<& said, “I.have heard several times from Hadhrat Thanwi
ol & ir, thus, “T was worried about who will render service to

the spiritual world after my death, but when I had seen
Hadhrat Madani <l & i, I was consoled that the world will

remain alive through him.”

Hadhrat Thanwi’s «¢ &t ir, letter to Moulana
Abdul Majid Dharyabadi < & ir,

“Da not publish any Deeni writings without the viewing of
Moulana Husain Ahmed Madani s &l i,.” (Hakimul-ummat

pg.103)

In another letter to Moulana Dharyabadi, Hadhrat Thanwi
<& & ) writes, “I have decided quite a long time ago that I
would not discuss fighi masa’il and matters relating to belief
with my friends. I either inquire from them or notify them
about my physical condition, or request du’as from them or
request remedies for psychological ailments. Amongst those
whom I have enlisted are Moulana Abdul Bari Saheb, Janab
Sayed, Sulaiman Saheb and yourself. I have notified the
other two as well. And I refer you to Moulana Husain Ahmed
Madani Saheb and Moulana Anwar Shah Saheb, for research
regarding belief and fighi masa’il.” (Hakimul-ummat pg.133)
In another letter Hadhrat Thanwi 4l &t i, writes, “I have

come to know through reliable sources -that Hadhrat
Moulana Husain Ahmed Madani Saheb, regards supporting
the Congress as compulsory. Therefore, it is necessary for
those who are acquainted with Moulana to verify this by
getting him to expose his true view. So that it would not be
unbearable or difficult on those people to meet one who
leaves out this compulsory action like myself, because this
thought terminates spiritual benefit, which is extremely
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harmful for a person’s spiritual progress. They should
enquire whether this news is true of false. Thus if it is true
and one feels uneasy to meet with me, then He should refrain
- for a few days, there is no harm in this.” (Hakimul-Ummat

pg.161)

Moulana Abdul Majid’s Comment
«There was clearly a political difference between Hadhrat
Thanwi & & i, and Hadhrat Madani & & ir), During such a

conflict, Hadhrat sees a follower of Hadhrat Madani <l & W

inclining towards him. He does not make any effort to win
him over, instead on the converse he stops him most
vehemently saying, “There is fear that your Sheikh’s heart
may become tainted with regards to you.” (Hakimul-Ummat

pg.174)

A poem in honour of Hadhrat Madani s & ir)

Hadhrat Sheikhul-Islam Moulana Madani «l= & ir, payed a

visit to Madrasa-tul-Islah, in Sarayeh-Meer, district Azamgar
in 1932. Janab Igbal Ahmed Khan Saheb composed 2
welcome poem for Hadhrat, which a well-voiced student

recited,
The first stanza goes like this:

A S L Jedal |
gl g sl g o s 8

The last stanza: _
v ;l.JrI A a2z il ]l

T A pr B ris |

Moulana Daryabadi & & 1, jotted down the entire poem and

sent it to Hadhrat Thanwi &4 & &, Hadhrat replied, “It’s
really exquisite, and the enjoyable thing is that the style is
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simple, yet perhaps impossible to emulate. I have made a
copy of it.” (Hakimul-ummat pg.233). :

Hadhrat Thanwi’s «& & ix, letter to Moulana

Daryabadi s & i,
“The humility of Hadhrat Madani <& & 1», cannot be

achieved by me.” (Hakimul-ummat pg.219)

Once again take note of the manner in which these Elders
had carried themselves, despite their political differences.
Then let us cast a glance at our actions in like situations.

Hadhrat Madani’s « & i»,  leading the

congregation at the Thanabowan Khanga

Moulana Muhammed Abdullaah Saheb Muhajir Madani
narrated that Hajee Saheb Tauli Wale said, “I was at
Thanabowan. Hadhrat Madani «l & @, arrived there, and

stayed over that night. In the morning Hadhrat Thanwi &,
< told him to perform the Fajr Salaah. Hadhrat Madani i,
«le & replied, “Perhaps some people may feel offended.”
Hadhrat Thanwi «l= & @, replied, “Whoever feels his Salaah
will not be complete, should read their Salaah in another

masjid, but you are indeed going to perform the namaaz.”
Hadhrat Madani <& & i, then performed the Salaah. It was

a Friday morning, so Hadhrat read Surah Alif Laam Meem
Sajdah in the first rakat and Surah Dahr in the second. He
made sajdah at the ayat of sajdah but some people went into
ruku. When Hadhrat said the Takbeer to return to the
standing position they returned from their ruky. After
Salaah, the chattering began. Some said that the Salaah was

“Perhaps, through the blessing of today’s Salaah our entire
lives Salaah will be accepted.”
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Hadhrat Madani «& a1 i») and Allamah Anwar

Shah Kashmiri «ls at iz,

These two saints also had political differences. Moreover, in
1346 hijri Hadhrat Madani « & ir, was appointed to the
same position, from which Hadhrat Shah Saheb 4% a u had

stepped down, which generally caused friction and

uneasiness between the two parties concerned. But let us
look at their conduct towards each other. Hadhrat Madani

¢ &t 1r, once travelled to Asam after his appointment as

head Ustaadh in Darul-Uloom. He bought a special tea,
which grows there for Hadhrat Shah Saheb «% & iry and

wished to post it from there to Hadhrat Shah Saheb «ls &t 1>,
who was in Dabhel, but forgot to. Thus, Hadhrat Madani i,
oI+ & returned to Deoband after his journey to Asam. In the
meanwhile Hadhrat Shah Saheb 4= érar, had returned home

to Deoband from Dabhel owing to a severe attack of piles.
It was the day of Jumu’ah. After the Jumu’ah Salah, on his
way home in a sedan chair (carried by two men) Hadhrat

Shah Saheb « & 1>, happened to pass by Hadhrat Madani's
«Js i ir, house. His great desire to meet Hadhrat compelled
him to stop the carriers. As soon as Hadhrat Madani o &t i)
saw him, he went into his house and brought the tea, which
he presented to Hadhrat Shah Saheb «& aviry

Thus the pen cannot capture the love, complete and perfect
open heartedness, respect and honour with which they had

met. (Seerat Sheikhul-Islam pg. 200)
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Hadhrat Madani ¢ & ir, and Moulana

Abdullaah Farouq + & ix,

Both are students of Hadhrat Sheikhul-Hind 42 4142, and are
companfons, Moulana Abdullazh Farouq sl & iay was during
hig old age residing in Lahore and Hadhrat Madani v i ir,
was in Medinah Munawwara, When Moulana Abdullaah
Farouq o & iry went for Haj, he gtayed over at Hadhrat
Madani'sy o & iry houge, Moulana Abdullaah Farouq we & ir,
gays, “One day whilst entering the magjid, 1 picked up
Hadhrat Madani's % & i», ghoes and carried it. When
returning from the Magjid, 1 saw Moulana Husgain Alimed
Baheb carrying my shoes on his head, walking swiftly, I ran
after him, He began walking even faster, [ tried to take the
shoeg off him. But he did not allow me to do ¢o. I pleaded,
“For the sake of Allaah! Do not keep the gshoes on your
head.” He replied, “Promise then that you will not pick up
Hugain Ahmed’s shoes in future,” There was no way out, but

to promige. Then only did he place the ghoes on the floor.
(Seerat Sheikhul-Iglam pg. 242)

Hadhrat Madani’s <\ & ir, letter:
Hadhrat wrote to one person, “4v~ iy~ & s I swear by Allaah

(Hadhrat mentioned this thrice). I am so incapable, so
worthless, such a sinner, so devoted to the world, a dog of the
world, 8o evil of ways that if Allaah Ta'ala who is the forgiver
of gins and the one who conceals faults, does not treat me
with his grace and favour. I would be the most geverely
punished person, and the greatest of losers. So to Allaah is
all praise, for his tolerance and pardon despite his power (to
punish).” (Seerat Sheikhul-Islam pg. 249)

In another letter, a great Alim and author reauested
Hadhrat Madani 4 &1 i») to accept his bay’ at (to guide him
spiritually) Hadhrat replied, “I am greatly amazed that a
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great Alim like you, an experienced person, haz fallen in
error, My rezpected brother, is there any genze in going to 2
perzon vho ig devoted to the Dunya and his dezirez, and one
who ig totally ugelezs to reform himself? A thirety person
makes his way to the river, but definitely not to a fire. He
doesn’t raige his gights towards every nook and corner nor Lo
every etone,”

Thus was the result of these great and saintly individual's
humility and submigsion.

Yet in another letter Hadhrat gavys, “I take an cath
and gay - and I am speaking the truth that I am ashamed
and regretful over my sins., Let alone being viorse than
people, my condition s really worse than the lowest
animals.” (Scerat Sheikhul-Islam pg. 247)

Sitaram Shakalg Comment

When Hadhrat was in jail, a fellow prisoner Sitaram Shakal,
upon noticing Hadhrat's pristine angelic character, spoke
out, “I will not stay any longer with you in the same cell. You
are upon such a high pedestal of kindness and nobility that if
I spend a few more days with you, I would become a
Muslim.” Hadhrat Madani4le &) 4aay said, “You are 2
Muslim for many days now, what is the meaning of ‘I vould
become a Muslim?’

‘When the order for Shakal Saheb's release had come, he said,
“I will not prefer to leave Moulana and go even into

Paradise.” (Seerat Sheikhul-Islam pg. 204)

Hadhrat Sheikhul-Hind «& & ir, and Hadhrat

Thanwi <& a ir,
Hadhrat Thanwi & & =, writes, “Hadhrat Moulana
Mahmood Hasan 4l 4 ir, is my Ustaad, and in all aspects my

senior, but I differed with him with the greatest of respect,
regarding politics. Moulana did not feel the slightest
displeasure at this. A devoted follower of Hadhrat Moulana
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once picked on me before an audience in Meerut. When
Hadhrat came to know of this, he became annoyed and said,
“Go and retract your statement in front of the same
audience. Did I receive divine inspiration regarding this issue
(backing the Congress.) This is just my view! It is peasible
that his view is correct.”

Hadhrat Mufti Mahmood Saheb (i1 ¢ 5 Mot g assi yoadp &t )

mentioned, “The news of Hadhrat Thanwi’s & &

opposition to the Khilafat Movement was mentioned before
Hadhrat Sheikhul-Hind <& & @,. Hadhrat pressed his finger

between his teeth and said, “Do not speak about him, he is
an Alim! We don't receive wahi (revelation), it is possible
that his view is the correct one.”

Someone mentioned Hadhrat Thanwi «& & i, in the

presence of Allamah Anwar Shah Kashmiri «k & i»,, He said,
“He (Hadhrat Thanwi «ls & 2y) holds the position of an Alim.

Remain silent.” (Meaning you are not worthy of mentioning
anything against him)

Hadhrat Gangohi « & 1, and Hadhrat
Thanwi s & o,

Hadhrat Thanwi «& & %, writes, “I went beyond Moulana
(Sheikhul-Hind « & i) and even differed with Hadhrat

Gangohi «& & i) in certain masa’il. I notified Moulana about

this, but there was no change in his compassion for me.”

In the following incident, I did not include the profits of my
respected father’s bank account in the inheritance,
informing Sheikhul-Hind ol & i» » that according to me that
amount was haraam, In his opinion it was permissible for me
to receive that money. Moulana Yahya Saheb ol dn i,
suggested to_ him saying, “Why don’t you tell him (Hadhrat
Thanwi <l & i) to take tbat amount as well?” Moulana

answered, “Subhanallaah! One person, with courage wishes
to choose Taqwa, how can I stop him from it?” Look!
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Moulana did not become angry at this difference, instead he
was pleased and referred to it as Tagwa. Hence, there is no
harm in differing with your Elders, provided your intention
is purely for the sake of Deen.” (Aap-beti vol. 6 pg. 304)

. Hadhrat Thanwi, Hadhrat Raipuri and
Hadhrat Dehlawi &i o7
>, and Hnﬂhrnf

Hadhrat Moulana Abdul Qadir Raipuri 4 i i», and Hadhrat
Moulana Muhammed Ilyas Saheb «l & i, were once guests

in Saharanpur, when the talk of Deoband and Thanabowan
was discussed. In those days, there was great political
turmoil. Hadhrat Moulana Muhammed Ilyas Saheb ks & 7,
said, “Ah, there is no shortage of blessings in either place
(Deoband or Saharanpur). The critics are deprived of the
blessings of both the places.”

One day, Hadhrat Raipuri <% it ir, mentioned in the
gathering, “My heart desires to go to Thanahowan, but we
are villagers, we are ignorant of the etiquettes towards
Saints. I fear Hadhrat may be inconvenienced, so I do not
have the courage to present muyself there.” One person
related this statement to Hadhrat Thanwi & i1, Hadhrat
responded by saying, “Alas, I have stopped travelling,
otherwise I would have presented myself in person before
Hadhrat Raipuri <& & u,” That person returned to

Saharanpur and informed Hadhrat Raipuri & & & and
Hadhrat Dehlawi «s & i, of Hadhrat Thanwi's os & )
expression. Upon hearing Hadhrat Thanwi's <& & ir; words,
Hadhrat Moulana Ilyas Qaheb uls & i, said, “Now we will

definitely go there. If any inconvenience is caused then let it
be. We are not going with the intention of causing harm. The
Elders are indeed inconvenienced by the younger ones, we
are Hadhrat’s children. Children even urinate on the adult’s
clothes, but they tolerate everything, we don't intend to
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trouble Hadhrat. Hadhrat Raipuri «is i ) also got ready to

go. Thus both these great Luminaries proceeded to
Thanabowan. Hadhrat Thanwi «ls & i», was informed about

them before their arrival. It was Hadhrat Thanwi's < at i,

time for the majlis. Hadhrat, who had the system of Hadhrat
Umar < announced, “No one will stand up from the
gathering besides myself, by everyone getting up there will
be chaos. My standing up will represent everyone.” So all
those who were present there remained sitting, and Hadhrat
himself stood up and welcomed them at the door, made

salaam, musafaha and embraced Hadhrat Raipuri <& & &,
and Hadhrat Moulana Ilyas «% i ir). He then led them to his

sitting place and seated them. Thereafter the conversation
began. Hadhrat Thanwi «}e &1 i>) said, “I visited Rzipur, but I
don’t remember seeing you there. I only went there once,
thereafter 1 did not have the courage to go again.” Hadhrat
Raipuri 4l & i», inquired, “What had occurred, that you did
not go there again?” He replied, “After the demise of
Hahdrat Gangohi «& & i~, I had gone to Raipur considering
Hadhrat Shah Abdul Rahim Sahib to be my Elder, but there
1 was treated far above my positionTo accept this was
difficult. It so happened that during the night my eyes
opened. I saw a man holding a stick standing close to my bed,
I looked carefully and I realised it was Hadhrat. I sat up
shocked and asked, “Hadhrat what is the matter?” Hadhrat
said, “The people around here are ill mannered. Perhaps
someone may pass close to your bed and awaken you with
footsteps.” I said, “Hadhrat, from now on my coming here
has ended.”

Hadhrat Thanwi & & >, then said, “Idon’t remember
having seen you there.” Hadhrat Raipuri «& i i, replied,
“Hadhrat may remember someone wearing a waistcoat and

assisting in washing the guests hands, laying the Dastarkhan
and the beds, going here and there.” Hadhrat Thanwi & ur,
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»ls pondered a little and said, “I do remember a Punjabi
youth with such an appearance.” Hadhrat Raipuri «+& & 2,

said, “This servant is that very same person.” Hadhrat
Thanwi «ls & >, remarked, “It is true that every person who

serves others becomes one who is served.”

Thereafter they prepared to de_:phrt. Hadhrat Thanwi <k aar,
began getting up to see them off. Hadhrat Raipuri & & iz,
placed his hand in Hadhrat’s armpit and supported him.
Hadhrat Thanwi e &t ir, said, “Think of us ahead also, don’t

forget.”

Hadhrat Thanwi «ls & >, wished to walk to the station to see

them off. Hadhrat Raipuri «l= & ir, pleaded, “Hadhrat for the

sake of Allaah do not take the trouble! Bid us farewell from
here.” Hadhrat Thanwi os & ir, said, “Very well.” He did not

go with, but stayed behind. After a little while Khwaja Saheb
arrived. Hadhrat addressed him saying, “Come on Khwaja
Saheb, I will take you to meet a Buzurg (Saint). Hadhrat
took him and went to the station. Upon reaching he told
Hadhrat Moulana Ilyas Saheb i & i, and Hadhrat Raipuri

<k dn i, “I haven't come because of you, instead I have come
for his sake, (referring to Khwaja Saheb).”

Hadhrat Raipuri’s « & ir) reaction towards the

hakeem who had mistakenly poisoned him.
Hadhrat Moulana Ashiq Ilahi Meeruti & i 1y writes about

A’la Hadhrat Raipuri ol & i) in "I‘azkiratul-Khaleel’, “Once

an in-experienced hakeem gave Hadhrat poison by mistake.

Hadhrat vomited it out immediately, but the sickness

worsened. A medical investigation indicated that if it had not
1d have been fatal.

been vomited in a few minutes, it wou

Those who were closely acquainted with Hadhrat stared

threateningly at the Hakeem Sahib, and were annoyed with
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him, but as for Hadhrat, the regret of the Hakeem Sahib,
and the hostility of the attendants towards him, were of
great worry, but he controlled this and concealed this as well.
The result of this was, when Hakeem would come, then
Hadhrat would make him sit by him on the bed, separate
from everyone else, and he would take his advice with
regards to medicine, no matter as to whose medicine it may
be. The Hakeem Saheb would be re-assured by this action,
and would be convinced that Hadhrat has confidence in me,
and acknowledges my expertise and diagnosis.

Once Hadhrat mentioned to his close attendants in a gentle
tone, “Hakeem Saheb does me a favour, and any person is
bound to make mistakes, and whatever he has done is out of
mere love and compassion, and not deliberate. Whoever
scowls and frowns at him, it is as though my heart is struck
with a spear. The being who does everything is none other
then Allaah Ta'’ala, the most noble and high. Whatever
happened took place through his will. Who then, has the
right to reprimand the instruments and tools? (Aap-beti vol.

6 pg. 240) .

Sheikhul-Hadith Hadhrat Moulana Zakariva
Sabib Muhajir Madani «& i iz,

The position of Sheikhul-Hadith Qutbul Aktaab Hadhrat
Moulana Muhammed Zakariya Saheb 4 & 1, is indeed

enviable. Thousands living today will bear testimony that
various Ulema and groups of different views maintained ties
and were close to Hadhrat. Hadhrat Sheikh’s house was like
a platform at a station, where various trains traveling in
different directions would stop. Hadhrat was loved by all, be
they the Elders of Deoband, Raipur, Thanabowan, Delhi,
Lucknow, Meerut, Muradabad or belonging to the Congress
Party, or member of The League, Ahrar Party, or Muslim
Committee of -Consultation. In the same token Hadhrat
Sheikh, himself deeply loved and respected them all. Each
one knew even this much that Hadhrat maintained relations
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with their counterparts, inspite of this, each one still kept
relations with Hadhrat. For further details one may study
‘Aap Beti’ (An autobiography of Hadhrat Sheikh & & i)
and ‘Al-I'tidaal’, a book that was originally Hadhrat’s answer
to seven questions of his student, wherein there are
countless gems and pearls from the Qur'aan and Ahadith. In
this treatise, we have benefited tremendously from the
above-mentioned kitaab, drawing from it plenty of
information. The crux of Hadhrat Sheikh’s 4k & 1, answer

to two questions will be discussed below.

Hadhrat Thanwi’s «+ &1 i, and Hadhrat
Madani’s- «= & i», Ikhtilaaf (Difference of

opinion)
The first question is, ‘Why is there such a great
disagreement between Hadhrat Thanwi & & i, and

Hadhrat Madani & & i, despite them being sincere and

pious? Can there be, or are there such differences between
sincere and pious people?’

Hadhrat Sheikh & & i, writes, “It is not farfetched or

difficult for there to be differences between sincere parties.
There have always been differences, and differences will
always remain. Lessons of Hadith begin in Shawwal and end
in the month of Rajab. In these ten months, not a single a
day passes, wherein at least twenty times or more it is

mentioned that regarding a particular mas’ala, a certain

Tmam halde ¢hic ot
Imam holds this view, and another Imam has such and such

view, the Sahabah have this view and the Tebi'een have this
difference. If differences were contrary to sincerity, it would
have then become very difficult for us, because then, we
would have had to remove all these personalities from the

group of sincere people. May Allaah forbid?
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As for your saying ‘great disagreement’, I don’t feel there is
any great disagreement, yes there is this much, regarding a
temporary issue. In Hadhrat Thanwi's «& & @, view in

supporting the League there is benefit for the Muslims, and
in supporting the Congress there is harm, whereas Hadhrat
Madani’s «& & @, view is vice versa. Now, whoever has the

capability of analysing and producing a sound Deeni opinion,
observing the state of affairs and understanding them, and
knows the laws of Shari'at well, he is required to choose
which ever view he considers to be correct.

As for the person who hasn't a sound Deeni opinion in these
affairs, he should stay in the company of both these
personalities for a few days. Thereafter, whichever one of the
two he has more confidence in, he should follow.

Al @2 el

‘Whichever one of them you follow, you will be rightly
guided’

What has fighting and dispute got to do in this matter?
Absolutely nothing. Now I ask you, “Why do you consider
their disagreement to be so great? Is it even worse than the
Battle of Jamal, in which swords were drawn on both sides?
Tell me, which of the two groups would you remove from the
ranks of the sincere ones?

When the name of Hadhrat Ali 4=, & 5 is mentioned, we
say, “May Allaah be pleased with him, he is a rightful
Khalifa, he is the fountain head of all the Saints.” And when
the name of Hadhrat A’esha = & =, is mentioned, we say,

“May Allaah be pleased with her, Mother of the Believers,
the most beloved wife of Nabi-e-Akram &.”

The nature of their disagreement is well known, in fact the
‘Battle of Jamal’ will be in the minds till the Day of Qiyamat.
Because I consider myself to have sufficient rights over you, I
mention to you in strong terms, “Do not ever harbour any ill
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feelings toward any one of these two personalities. If you do
so, you would only by causing harm to yourself. May Allaah
Forbid. They will not be harmed in the least.

I am very much amazed at some people, who rudely backbite,
and are disrespectful to these two Elders. On the other hand,
I envy the Elders who over and above the benefits they are
reaping, day and night for their righteous actions and their
service to Deeni knowledge, they are also receiving the good
deeds of others who attack and backbite about them.

It is as though, these poor people are saying in anger, “Take
all the good deeds I have earned in my life, because I am
angry with you.” What a great injustice are they not doing to
themselves. They hand over all their good actions to those
‘they are angry with, whilst they themselves are becoming
bankrupt spiritually, and are becoming sinners.

I am astonished that the saints are backbitten about and
spoken ill of, whereas the open sinners and kuffaar are

praised. It is mentioned in a Hadith:

Syt at g o i end el P B
‘When a fasiq (sinner) is praised, Allaah the Sustainer
becomes angry and the throne trembles due to this.’
(Mishkaat) . |

I do not mean that none should be praised. Who should be
praised, to what extent, and under which conditions is 1t
permissible, is a separate mas’ala in it’s own place. My object
is that friends of Allaah should not be spoken ill of at all, and
nobody should be praised contrary to the Shari’at.

I ask you, “If for a moment it is accepted that one party is
incorrect, does this demand that one becomes blinded to all
his fine Deeni qualities? Our pure Shari'ah has taught us
how to handle everything, including the minor aspects of our
lives. But we, claiming to be followers and subscribers to the
religion, discard and neglect its teachings. Other nations
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implement the golden teachings of Islam and prosper, whilst
we are lying our capital to waste and suffering great loss.

Our Behaviour |
What do we generally do? We conceive something to be
correct in our minds, no matter how insignificant and minor
it may be. Then when we hear some person lecturing in
conformity with our preconceived ideas, we shower the
speaker with praises and he is supported in his course,
whether right or wrong. More damning are those actions of’
Shari’ah, which he belittles and does not act upon, they are
regarded as insignificant. It should have been such that his
. goods deeds be praised and his evil be condemned, or at the
very least one should remain silent. On the contrary, our
action is such that those tenets of Shari’at, which he violates,
are looked down upon and regarded as absurd. Even to the
extent that even Salaat which is a major fundamental of
Deen, regarding which numerous Ahadith have mentioned to
be a criterion between Kufr (dis-belief) and Iman is referred
to verbally and in writings, with such words that to repeat it
here, fills me with revulsion and anguish. Just because our
herd do not perform Salaat, it is jeered and scoffed at, and a
mockery is made of it. i.e. Salaat.

On the other hand, if we find any person-mentioning
contrary to our ideology, we then consider his every action to
be blameworthy. Even the saintly qualities of the Elders are
looked down upon. If only we ponder, we will realize that
Shari’at and our own logic demand that everything be put
into perspective. It should not be raised beyond its position

FEY LT Sl AR e

nor lowered. Nabi-e-Akram £ is reported to have said,
“ogd e ulil 18133, Treat people according to their status i.e.
do not elevate them beyond nor lower them from their
ranks.” However, the general trend nowadays in everything
is to either step over the bounds or to fall short. There is no
sign of moderation.
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The cause for differences between the righteous.
Even if I do accept that the difference of these two
personalities is of a serious nature, understand this point
well, that disagreement between righteous people neither
lowers their dignity nor is it against the Shari’ah. In fact,
when there is a difference between the Ulema-e-Haq, then
the depth and seriousness of the difference is in proportion
to the matter involved. For example, if one Imam considers
something to be compulsory, while another considers it as
being prohibited, the arguments on both sides will then be
very strong and forceful. Similarly if one Imam considers
something to be Wajib (obligatory) and another’s view is that
it is Makrooh Tahrimi (extremely abominable), then the
arguments on both sides will also be quite strong and
forceful and even harsh in nature. It is such differences,
which led the Sahabah & to confront each other on the battle
field. According to Imam Abu Dawood &= &t ir,, one Sahabi 4

is reported to have said that Witr Salat is Wajib. Another
Sahabi %, whose research brought him to a different
conclusion said, “He lies”. On this point, the Ulema had
interpreted the words of this Sahabi 2, in view of the fact
that outwardly it would appear to be an attack on the
integrity of another Sahabi . Although we will translate his
words more lightly, it will still remain that this is a word for
word translation of what was said. However, it is our duty
that when such terms are uttered which appear harsh, they
should be translated with care, so that it may not appear
that one is being attacked. There are numerous examples of
this in the literature of Hadith. These Sahabah % are
excused for their occasional (seemingly) harsh words,
because of such a Hadith of Rastlullah # in which it is

mentioned

4..1:—|5|[;4J,a._.ol¢tml,_.n§lz,aut_ﬂ'!i

‘Listen! Fear of people should nmever stop a man from
speaking the truth when he is aware of it’ i.e. the truth.
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While reporting this Hadith Sayidina Abu Sa’eed 4 began
weeping, saying, “We have seen many things but the fear of
people had prohibited us from speaking.”

Furthermore, there is another Hadith:

ch-‘——.'}auﬁ\—-'-.ich:-g,fjbli a..l.,go).:.i,ulli.ﬁupf.ugl_,w
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‘Whomsoever from amongst you should see any wrong act
being committed. He should stop it with his hand, and if this
1s not possible, he should then prevent it by means of his
tongue, and if this too is not possible than at least think it to
be evil with your heart, and this is the weakest degree of
Iman.’

There are many Ahadith on the subject, which we have
quoted in our booklet “The virtues of Tabligh’. These are the
commands, which caused the Elders to speak out on matters,
which they considered to be the truth. The more serious the
matter the more stronger they were on their standpoint, and
the more they were prepared to hit out against their
opposition. It should, however, be borna in mind that he who
confronts his opposition should be fit to do so. Not every
person has the right to do so. The idea of expressing your
view vigorously, in opposing someone is not something,
which should cause any perplexity or anxiety.

A prescription for the righteous to come to
an agreement.

However, it is my sincere heartfelt wish, and earnest prayer
that all Muslims and especially those who are our Elders,
should unite and agree upon one view. This will surely bring
about a certain amount of discomfort and hardship to the
concerned parties, because no scope will then remain for the
entertaining of divergent views. On the other hand, it may
bring about a situation, where the followers and adhefents of
one Elder will not attack, abuse and criticize our other
respected Elders. It will also entail that non-existent faults of
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these Saintly personalities and attacks on their character
will end. This will save us from loads of sin because of
backbiting.

Iet me once again remind those who set about speaking evil
about the saints, of the words of Rasiilullah # ;

Gy pob Y yOW Y Oty p 1 D
A believer is not he who will not defame others, nor use
vulgar against them, nor will he be obscene with his tongue

] r === ==

A8 Ay (B g ‘..L.ll ]
Swearing a Muslim is sinful and to engage him in battle
(fight) is kufr (infidelity)
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‘O people, who had accepted Islam by tongue, and into whose
hearts true faith has not as yet entered, do not cause any
harm to the Muslims, neither defame nor embarrass them,
nor set after them, searching for their faults to expose them
(to ridicule). For verily whomsoever €Xposes the faults of his
Muslim brother, Allaah will expose his faults, and when

Allaah exposes the fault of any person, he shall be disgraced
even if he be in complete seclusion.’

Advice for Unity

I have an idea of how this unity could be achieved. Men of
understanding, who are fully conversant with the conditions
and problems, and who are also fully acquainted with the
demands of the Shari'at, should come forward. They should
be tolerant, patient and forbearing and hold extensive talks
with the said parties, listening and explaining the true
situation trying to seek a proper and lasting solution. Insha-
Allagh at some time or the other the disagreement will®
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disappear. Those who are not able to do so, should, like
myself feel sorry for their inability. But to swear and he.ap
ridicule against the Elders let alone the general Muslim

public is not permissible. - ‘ o
We have already quoted the authentic Hadith of Rasilullah

o,
A gd plendl DL

‘Using vulgar against a believer is sinful’

This Hadith has been reported by many eminent Sahabah,
like Sayyidina Abdullazh bin Mas'ud, Sayyidina Abu
Hurairah, Sayyidina Saad, Sayyidina Abdullaah bin
Mughaffal, Sayyidina Amr bin Nu'man and Sayyidina Jabir
4. Now, in using disgraceful, insulting language against the
saintly Elders, one only destroys himself,

Who is on the truth between Hadhrat
Thanwi « it 2r) and Hadhrat Madani « it i,

The questioner’s second question was, “Whose view in your
opinion is the correct one and what is your opinion regarding

this matter?”

Hadhrat «l & i, replied to his question,

“The second question of yours is so meaningless in my
opinion that it does not deserve an answer. Did you ever
ponder over the great knowledge of these two great saints,
their virtues, righteousness and fear of Allaah, their honesty .
and abstinence, their nearness to Allaah, their service in the
cause of Islam? Which of these things can I match? What
right have I to judge between them, be it verbally or by pen?”
“Listen! It is only possible for a person to sit in judgment
over two parties, a) if the judge has the capability of being
able to judge or to arbitrate, b) then also it 1s necessary to
listen to the full exposition and explanation of both sides, ¢)
and thereafter to weigh the arguments of both sides, d) it
would also be necessary for .cross examination, e) and to
listen to objections raised by both sides against each other, f)
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and to hear clarification by both sides. This will surely lead
to answers upon answers, g) finally it will have to be decided
whose arguments carry more weight. After all this, it would
perhaps be possible to form a sound opinion.”

«Now you must first of all bear in mind, that my position is
such that under no circumstances am I ever capable of
conversing with any of these two great men (Hadhrat
Thanwi = & &~ and Hadhrat Madani « it i, on their level.

And if for arguments sake I am considered to be capable of
conversing with them, as their equal, owing to their noble
and shining character (which I am not). Then what right
have I to judge them? My position is such that even if I
should put forward any well thought-out opinion and any of
them should say it is correct, I will have to accept their
decision, rather than bring forth counter arguments.”

Sometimes I am struck with amazement at those who are

uneducated, or who perhaps having read some newspaper or
written one or two articles in some

other, or having Wwritien
newspaper, are now proceeding to criticize these two great

personalities, who are oceans of knowledge.

You should always bear in mind that for any person to be
able to reject or criticize another, it is first necessary to listen
to the correct version of his views, with his proofs and

arguments. It is the height of folly to jump to conclusions
against anyone, without even understanding what he says.

In such a case we are like that monkey who found a piece of
ginger laying somewhere, and as & result looks upon himself
as a greengrocer. L '
Rastilullah 2 has said that amongst the signs of Qiyamat 1s;

al sly 83 J§ st
“The fact that each one with an opinion consid
the correct one.’

ers his opinion
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Today we see this in its true form. Everyone thinks that
what he says is the correct thing to the exclusion of all
others, irrespective of what the Elders and experienced man

of wisdom may say.

‘Hadhrat Thanwi «& & i,

Ponder over _this! Hadhrat Hakeemul-Ummat Moulana
Thanwi 43 &l 44aj graduated in 1301 AH and has from
that day until today 1357 AH been busy with teaching the

words of Allaah and his Rasool 2 for that full period. He has
also been spiritually training himself and others. Yes, for
more than half a century he has spent his life in teaching
Figh it’s principles, the Qur’aan-e-Kareem and Hadith. This
great man has spent so much of his life, in working out the
secrets of the Qur'aan and the deeper intricacies of Figh.
How is it that today his well founded opinion is such that one
and all callously considers it nonsensical?

Hadhrat Madani <\ & r,
Now let us look at Hadhrat Ameerul-Hind Sayyid Husain
Ahmed Madani «!¢ &t i»,. In the year 1316 he graduated as an

Alim. Since then he has continuously been teaching and
benefiting the Ummat in academic as well as spiritual

spheres.

For several years, he had spent his life in the company of his
Elder and Mentor, Hadhrat Sheikhul-Hind Moulana
Mahmoodul Hasan, from whom he had acquired great
proficiency in- Tasawwuf. Then also a large portion of his life
was spent in the political struggle against the British
Imperialists, and also for the good of India’s muslim
populace. In this regard, he had to spend a considerable
number of years in jails, both inside India and overseas, i.e,
on the island of Malta in the Mediterranean Sea.

Now I ask you, are these two personalities such that anyone
can compete with them as far as their deep insight into Deen
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is concerned? How can one like myself, find that courage, one
whose opinion is of no consequence and who is a mere novice
in their presence? My position is such that, when today I see
the names of these personalities written on notices posted up
everywhere, and what is written about them, I become filled
with anger and surprise, asking myself, “What has happened
to this world? What new trend is this that respect and
honour for the saintly ones has completely disappeared from

this world?”

If learned and educated ones should say something about
them, it still can be understood. But what do we find? The
critics are those, whose knowledge and expertise is limited to
writing an article or two in some newspaper or other — and
the language they use! They use such language, which is not
even fit for their sub-ordinates. Seeing these things, I cannot
but express my strongest surprise and disapproval.

One advice;

Take very careful note of this advice of mine, “Speak only,
and pass judgment only on those things, about which you
know all the pros and cons. It is only possible to make a
decision between any two parties once you have thoroughly

acquainted yourself with the arguments of both. Howeve1_- if
you notice any aspect against the Shari’at, then do not give

consideration to anyone, because anything contrary to Allaah
and his Rasool 2 is completely unacceptable.

There are sometimes cases where different persons made
different deductions, and reached different answers to
questions, from the same verses OT Ahadith. In such cases,
the texts lend themselves to different interpretations, which
mean that both sides are followers of the same text. In s:uch
cases it would be foolish, for any critic to jump to conclum?ns
against any side. Here one should be very careful of accusing
anyone of acting contrary to Shari’ at, and I want to warn
you most sternly, against attacking eny E

lder and against
jumping to conclusions against them. Reach your conclusions
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only after careful consideration of the facts, deep thought
and meditation. Otherwise as far as possible avoid speaking

against them in any way. ”

The judgment of Hadhrat Umar bin Abdul

Aziz &
What an excellent judgment Sayyidina Umar bin Abdul Aziz
#, the Umayyad Khalifa who is also called; Umar the Second,

passed in discussing the dissent and deferences among the
Sahabah % ;

LSL_.JIU}be\g_aLJMmIJS.B;u;dJ.U

‘Allah has kept our hands clean from the blood that was shed
there, so we do not smear our tongues with it’

It is possible that it may be said that those were the Sahabah
4. They were more honoured and exalted than us, so how
can we compare others to them? To them I answer, yes,
correct, but the speaker is none other than Umar bin Abdul
Aziz 4. He is an eminent Tabi’e of high rank. And he refuses

to indulge in attacking them. If he has not the right, how can
we have it? (Al-e’tidaal)

. If one wishes to familiarize himself with the way Hadhrat
Sheikhul-Hadith «l= i i, conducted himself with his Elders,
contemporaries and students, one may read his
autobiography ‘Aap Beti’. Despite having differences with
them in many issues, Hadhrat loved and honoured them.
Likewise, if one wishes to know more about the principles of
difference, one may study the book ‘I’tidaal’.

Here we cite a few incidents as examples;

A Ustaad (teacher) of Mazahirul-Uloom and
Hadhrat Sheikh «ls i ar,,

One particular Ustaad was totally opposed to Hadhrat
Sheikh 4k &1 2»). He would speak ill of Hadhrat Sheikh & ix,
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»c before the guests as well. During Ramadhaan, when

crowds of people from all over the world would be éathered
by Hadhrat Sheikh <& & =, imbibing the benefits of his
company, this particular Ustaad would comment “‘Urs’ is
being held here. In some places ‘urs’ is held for dead saints.
Here urs is being held for a living Peer.” He use to say other
words also, of which Hadhrat Sheikh = & i, was well aware
of, but he did not retaliate at all. In fact, when Hadhrat used
to return from Makka and Medina, he would first visit this
Ustaad at his home, greet, and embrace him. Then, when
departing to Medina, Hadhrat would again go to his house,
meet and embrace him.

Hafiz Abdul Aziz Sahib reprimanding

Hadhrat Sheikh & i,
Hadhrat Sheikh « & i, attended the nikah of Hadhrat

Moulana Sayyid Asad Madani's iy <> daughter in
Deoband, which was performed by Hafiz Abdul Aziz Sahib,
Khalifah of Hadhrat Raipuri «l &t ir, After the nikah,
Hadhrat Sheikhul-Hadith «= & iz, began throwing handfuls
of dry dates to the people saying, “Watch your eyes and your
spectacles.” Hafiz Saheb became furious about this, and

scolded Hadhrat in public, saying, “If Ulema behave in this
manner, then what will the state be of the ordinary lay-

men.” Hadhrat Sheikh «& & i, quietly listened to him until

he finished, then said, “I have seen both ways being
practiced by my Elders i.e. throwing and distributing the

dates. I don’t insist upon any one way. If only I had known
that you would be displeased, I would not have chosen to

TrMm
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throw the dates.” Hafiz Saheb replied, “Where did you give
me a chance to stop you? Immediately after the nikah you

began throwing.” Hadhrat Sheikh + svir, remained silent.

Later, Hadhrat Moulana Fakhruddeen Saheb &t & oy,
Sheikhul-Hadith of Darul-Uloom Deoband asked Hadhrat
Mufti Mahmood Saheb «t 4t &), “Is there proof for throwing
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the dates in this fashion?” Hadhrat answered, “Yes, there is
a Hadith narrated in ‘Baihaqi’ to prove this.”

Hadhrat Sheikh s &i iz, writes of his habit.

“I always used to go to Khandla for one night, every six to
eight months. There was always group alliances, and the
normal family squabbles among the elders, due to elections.
Every time I went there, we had to listen to the stories of
who had a fight with whom and had to listen to both sides.
However, my uncle and I had the habit of stopping by
everyone’s house for a minute or two, even if we only stayed
over for one night. Most relatives would resent that we go to
everybody, but never said so verbally. All they would say is,
“You have come for such a short while, and yet you spend it
in roaming about.” Within themselves, they would become
angry, not withstanding the fact that they were in
disagreement with one another, and yet we go around
meeting them. By seeing my uncles (Ml Ilyaas «& &i i»,) and
my good character, they never had the courage to scold or
reprimand us.*

About eight months after the Mango story, I visited Khandla.
According to my old custom, I was again doing the rounds of
the houses. With me was my respected brother Master
Mahmoodul Hasan Khandalwi. The two of us took a walk
among the houses. When we came to the house of the person
Involved in the Mango story, and greeted him. He turned his
face away from us without returning the greeting. When I
extended my hands towards him to shake his hands, he
pulled his hands back. Mahmood (my brother) on seeing this
became so infuriated that his face became red. I sat besides
him for a while, and then came away.”

On the way back brother Mahmood said, “Unashamed,
uncouth! And still you will continue to go to him?” I replied,
“Yes, most certainly, I will come again. That was his deed,
which he had done. I will come, and that will be my deed. We
have been commanded in the Hadith;

DREFON
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1 Associate yourself with him who cuts himself off from you.’

I had many brushes with this same ‘person, but it is Allaah’s
special grace, that despite an initial bad relationship with
me, he later became very close t6 me. This person was
perhaps older than myself, but in the end he insisted on
being affiliated with me through Bay'at. Later we had a very
close relationship. He always used to write letters and send
people to me. On many occasions I would tell him, “My two
saintly Elders Moulana Madani <k 4 i», and Moulana Raipuri

e 4 i, are still alive. Furthermore, in political ideas
Moulana Madani « a i, is of your political views.

Whomsoever of these two you should choose, I myself will
take you to him for Bay’at.” but he never agreed. He insisted
on having Bay’at with me. Yes, whosoever initially had bad
relations with me, the end result was a relationship of love

and devotion.” (Aap-beti vol. 3 pg. 234)

Watching one’s Words and Actions

Hadhrat Sheikhul-Hadith ei, & ,p writes about himself,
“This none entity, good for nothing, was of the habit, from
the beginning of my teaching career in 1335 Hijri (1915) to
appoint someone to watch over my actions. First it was
Moulana Abdur-Rahman Saheb, former head tutor of Darul-
Uloom Mazahirul-Uloom. Thereafter I stressed on my
respected friend, Qari Sa’eed to check on my actions and
sayings. May Allaah grant both of them reward in
abundance. They ased to always watch over me very closely.”
“Tn those days I used to be hard in reprimanding dignitaries
like Ustaads (teachers) of the Madrasah, leaders and family
members of my Hadhrat (Moulana Khalil Ahmed
Saharanpuri 4 & 2#,) and the principal. This was for two
reasons, firstly, this good for nothing, had the habit of
becoming very angry at any Wwrong. Secondly, Moulana
Abdur-Rahman Saheb, Qari Sa’eed, and other Elders used to
encourage to me do so, reasoning that no one other than
myself can do this. I used to become all the more swollen
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headed by their comments, and give the guilty parties a
tongue lashing.”

Yes, it was also my habit, that if I was hard on anyone, then I
would make up for it later. Some student’s comments would
fall on my ears, ‘Sheikh hasn’t made amends for a number of
days, we now don’t have money to buy tea.’

However, if any one of these two people whom I had
appointed to check on me, would point out that a certain
student was punished more than his offence, then I would
make great effort in making up for it. Without hesitation I
would ask the student for forgiveness. After their demise I
had requested other friends to continue this duty, but they
don’t watch over me as these two had.”

Hadhrat's habit with regard to his Writings

Hadhrat Sheikh o Ji 2, writes, “It was also the habit of this
useless one that I would show the two (Hadhrat Moulana
Abdur-Rahman o éi i, and Qari Sa’eed s & i) all my
literary works, be it Arabic or Urdu, with great importance.
They would open heartedly delete pages upon pages. I would
then furnish proof from the Qur’aan and Hadith but their
final reply would be, ‘The contents is accurate, but the public

would not be able to accept and practice upon it.” They would
use the saying of the Jurists as a shield to exclude pages from

my writings: ] )
" @c-f Y ;.-Ln: 2 1ia"

‘This is one of those things, which may be known but not
passed as a Fatwa

Nowadays, I don’t have the strength I used to have, nor does
the practice of reading and writing remain, Nevertheless,
whatever little is done, I present it to my friends for editing,

During Ramadhaan and also in the Haramain Sharifain i e,
Makkah Mukarramah and Madinah Munawwarah ] always
make the du’a which the Leader of the two worlds & had

142



cally taught us. In Abu Dawood, Hadhrat Salman Farsi
& is reported tfo have said, “When Rasilulldh & usedartSl
become angry at anyone, he would tell him a few words ixt:
anger, but on one occasion Ras(lulldh 8 mentioned in a
Khutba. “Whoever I have abused, or cursed in anger, O
Allaah, make this a means of mercy for them.” An incid'ent
in regard to this is mentioned in Abu Dawood. -

practi

has to angrily say some harsh word

The object is that if one
ay, then firstly, he

to anyone, or trample his rights-in any w
should try to make that person to forgive him. Secondly, he
should make so much du’a for the person, that when he ;ees
the rewards of the transgression and the result of the du’as,

instead of complaining to Allaah, he would wish the other

person had done more wrong towards him. (Aap Beti vol. 6

pg. 299)

Hadhrat Madani, Hadhrat Raipuri _and

Hadhrat Sheikh & w4z,
t the love, affection

Whoever wishes to read in detail abou
for each other, then

and attachment these three Elders had
Here we quote & portion

ter. Moulana Bayazeed

he should page through ‘Aap Beti’.
of Hadhrat Madani’s «& & ir, let
Saheb Afrigi (Khalifa of Hadhrat Madani « ir1r;) sent a gift

to Hadhrat. Hadhrat Madani < i iy responded thus, “Your

sending this amount of cash on behalf of yburself‘ and your
tely against reasoning

eldest daughter A'esha Bibi is comple

and fairness. You know that my monthly salary is 480
rupees. No Ustaadh throughout India receives such a big
salary. It is most unfortunate that I take such a big salary to
teach Deen, especially Hadith.”

Moulana Ahmed Ali Saheb, Muhaddith of SaharalPi%
Moulana Gangohi Saheb, Shah Abdul Gani Saheb, Shah
Muhammed Ishaag Saheb, Shah AbQt Aziz Saheb, Shah
Wali-Ullaah Saheb i 447, and other Loble elders did not take
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a wage to teach. In these times also, Hadhrat Moulana
Abdul-Qadir Saheb Raipuri <% & i, and Moulana
Muhammed Zakaria Saheb Sheikhul-Hadith Saharanpuri -,
<& & do Deeni services but do not take a wage. I am such a

worldly conscious person, concerned about his stomach, that
I do Deeni services in exchange of worldly benefits. The
original Mazhab of the Hanafis is that it is not correct to hire
a person by giving him money in exchange of acts of worship.
The latter Ulema have given permission for this out of
necessity. On this basis I had written to you, that it is
absolutely correct and appropriate to create a link with
Hadhrat Raipuri «& & i, or Sheikhul-Hadith & & &, For

you to send a gift to such a worldly minded person is totally
incorrect. It is Fardh and Wajib to spend on your.close
relatives. Therefore, think, understand and practice. If it is
not incorrect that you send me such a large portion of your
income, then what is it? Whatever little I do for the guests is
compulsory upon me. I am not doing anyone a favour, rather
they are doing me a favour by accepting my dry, plain roti
and they eat their sustenance on my dhastarkhan. Anyway
you should not make this mistake in future. Beware! It is an
even greater error to request others to send gifts.”

“Whatever I had written in the other letter regarding
Hadhrat Raipuri <l & 2, you had understood it as anger

(from my side), whereas this is contrary to reality. I say,
taking an oath that I have nothing against Hadhrat Raipuri
<k & i, and Hadhrat Sheikhul-Hadith «& &t i, nor do I

consider myself superior to them. I am certain and it is true,
that they are far greater than I. They are pious and
abstentious saints. They have discarded the world and are
engaged in worshipping Allaah,- making Zikr, fikr and
.meditation etc. and following in tHe footsteps of the previous
plous Elders. These two personalities are worthy and capable
of guiding one on the path of the recognition of Allaah, and
purification of the soul.”

“People turn towards me merely out of good thoughts about
me, but infact there is no reality in it. Yes, if Allaah Ta’ala
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favwurs me, and with the good expectations of friends and
through the blessings of the shoes of the Elders, then it is his

grace. This is my only hope.
Sr B W0 » Jo’.’ : L » . ”_
fﬂ}d!gU‘,—] U!J‘fléwu‘&b-
‘People think good of me, whereas I am the worst of people if

he doesn’t forgive me.’ _
“For you people to take such a useless as a guide, was and is

a grave error. You should have taken one of those two
personalities as your guide.

Nonetheless, it is suitable and advantageous to keep contact
with them even now. This I am not writing incorrectly. I
wish that you abandon mistakes. 1f you took bay’at at their
hands, and had the good fortune of attending their courts on
a continuous basis, then there was high hope that you would
have benefited immensely. I am definitely not writing this in

anger.”

In one letter Hadhrat Madani < &l ir, writes:

“You know that I earn about five hundred rupees a month

for teaching Hadith. Can there be anything more worldly and
full of greed than this? Those Elders who are engaged day
and night in the service of Deen, and do not take any fee or

wage like Hadhrat Moulana Raipuri «& & i, and Hadhrat
Sheikhul-Hadith «l & ir, (may Allaah Ta’ala allow their
shade to last for a long period) and others like them are

worthy of being served.”
Moulana Bayazeed Saheb s < visited Hadhrat Raipuri r,

s &1 in Raipur and stayed over as well. Thereafter, he felt
that Hadhrat Madani <& & @, did not approve of this, so he
wrote to Hadhrat to excuse himself. Hadhrat Madani 1= d2r)

replied, “Your saying, “I committed a sin in Hadhrat's court.
I left Hadhrat and went to Raipur. Though, there to my
heart was with Hadhrat. To recompense for this, I no longer
write to him (Hadhrat Raipuri) nor do I have any
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expectations (from that avenue). Hoping that you would

pardon my sin”, is most saddening. .
Hadhrat Raipuri <& & 2, is a great saint and our Elder. He is

abstentious, one who recognizes and remembers Allagh
Ta'ala. Allaah Ta'ala has granted him countless saintly
qualities. I am nothing in front of him. How foolish and what
a mistake it would be for one like me, who is a slave of the
Dunya, who wastes away the day and night in neglectfulness,
to have rivalry with him. .

I should personally go and-stay in his company and reform
myself. I desire that you people keep contact with Moulana
and strive to reform yourselves. :

I did not entertain such a thought (of disapproval), nor
should I. You are mistaken. He is a great personality and my
Elder. Even if you go to a saint that I don’t know of, to
benefit, take bay’at at his hands and make an effort to
reform yourself, I would be grateful and pleased.

You should definitely continue writing to Moulana and
benefit from him, and receive his attention and pious du’as.
Was-salaam,

A shamed one to the Elders,

Husain Ahmed (May he be forgiven)

Presently residing at Tanda, Muhalla Alhadadpur, district,
Faizabad 10" Ramadhaan.

Hadhrat Madani «+ & i, and Moulana

Muhammed I’ raas e & i,
Hadhrat Aqdas Mufti Mehmood Sahib kv &t » mentioned,
“Hadhrat Mddani «& &1 2>, was invited to deliver a lecture in

one area. Another party of that area held a gathering on the
same date and invited Hadhrat Moulana Ilyaas Saheb it 1» 5

« to give a talk. Both saints agreed to attend and neither of

them knew that a separate gathering was to be held there on
the same day. Hence, both the Elders set off (for the
particular place) on the appointed day.
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When Moulana Muhammed Ilyaas Saheb 4l & i») arrived, he
came to know that Hadhrat Madani <& & ir, was to give a
talk in another part of town. He made the announcement
that the Ijtima was cancelled because Hadhrat Moulana
Husain Ahmed Madani Sahib <& & i, is to give a lecture at
such and such a venue. All brothers should attend Hadhrat
Madani’s lecture. Hadhrat Moula{m Ilyaas Saheb &b & ir,

B B T =t Tt s

the other gathering. .
On the other side, Hadhrat Madani &l ai 2, arrived and

came to know of the Jjtima. He addressed his gathering and

told them, “Because there is an Ijtima today in another part
of this town, wherein Moulana Muhammed Ilyaas Sahib air,

o will be giving a bayaan, therefore this gathering is

dismissed, all should participate in the Ijtima.” Hadhrat
Madani «& & ir, himself set off with the people to attend the
litima. Reaching the Ijtima, they found that it had been

cancelled. The people from the Ijtima reached the Jalsa and
found it to be cancelled also. Neither the Ijtima took place

nor was the Jalsa held. This is the divine words :
a3

They give preference to others over themselves

Hadhrat Madani «s & i, and Qari
Muhammed Tayyib Saheb &l &t i,

These two Elders are addressed as Sheikhul-Islam and
Hakeemul-Islam respectively. They also had many
differences between them. Sheilchul-Islam was a supporter of
the Congress Party and Hakeemul-Islam, the League.
Besides this, they had plenty of differences with respect to
the administration of the Madrasah. Despite this, their
respect, honour and acknowledgement of one another's

grand qualities is worth seeing.
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In the introduction of the book ‘Maktoobate Sheikhul-Islam’,
Hakeemul-Islam «\& 41 ir, writes about Hadhrat Madani & i,

« thus, “Hadhrat Aqdas Moulana Hafiz Hajee Sayyid

Husain Ahmed, (May his shade be long lasting) Sheikhul-
Hadith of Darul-Uloom Deoband, of laudable qualities, is one
of the handful of pure souls. Without doubt, he is
outstanding with regards to his special virtues and excellent
qualities. He is not only an Alim, but also an Aarif Billaah
and a Mujahid in the path of Allaah. His knowledge is full of
recognition of Allaah, his actions full of striving and his
character is that of a perfect Sufi. He has the grips of
contradictory conditions and positions all at once. He is the
Head tutor of an institute like Darul-Uloom Deocband, from
which thousands of students graduate. And also, he is the
president of Jamiatul-Ulema of India, and a political figure
on whose side are thousands of Mujahideen. Simultaneously,
in his khanga, he remains engaged in guiding thousands of
followers through zikr and mujahadah (striving). It was his
comprehensive personality which quenched the thirst of
people from different walks of life. His learned dignity,
enthusiasm for striving and humility was a means of benefit
to all. In every field, his determination was equal. He did not
allow his enthusiasm in one field to dampen his spirits in
another.”

In short his untiring progress in diverse directions like Shari
at, tariqat and politics is a practical master piece of his
genius.

Hadhrat Thanwi’s «\s il i», Comments -

“In our group, I have full confidence in the excellent
thmkmg of Moulana Mufti Muhammed Kifayatullah Saheb
4l & ) and Moulana Husain Ahmed Saheb’s zeal to strive.”

Once in the majlis of Hadhrat Thanwi 4 i ir, one person

mentioned that Hadhrat Thanwi did not strive like Hahdrat
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Madani &t & ir). He remarked, “Bhai, from where should I

bring such great determination as his.”
Hadhrat Thanwi «l & ix once told me (Hadhrat Qari Tayyib

Saheb s & ), “I am sure that Moulana Husain Ahmed
Saheb ol &t 3>, is sincere in his political endeavours. I only

differ with him by proof. If the proof is broken then I would
be prepared to work under him as a low ranking guard.”

Fervour for action and manly determination
Nonetheless, it is an accepted fact that Hadhrat Madani iy

o4 was granted the taufeeq of striving, the zeal to strive and

manly determination in all the major branches of Deen. No
doubt the youths would hang their heads in shame before his
untiring toiling and striving with such ambition and
enthusiasm despite his old age. It was as though the words
t‘comfort’ and ‘rest’ were not part of his dictionary, or one

might say, they are in his dictionary, but have no meaning or
. at least with regards to this world these words are

ab lcao b YWiLlL & Cptisvwad ww  w=So=

meaningless.

In this day and age when such laziness and helplessness
engulfs the Muslims, what else could we call this courage and
determination to work, but a karamat (miracle)? If it may be
referred to as istiqamat (steadfastness) then this is higher
than karamat, which is a great favour in this day and age

when there is a drought of real men.

Eighteen Years in the Haram of Madinah
Praising Hadhrat Madani & n i, is not the subject matter

of this book, nor can I encompass all his praiseworthy
qualities. However my pen does not resist to write this great
virtue of his as well, that immediately after graduating from

Deoband, attaining the rank of
FARTIAN AL

‘A youth who had spent his youth in the worship of Allaah’
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Hadhrat Madani < & i, went to Madina Munawwara and

spent the next eighteen years of his life in the proximity of
Nabi-e-Akram %, teaching Qur’an and Hagdith in the Haram
and benefiting thousands of Ulema and non Ulema from the

East and West, Saudi Arabia, Syria, Egypt, Iraq, Turkey etc.

Sacrifices for the Movement of Freedom
Together with his knowledge and enthusiasm to strive for
the freedom of India, Hadhrat Madani «t a 2, upheld

the honour of the Ulema in the political circles. The
sacrifices he had made for the freedom of the country and
Deen will never be wiped out from the pages of history.
Generally, politicians are not precautious and are free
minded and reckless. But on the political stage, Hadhrat was
as steadfast upon the Deen as an Ustaad in his classroom. It
was as though the stage was another platform to propagate
the lessons of the Qur'aan and Hadith, having the same
special effects and blessings.

espite being in the political field in which a person could
easily slip-up, Hadhrat was such that his political valour was
also a lesson in good character. He would strive to carry out
every service, every step and action of his was full of
sincerity. Giving preference to others, not seeking any post,
nor desiring name and fame, nor the slightest inclination for
wealth, nor the-desire for power, was his motto. He layed
down his life for the freedom of India and the removal of the
British. There was no doubt that every action of his was full
of sincerity.

At all times Hadhrat’s efforts and zeal was the same,
whether he was congratulated and presented with accolades,
or when his foes opposed and defamed him, This all was
solely, because he strove and worked for the sake of Allaah.

Q}oldl :.JJG.LF b} LS)’." ol
‘My reward is only from the Lords of the Worlds.’
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Some qualities of Hadhrat Madani <l a i,

People have entertained differing opinions regarding
Hadhrat Madani « & i), but no one could argue the fact

that Hadhrat was sincere in his opinion, true in his
sentiments, determined in his efforts, and an embodiment of

good character.

People who have a moderate temperament, may take offence
at his extreme views, but I would definitely say, “Those
saints and Elders, who havé been appointed to carry out a
task from the side of Allaah, are imbued with such qualities
which are necessary for that particular service. As though
involuntarily and unknowingly they are drawn and led by
this quality, in all aspects of their lives. Therefore, although
apparently his nature seems to be of wielding power, but in
reality, it is the will of Allaah Ta'ala that he uses such

personalities to accomplish his work.

Hadhrat Madani’s «s a &) letter to Moulana

Qari Muhammed Tayyib Saheb « MEE

I am a lowly servant and good for nothing. But I am a well-
wisher to you people, especially to the family of Hadhrat
Nanotwi «ls i i, but in myself 1 am uncouth, a beggar.

useless, a slave and foolish. It is my desire that the
descendants of Hadhrat stick to the path that Hadhrat was
upon, the path upon which he led strayed ones like us. |
become greatly distressed when I sce any of his descendants
far from that path. And because I am not in the position to
do anything about it I Kecp my distance from them, Then
because of my engagements in various activities, there is a
rumour that I keep away f{rom them, and this is not true.
Never did this thought occur to me, nor the thought (may
Allagh forbid) that any harm should reach the Qasmi family.
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Any way, adopt such a manner in this gathering and also in
the future which will be beneficial to the Darul-Uloom and to
Islam. Do not ever give preference to any person, especially
to the benefit of Husain Ahmed. The Darul-Uloom is not
dependant on Husain Ahmed. There are Ulema and pious
people in your Jamaat, devoted to the noble predecessors
who are a thousand times better than Husain Ahmed. If
Allaah Ta’ala wishes then he takes work from a twig and a
mountain is left aside.

Hadhrat Moulana Fakhrul-Hasan Sahib «% & &, and
Moulana Abdul Ahad Sahib « & ir, were the most
intelligent students of Hadhrat Nanotwi <& i i», Moulana
Ahmed Sahib Amrohwi & & i, was slightly less intelligent,
but Hadhrat paid more attention to him. Qur Master,
Hadhrat Sheikhul-Hind «+ & i, was considered to be the

weakest of them all, yet the work, which Allagh Ta’ala had
taken from him, was not and could not be achieved by any of
the others. Today, the favours of Hadhrat Nanotwi s & r,

are flowing throughout the world by means of the Mahmoodi
canals (Hadhrat Sheikhul-Hind <& 3t3s)),

From amongst the students of Hahdrat Shah Abdul-Aziz
«t &, Shah Mubhammed Ishaq Sahib was regarded to be the

dullest, yet the blessings and knowledge of the Waliullah
famﬂy spread through him. Great and famous Ulema and
Intelligent people were left on the other side. So if Allagh
wishes to spread the benefits and knowledge of Darul-Uloom,

then he will take work from such a twig, that people would
not even have thought ahout.

Husain Abmed’s livelihood is not dependant on Darul-
Uloom. -

W a e p W da g,

There is no ereature on the eari .
- earth except t
is upon Allazh Ta’ala ’ pt that its sustenance
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Based on this, Allaah will provide from somewhere or the
other. Therefore, if there is any objection to my conditions of
employmént or my beliefs or actions, then you and the
committee members should consider the benefits to Darul-

Uloom and Deen in your decision.

I cannot leave that which has reached me from my Elders

nor will I except if Allaah wills. Besides this, whatever

~ would feel to be of advantage, I would make it known to you.
To force others upon my opinion is not my work and never

was.

It was not the decree of Allaah Ta’ala that I attend the
meeting in Shawwal and outwardly also, it seems as though
there is no hope that I would attend. May Allaah Ta’ala
assist you people and grant you the taufeeq to please Him.
Wassalam,

—

letter Hadhrat o= & i, also writes, Perhaps, because of my

rudeness, you may have thought that I wish to enforce my
view and be in a commanding position but never did I think
myself to be any more than an advisor. Sometimes, I have
bowed my head to your opinions although they were against
mine.”

A disgrace to the Elders, Husain Ahmed 4 3 In the above

In another letter he writes:

“We should plan well and adopt the wisdom of truth to
revive the blessings of the pious Elders. We useless,
disgraced ones have served with you according to our

P ¥ Y

capacity and Insha-Allaah will continue to do so.
A = T ol g 4kt & (ST y Ladi O
‘May Allaah guide us and you to do those actions He loves

and is pleased with.’ Ameen
Wassalaam

A shame to the Elders, Husain Ahmed 4 /#
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Hadhrat Fageehul-Ummat s & i

My Sheikh and guide, Hadhrat Aqdas Mufti Mahmood Sahih
< & i, amongst other perfect qualities, was a true

successor of the previous saints. In this aspect of character,
Hadhrat’s entire life was studded with incidents relating to
this topic, but since this booklet does not allow room for
details, just a few incidents are cited here as examples.

A story of Tolerance
A request came from Bheyundi to Hadhrat Hakeemul-Islam
Qari Muhammed Tayyib Sahib «k & ir, (principal of Darul-

Uloom Decband), to send experts from Darul-Uloom to
debate there, since they had already organized a debate.
Hadhrat Qari Sahib «k-d1 >, appointed a certain Alim and

Hadhrat Mufti Sahib s &1 i,
Hadhrat Mufti Sahib «& & i, had already gone to

Saharanpur, as was his habit on Thursdays. He was expected
to return after Jum’ah, but Hadhrat Hakeemul-Islam sent a
person to call Hadhrat Mufti Sahib from Saharanpur. The
first leg of the journey from Deoband to Delhi was arranged
by car, and from Delhi, by train. Hadhrat Mufti Sahib
arrived to board the car. When Hadhrat’s Khadim, Moulana
Mufti Suleiman Qasim Sahib came forward to get into the
car. The Alim scolded Mufti Suleiman Sahib very loudly,
saying, “You are squeezing in like this. Don’t you see
whether there is place or not?” The on-lookers felt very hurt
at this, but Hadhrat Mahmood Sahib’s tolerance was worth
seeing. Not a word did he utter, nor any effect was seen on
his face. He quietly told his khadim, Moulana Suleiman
Qasim Sahib, “Come to Delhi by bus.” Hence, Hadhrat
undertook the entire journey pleasantly and with good
spirits. When he returned, respected Moulana Hafiz
Muhammed Tayyib Sahib «& & i, Khalifa of Hadhrat

Sheikhul-Islam, enquired, “Hadhrat did not mention
anything? Hadhrat should have mentioned something. How
would he (Alim) be reformed? What a bad character he
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portrayed.” Hadhrat's amazing reply was, “When departing,
I made an intention of my own reformation, so what could 1
say? Furthermore, should I display a bad character to reform

him.

A story of Harun-ur-Rashid
Hadhrat then mentioned an anecdote, “Since Harun-ur-

Rashid was soft natured, his servants had become bold
against him. One night, Harun-ur-Rashid awoke for some
need. He called out to a servant. Although he was awake, he
pretended as though he was asleep, and despite calling out to
him ‘a number of times, he continued lying on his bed,
saying, “execute those servants, there is no peace during the
day, nor the night. They keep on troubling like this.” Harun-
ur-Rashid remained quite. The ministers came to know
about this, so in the morning, one of them addressed Harun-
ur-Rashid, “Hadhrat does not say anything to the servants,
the result being that they have become so bold and ill-
mannered.” They wished that the servants be punished.
Harun-ur-Rashid replied, “Should I show bad character to

mend their character.”

Travel to Foreign Countries, then staving in

Mazahir-ul-Uloom

When the trouble broke out in Darul-Ulcom Deoband,
Hadhrat left on a tour of foreign countries. On one side,
Hadhrat had this great grief, but on the other side, he
exercised precaution from saying anything in response to
another person's comments, which may be against any of the
parties involved.

Hadhrat spent approximately seven months out of India, due
to this restlessness. On his return, Hadhrat Qutbul-Aktab
Sheikhul-Hadith <& & i, addressed Mufti Sahib saying,
“Muftijee! How long are you going to wonder about like this?
Sit in one place and work.” Hadhrat Sheikhul-Hadith said
“Work right here in Mazahir-ul-Ulcom.” Hadhrat Mufti
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Sahib replied, “Very well.”  Hadhrat then stayed in
Saharanpur and began work there. Just as it was his habit to
go. from Deoband to Saharanpur on Thursdays, upon the
insistence of certain Ulema of Darul-Uloom Deoband.
Hadhrat now started going to Chatta Masjid, Deoband from
Saharanpur on Thursdays and used to return after Jum’ah
the next day. In all this time Hadhrat did not utter a single
word about the differences. When members of one group
would come to meet Hadhrat, he would receive them with
cheerfulness, and when members of the other group would
come, he would meet them to with the same cheerfulness. If
Hadhrat would meet Hadhrat Moulana Sayyid As’ ad Madani
Sy < or Moulana Sayyid Arshad Madanj <5 %, he would
also, sometime or the other go to the house of Moulana
Muhammed Saalim Sahib. s +, son of Hadhrat Hakeemul-
Islam <& &% to visit,

Meeting with Moulana Muhammed Saalim
Sahib b .

Once, Hadhrat Mufti Mahmood Sahib <& & 1>, came to know
that Moulana Saalim Sahib

was traveling on the same train
that he was in, although in a far away coach. When Hadhrat

o & 1) alighted at a station, he went to meet Moulana

Saalim Sahib supporting himself on the shoulders of

Moulana Ebrahim Sahib s e, through the crowds on the

platform, despite his extreme feebleness,

Hadhrat’
Uloom
When the dispute took place in Mazahir-ul-Uloom, Hadhrat
left India and again stayed in foreign countries f‘or’about 7-8
months. When he returned, he stayed at Deoband Yqsteaq of .
going to Mazahir-ul-Uloom. Hadhrat s &

&, clearly stated
his view with regards to the registration of the Madrasah
but did not take any part in the dispute th ’
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some people insisted that Hadhrat participate, he replied, “I
don’t have the power to roll up my sleeves, wear a loincloth
and plunge into the arena. If on one side is Moulana
Muhammed Talha Sahib, the son of my Ustaad and Sheikh,
Hadhrat Sheikhul-Hadith &l & i), and for me to respect him

is necessary. On the other side is Moulana Mufti Muzaffar
Husain Sahib &l & iy, son of my Ustaad Moulana Mufti

Sa’eed Ahmed Sahib &l & i, therefore, to respect him is

also my duty. Similarly, Moulana Muhammedullaah Sahib

o &t i, is the son of my Ustaad Moulana Asadullaah Sahib

o= &3z, Who should I stand up against?”

Despite all this precaution, some people, because of their

_ distrust, did not leave Hadhrat alone. ‘They slandered him

and defamed him in many ways, but Hadhrat practiced

complete tolerance and patience. Not a sentence was heard
from Hadhrat against .those who had passed fatwa’s
implicating him. When people used to ask Hadhrat, then
besides clearing up the accusations made against him, he
would not say anything further. There was also no change in
his behavior towards the different parties.

Honouring those who had passed a fatwa

against him
When an Alim who had passed a fatwa against Hadhrat,

came to meet him, Hadhrat steod up, embraced him, made
him sit close to him and spoke to him with love and afTection,
finding out about his family, the Madrasah and the Ustaads.
Hadhrat did not mention anything about the fatwa. The
Alim himself brought out the topic, and said, “] was forced to
write it” and he also presented an excuse and sought
forgiveness. Hadhrat said, “From my side, everything is
forgiven. However, the mistake should be publicized.

3y g1 ooy g3

‘Taubah should be according to the extent of the error.’
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“Yes, from my side you are forgiven. On the Day of Qiyamat,
I will net hold you responsible.”

What better example of good character can there be than
this? Nonetheless, Hadhrat also made the mas’ala known to
him after he had brought the topic up. Thereafter the Alim
used to visit Hadhrat often. Hadhrat used to speak to him,
but he never asked him what had he done about the fatwa.
When Hadhrat «l & i, used to visit Saharanpur, then just as

ke would meet with Moulana Muhammed Talha Sahib, and
Sheikhul-Hadith Moulana Muhammed Yunus Sahib, he
would also meet with Moulana Muzaffar Husain Sahib,
Moulana Abdul-Malik Sahib and Moulana Muhammed
Waqar Sahib Ju ygth 4

Visiting Mufti Muzaffar Husain Sahib & .

When Hadhrat was informed that Mufti Muzaffar Husain

Sahib was sick, he immediately went to Saharanpur to visit

him, forgetting his own sickness and weakness. In the

Interim when he met Moulana Muhammed Talha Sahib, he

fold him that he had come to visit Muftj Muzaffar Husain
ib, because he had heard that he was sick.

Respect for Moulana Anzar * Shah Kashmiri
db L

Some people from Kashmir had come to visit Hadhrat Mufti
Sahib. On this stay they also visiteqd Hadhrat Anzar Shah
Sahib, Sheikhul-Hadith of Darul-Uloom Waqf. Hadhrat
Moulana invited them to have meals with him. They insisted
tI}at he accompany them to Hadhrat Muft Sahib, and invite

courtyard of Chatta Masjid and met with Shah Sahib :
musafahah with him and embracing him, Hadhrat tot:l:];linn?
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by the hand to his room and seated him on Hadhrat’s bed.
Tea and sweetmeats were presented, but Hadhrat Shah
Sahib did not partake of it, excusing himself saying that he
did not have the desire to eat. He also presented an excuse
for not inviting Hadhrat saying, “I have seen you after a very

long time. You have become very weak. It will be an

inconvenience to you if I have to invite you to my house.

Therefore I do not have the courage to do s0.”

Hadhrat Mufti Sahib &l at &, and Hadhrat

Mufti Nizam-ud-Deen Sahib & » cab
Mufti Nizaam-ud-Deen Sahib &€, <o, the head of the

Fatawa department of Darul-Uloom Deoband had differences
with Hadhrat in some masa'il from the very beginning, but
inspite of this, there was not the slightest change in their
respect for each other. After Hadhrat Mufti Mahdi Hasan &,

«ls i, the Shura committee of Darul-Ulcom Deoband had

appointed Hadhrat Mufti Mahmood Sahib «& & iy as the

head of the department of Fatawa Hadhrat however handed
over this position to Hadhrat Nizam-ud-Deen Sahib, who had
at first turned it down, saying, “When the committee had
appointed you, then how can I accept?” Hadhrat suid, "1 you
don’t accept, then I would leave Darul-Uloom and go away.”
Hadhrat Nizam-ud-Deen was forced to accept the post. Thus,

Hadhrat thereafter worked under Mufti Nizam-ud-Deen
Sahib and in every way showed that he was the sub-ordinate.
Hadhrat Mufti Nizam-ud-Deen Sahib spoke about Hadhrat
Mufti Sahib in this manner, “Hadhrat Muft Sahib's jolly
character and humor has put a veil over his saintliness.”

Hadhrat Mufti Sahib <& & i, and Moulana

Muhammed Maseehullaah <= & &
Hadhrat Moulana Shah Muhammed Maseehullaah &5 & ),

Khalifa of Hadhrat Hukee;nul-Ummat was a companion 0
Hodhrat Mufti Sahib 4:c 4! 4a3 in his student days. They
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used to often eat together. However, they were not
classmates since Hadhrat Mufti Sahib 4+t & ir, was one or
two years ahead. Generally, a person would be very casual
with his friend, no matter how great a Buzrug (saint) he may
become. But the respect these two Buzrugs had for each
. other is truly enviable.

During their student days, they were quiet casual with each
other, but as soon as Hadhrat Thanwi <l & 2>, had given

Khilafat to Hahdratji, Moulana Maseehullaah Sahib <l & ir-),

Hadhrat Mufti Sahib began honouring him, and abandoned
the casualness.

After completion, Moulana Maseehullaah <k & ir, began
leaving for Thanabowan. Hadhrat Mufti Saheb <k & ir,
carried the bedding of Moulana Maseehullaah Saheb 41 & ir,
wt:lt]:;lg and reached Thanabowan. Someone has beautifully
8 :

‘In the veil of helplessness is hidden the height of your
perfection

In humility is hidden your high position’

It was almost impossible for Hadhrat Fageehul-Ummat & )
% not to meet Hadhrat Moulana Maseehul-Ummat &b & i)

wl_lenever he was passing Jalalabad, even if it was for a few
minutes only. Once Fageehul-Ummat «k &1 i, returned from

a long journey, which he had undertaken for an eye
operation, which had previously been done in London. Due to
some complications, Hadhrat had to stay in Calcutta for
about three months, during which he had two further
o?erations. He had become very weak, but this did not cause
him to waive in his ma'mulat (routine). Anyway, on his
return, Hadhrat made another journey by bus to Jinjanah to

visit his daughter and other close relatives. Jalalabagd was on
the way.
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The bus stopped near the Madrasah enroute from Nanotah
and there are no rickshaw's available here. From the bus
stop to Hadhrat Maseehullaah’s residence is a little distance.
This humble servant (Mufti Farouk Sahib s, <) told the

special khadim of Hadhrat «l & i, Moulana Ebrahim Sahib
o5 4 o, “Rickshaw’s are not available from here. We may

get off at the bus rank where we will be able to get a
rickshaw. This will be much easier.” Hadhrat 4l < ir; heard

me saying. He asked Moulana Ebrahim Sahib, “What was
the matter?” Moulana informed Hadhrat «& & i, Hadhrat

Fageehul-Ummat replied, “No bhai, we will get off right
here, we should also walk a little when going to the Buzrugs.
Infact, we should have walked from Deoband. If we were not
able to do that, then shouldn’t we walk from here?”

I was shocked, was this a devoted, sincere mureed going to
visit his Sheikh, or going to meet his companion?

‘In the veil of helplessness, is the height of your perfection
concealed.

In humility is your high position concealed.’

We don’t even contemplate such etiquettes when visiting our
Sheikhs, let alone our friends. Our condition is such that we
worship our desires, our own motives and we desire fame.
And regarding our rivals, political oppositions and general
conditions, they are filled with animosity and mistrust. Tc
understand the salient and scrupulous actions of thesc
saintly personalities is difficult to fathom. We cannot attain
unless and until we do not annihilate our base desires, ust
for fame and glory, and exert ourselves purely for the
pleasure of Allaah Ta’ala. However, such choice behavior is
rarely found in the world today. This was the respect

Hadhrat Fageehul-Ummat i+ & i, had shown.

Nov.:v let us look at the other side, Hadhrat Masechul-Ummat
4k & ir, was informed of Hadhrat's arrival. He immediately

stood up and came outside (o meet Hadhrat 4% & &»,, who
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had already reached there. He then embraced Hadhrat,
kissed his hands, took Hadhrat by the hand and led him into
the house, and requested Hadhrat to sit on his bed.
Thereafter, a very in-formal conversation followed. When
Hadhrat was departing, Hadhrat Maseehul-Ummat came out
to bid him farewell.

On one occasion Hadhrat Faqeehul-Ummat visited
Jalalabad, again there was this same mutual love and respect
for each other. Hadhrat Maseehul-Ummat enquired about
many masa’il. He showed Hadhrat his wudhu khana,
bathroom etc, asking masa’il pertaining to cleanliness. He
also found out about salaam and reply to salaam.

Once, this humble servant (Mufti Farouq Sahib) went to
Jalalabad, to visit Hadhrat Maseehul-Ummat. I still gain
pleasure from the manner in which he had enquired about
Hadhrat Fageehul-Ummat. The words are more or less like
this, “How is our respected and honourable Mufti Sahib?”
He repeated this thrice in a most loving and warm manner,

Hadhrat Faqeehul-Ummat <& & i) and Hadhrat Maseehul-

Ummat « & i, also had differences in certain masa’il. For

example, in the mas’ala of Shura and administration,
Hadhrat Moulana Maseehullaah Sahib <« & -, had

published a kitaab by the name of ‘Ihtimaam and Shura’. A
book of Hadhrat Mufti Mahmood Sahib 4k &t ir, was also

put.)lished on the same topic, by the name ‘Shura and
Thtimaam’ which had a totally different view. This mas'ala
became the subject of discussion throughout the country, but

did not change the affection and respect these two saintly
personalities had for each other. '

nnﬂ‘m‘—:c--l PR [ ., | . mmle . __ W i
DTauvis conaucr _towara __a poraimate
Ustaad

In Kanpur, Hadhrat Mufti Sahib 8, & ,5 was the Head
Ustaad, Head Mufti and Sheikhul-Hadith. One of the

162




Ustaads teaching in the Madrasah who had poor teaching
abilities, used to speak ill of Hadhrat Mufti Mahmood Sahib

ke & 1) and the principal during lessons.

He was an elderly ustaad. He was in the habit of using
vulgar language, and used to keep ties with the public. He
was jealous and envious of Hadhrat Mufti Sahib’s -popularity
and acceptance. But Hadhrat maintained an attitude of
forbearance and never reprimanded him, instead Hadhrat
used to teach that Ustaad’s kitaabs (subjects), more so that
the students do not miss out and are not deprived. Hadhrat
would give him a kitaab or two to teach, and he would retort,
“Someone may object to this.” Hadhrat replied, “Who would?
I would have, but it is I who is doing this, i.e. giving you only
one or two kitaabs to teach with a full salary.”

Despite all this he did not stop from his actions so Hadhrat
stopped him completely from teaching, but continued giving
him his salary for one full year from his side.

When he wrote to Hadhrat demanding an explanation for
suspending his teaching, Hadhrat replied, “You have
deprived the students from your good and I wish that they
are also saved from your evil,”

Good behavior towards a contemporary rival

Ustaad,
Through the insistence of Hadhrat Moulana Fakhruddeen
Sahib «% & 2, the Sheikhul-Hadith of Darul-Uloom

Deoband, Hadhrat Mufti Mahmood Sahib accepted to teach
Bukhari Shareefl. A certain teacher who had the desire to
teach Bukhari began harassing Hadhrat greatly. He would
instigate the students to make objections and ask
unnecessary questions which they would rain down upon
Hadhrat when he was teaching, thereby disrupting the
lesson from continuing normally and causing harm to the
other students. Hadhrat was well aware of his movements.
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When this Ustaad did not achieve his objective (in deterring
Hadhrat and removing him), thus he then resorted to siky
(witchcraft). As a result, Hadhrat developed a bout of
uncontrollable hiccups. He also tried other schemes to
hamper Hadhrat but Hadhrat did not mention a word
through all of this. If Hadhrat met him on the road, then
Hadhrat would greet him with salaam and shake hands. If

any person mentioned anything about him then Hadhrat
would becken to be quite saying, “He is may elder.”

Retracting Fatwas
Hadhrat Mufti Mahmood Sahib ¢ & ,5 never persisted on

his own views. He would write fatwas and show them to
others to check and examine. He would not even feel it
against his dignity to show students his fatawa for scrutiny.
If the fatwa was an important one, then he would give it to
various Ulema and Mufti's saying, “If there is any mistake

then let me know.” If any person had any suggestion he
would gladly listen to it, and if anyone made a valid and

P

accurate objection against part of or an entire fatwa,

Hadhrat would immediately accept it and most happily
correct his fatwa.

Pardon without being asked for pardon

One person had committed a great error and caused harm to
Hadhrat, He immediately forgave him. That person
requested Hadhrat a few times to pardon him for the
inconvenience and trouble he had caused. Hadhrat replied,

“All is forgiven. There is no room for ill feelings by me that I
keep it in my heart. In fact, forgiveness is granted even
without asking.”

A stern word, then Du’a

m

Once, a scribe had delayed the writing of ‘Fatawa
Mahmoodia’ for a considerable time whilst he continued to
make promise upon promise, whith he did not fulfill. This
caused Hadhrat great pain. When Hadhrat visited Meerut he
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met the scribe. Hadhrat uttered a stern word to the scribe.
Thereafter Hadhrat returned to Deoband.
When this humble servant (Mufti Farooq Sahib o8, L)

visited Deoband, Hadhrat said, “From Meerut to Deoband I
made du’a for the writer in lieu of that word which I

mentioned to him.”

Welfare towards rivals and antagonists
Hadhrat not only refrained from taking revenge of those who
had done wrong to him and caused discomfort to him, but he
also immediately forgave them; made du’a for them and even
took care of them by giving them his valuable advices. This
fact was witnessed by all and sundry.

Indeed, this is a great and lofty spiritual rank, which Allaah
Ta’ala bestows to his closest bondsmen. After the Ambiya

Pt ogte it is the 'Siddigeen’ who enjoy a share of this
position.

. 8 o = d . )] ‘
" 'dl‘p AJ,._-.H.{; - ‘.1}7(_:")’-/_{._‘_’,,)11#04,

Hadhrat used to mention incidents of many saints, related to
this aspect of Tasawwulf, from which it is understood that
Hadhrat also wished for those who are linked to him to adopt
the same conduct. Perhaps a higher spiritual rank than just
personally not harboring any ill feclings against one who has
harmed you, is that you do not even tolerate any of your own
people to have any ill feclings against that person.

During the days of turmoil in Mazahirul-Uloom one person
was greatly involved in speaking ill of Hadhrat and other
Elders. On one occasion, when he had publicly uttered such
undesirable and inappropriate words, a close Khadim
(attendant) of Hadhrat who was present felt very hurt and
developed a dislike for that person.

When Hadhrat Mufti Mahmood Sahib «= & W, met this
khadim, he said to him, “l focused my attention towards
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your heart but found it tied into a knot.” Hadhrat in other
words, notified him that he should not even have ill feelings
for that person as well, since this was a cause of being
deprived of blessings and an obstruction to spiritual
progress. What an open and clear heart and what high spirits
Hadhrat had. I once read a poem:

Medems p2obedy Lo Uz 3y Mo 3 2ol 390 s W
J[{J’/'-lﬂlé'-j J~ / éf;; (52 i S 2 aDJJ‘-C/z

‘He who is not our friend, May Allaah send on him his
showers of friendship

He who caused grief to us, may he have comfort in
abundance _

He who strews thorns on our path out of enmity

May the garden of his life be full of blooming flowers.’

At that time I (the author) had only thought of it as mere
Poetry, having no link with reality but examining Hadhrat's
life, I realized that there are people befitting such poems.
The character and manner of these personalities were the
Personifications of the Hadith;

L N R R TN > o CaEl T Blaki :‘:,O:J-J
‘Join relations with those who sever relations with you and
pardon those who wrong you and do good to those who do
evil towards you_’
To deliver a moving speech and an elegant explanation of a

Hadith :fr-om a stage is easy, but it is only these lofty
Personalities who produce the practical explanation_
’c-lég:dl 2 U Lals 13 eitlie (amxd LT &.I;l_;l
These are my forefathers so bring forth a match to theg
O Jareer, when the gatherings of boasting gather us.’
How beautifully another poet puts it across:
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e seen, one remembers Allaah

‘When these figures of light ar
These are the inheritors of the Prophets, these are shades of

Rahmaan

These are the ones whose sleep has virtue over Ibadat

It is their piety that muslims are proud of

The inheritance of the Prophet, their position is deserving of
It is their work to take care of the various branches of the
Millat

They stay in the Dunya but ties with it they completely sever
They move about in the river but water does not touch their

c!othes
When they sit in seclusion then of being in public they get

enjoyment
And when they come into public their eloquence remains

silent.’
May Allaah Ta’ala through his grace, grant us a small

portion of these saint’s qualities and character. Ameen.
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Excellent conduct towards a potentia]
enemy

Mufti Zaheerul-Islam Sahib <&, <. relates an incident

during the days when he was a student in Kanpur,

‘One man had built up such a grievance regarding some
personal matters against Hadhrat, that he began
antagonizing Hadhrat openly and left no stone unturned in
his antagonism. He even went to the extent of making
another person feel disillusioned towards Hadhrat and
convinced him to murder Hadhrat Mufti Mahmood Sahib >y

< 4. He then announced the night he would carry out his

dastardly act. Normally Hadhrat's door would be closed at
night, but on this particular night Hadhrat left it open. A
“khadim wished to close the door. Hadhrat said, “Tonight is
the night to leave it open.” What great tawakkul and reliance
upon Allaah Ta’ala that there was not even a shadow of fear.
Some students who were aware of the situation volunteered
to stand guard, but Hadhrat did not allow them to do so. The
students were furious with the person who had made the
threat, but Hadhrat strongly stopped them from taking
revenge or saying anything harsh to him, Through Allaah's
grace and help he did not get the courage to even make his
way to Hadhrat’s room to carry out his evil intention. Once,
he had put up posters and bills in several places with
objections and false accusations and baseless suspicions
against Hadhrat. The attendants of Hadhrat intended to
answer them but he stopped them,

meet him and find out his. condition, He would alsg include
him in meshweras (consultations). Hadhrat would take him
to the Elders of Deoband, Saharanpur, and Raipur and pay
for his traveling expenses. Hadhrat assisted him in every
way he could. When he was in financial difﬁculty, Hadhrat
arranged for him to open a business. For this, Hadlrat bore
a great financial burden, In short, Hadhrat treated him like
a close friend. This sublime and beautify] character me]teq
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his enmity and created in its place such deep love and

away
sacrifice his life for Hadhrat.

affection that he would even

This incident is an example of the countless stories in

Hadhrat's life, wherein he had portrayed such noble

attributes. For the sake of brevity, we suffice with this

incident.

The barul-Uloom Deoband Case

If one ponders over the main aspects of the Darul-Uloom
Deoband dispute, which resulted in a great hue and cry, and
split in the Ummabh, one would realize that this problem was
not as major as it became. According to this humble servant
(Mufti Faroog Sahib 4, <) the cause of the dispute was as

follows:

On one side, Hadhrat Hakeemul-Islam Moulana Qari
Muhammed Tayyib Sahib <l & i, principal of the Darul-
Uloom wanted to appoint his own son, the respected
Moulana Muhammed Saalim Sahib ¥, <o, as vice-
principal. Hadhrat Hakeemul-Islam saw it as a benefit to the
Darul-Uloom, because he had accompanied his father,
Hadhrat Hakeemul-Islam on most of his journeys and had
gained great experience, recognition in and outside the
country, and proficiency in speech. Furthermore, nobility

and grand qualities were hereditary in him. Hadhrat had
seen harm plaguing the Darul-Uloom if Moulana Saalim

Sahib was not appointed as Muhtamim, therefore, he had
insisted on this view.

On the other side, the committee members of the Darul-
Uloom feared nepotism that such an appointment may just
result in this position being continuously handed over from
father to son, even though the son may be capable of running
the affairs of the Darul-Uloom. There was also fear that this
may.lend to the Darul-Uloom being taken as family property
and inheritance, and this was apparently disadvantageous to
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the Darul-Uloom. Together with this, there were some other
aspects which the committee members had against Moulanga
Saalim Sahib &', <ubs, therefore, they were adamant on not
appointing him as vice-principal.

In this case, each party was correct in persisting upon its
own view. If the matter was restricted to this extent then
there was no harm, but it was not so. Some lowly individuals
took the matter beyond bounds, and did not consider the
etiquettes of differences of opinion. The dispute took such a

bad turn that it cannot be described, nor is there need to do
50,

The dispute of Mazahirul-Uloom Saharan ur.

Evidently, the main cause of the dispute of Mazahirul-
Uloom, Saharanpur was that the patrons of the Madrasah
felt it necessary to register the Shura committee. Infact,
Hadhrat Sheikhul-Hadith & & i y and Hadhrat Asadullaah

Sahib ok & 22, hag initiated this motion, Obviously there

were strong proofs for this and it was a means of protecting
the madrasah interests,

They also acquired many lawyers views that registration will
not affect the Waqf at all, nor will there be any other

ga‘in control of the Madrasah Mazahirul-Uloom, but having
failed to do so, laid the foundation to ap opposition

enls inees ) y 1 '
madrasah, Since there Was no sincerity in thig venture,

Allaah Ta’ala did not make this succee .

the reasons the patrons found it necessary to ram:
madrasah. ary to register the

On the other side, Hadhrat Moulana Mufti Muzaffar Husain
9 n <15, although in favour of it at the beginning had later

changed his view and felt that the registration would be
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harmful to the madrasah. He was told that the waqf would
be spoilt by registration. Thus, tagwa and piety demanded
that he oppose the view in which he was certain to be against
the interests of the madrasah.

According to this humble servant (Mufti Farouq Sahib <

s ), the point of difference in, whether registering the

madrasah would be harmful or advantageous, had to be
examined and resolved via the lawyers and advocates. If it
was proven conclusively by all that registration would be
harmful then perhaps none of the madrasah patrons would
have supported this view. On the contrary, if it was proven to
be of benefit or at least harmless to the madrasah, then
Hadhrat Mufti Muzaffar Husain’s piety would have
demanded that he retract his opinion.

But alas, it was the very same group of townsfolk who had
daggers drawn against the Madrasah who took advantage of
the situation. They put forward such proposals to Mufti
Muzaffar Husain Sahib that he, against his integrity and
rank, set out to render the board of putrons unfunctional.
Hereafter, the boundaries and etiquettes of disagreement
were disregarded and such unfortunate incidents transpired
that, if one spoke about them his tongue would have got

burnt.

It is apparent that the differences of Deoband and
Mazahirul-Uloom were no more serious than the battles of
Jamal and Siffeen, nor were they greater than the
differences of the past Ulema-e-Haq. Only, in the past, the
righteous had upheld the etiquettes of differences, but in the
disputes of these two madrasahs, this was not the case.
Unfortunately, those groups of Ulema-e-Haq who were
devoted to propagating the Sunnah and were the forerunners
against disbelief, innovation, and corrupt factions, found
themselves quarrelling and brawling internally. The result
was disastrous. The respect and confidence the masses had
for Ulema were washed away. Such injury was caused that
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will take a very long, long time to heal. Many simple-minded
people were utterly perplexed as to what they should do.

The general public, who are unaware of the laws by which
disagreement is bound, elevated their heroes to the heavens
and disgraced and defamed the other party of Ulema, thus
suffering a great loss to themselves in this world and the
hereafter. Infact, they have dug their own graves. May
Allaah protect us?”

What should the public do. when Ulema
differ?

It is only appropriate that the general public be shown what
to do when any differences occur between the Ulema,

Therefore, below are guidelines extracted from Hadhrat
Mufti Muhammed Shafee Sahib’s e & i) kitaab, ‘Wahdat-e-

Ummat’, and Hadhrat Sheikhul-Hadith  Moulana
Muhammed Zakaria Sahib’s <k & @, kitaab, ‘I'tidaal’.

Hadhrat Mufti Shafee Sahib ke & ) writes:

Many people become perturbed and worried, when the
Ulema differ amongst themselves, and they ask, “Which way
should we turn to?” But hidden beneath this question is the
declaration, “Now we will listen to none, we wil) be free to do

as we please.” Yet, on the surface this innocent question
seems to be justified.

Well, the answer can be found if one ponders over our day-to-

day affairs, For example, a person becomes ill. He seeks the
advice of the doctors. Doctors and Hakeemg differ

and he does not rebuke or speak ill of the other doctors, Aé
this juncture, he does not feel that since the doctorg have
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varying opinions he will abandon all and do as he pleases.
Why don’t we apply the same tact when Ulema differ in some

matter?

r example: You wish to file a case against a
certain party. Hence, you seek legal advice from a number of
lawyers. If they have varying opinions, then no person will
simply drop the case because of this, nor will anyone say,
“Since the lawyers differ, I will not pay any attention to
them. I will carry on with the case on my own.” On the
contrary, every person in his own way will find out who the
most dynamic and successful lawyer is, so that he may
handle the case. Furthermore, he does not hold a grudge
against the other lawyers who held conflicting views with his
lawyer. He does not go about quarrelling with them or

speaking ill of them.

Take anothe

Why don’t we use the same natural and easy principle when
it comes to differences of the Ulema? Here is an important
note to take heed of: If one has to choose an incompetent
doctor or an unreliable lawyer that person will definitely
suffer the harmful repercussion and result, but this is not
the case when one chooses a certain Alim’s view, when the
Ulema differ. It is stated in a Hadith, “When one enquires
about any matter from an Alim and he issues an incorrect
fatwa, the questioner is not sinful. In fact the sin is upon the
one who issued the fatwa.” Yes, the condition is that a
person searches for an Alim whom he may question in the
same way as he would search for a genuine lawyer or doctor.
After exerting oneself to the utmost in the search of a
genuine, reputable Alim,” and he accepts his view and

ractices upon it, then Allaah absolves him of his
responsibility. Even if the Alim's view were incorrect, there
will be no blame upon the questioner.

It should not be the case, that in search of a doctor, we make
sure that he be a M.B.B.S. praduate or a specialist for
example, but in the search for an Alim, the only criterion is
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for him to have a kurta, beard, turban, and dramatic
speeches, If this is the type of Alim you looking for, then you
will not be absolved of your responsibility. If the person
whom you have chosen is not truly a well grounded Alim,
and he gives you an incorrect answer and you subsequently
practice upon it, then you will be also be sinning. (Wahdete
Ummat pg. 49)

Therefore, aside from the knowledge of an Alim, one should
scrutinize his life. Is it conforming to the Sunnah or not?
Which Alim’s life is more in line with the Sunnah? Who has
more greed for this temporary world and who has more zeal
and desire for the Akhirah? Look at the persons who keep
company with him, are they pious, Allaah fearing, followers
of the Sunnah and desirous of the Hereafter or not? After
contemplating over these points one may go ahead and follow
the Alim he has most confidence in, keeping in mind that it
IS incumbent to respect the other Ulema, for it is extremely
detrimental for the spiritual condition of a person to be rude
and offensive towards them. Unfortunately, the situation has
deteriorated to such an extent that let alone the integrity,
even the Iman of the Ulema is being attacked. Hi! Only to
Allaah do we complain.

Qutbul-Ac!taah Hadhrat Moulana Muhammed Zakariya
Sahib & & 1, writes: The masses among the Muslims have

made it an unnecessary habit of passing judgement on
religious affairs, considering it their right. What need is
there for them to put themselves in judgment over men of
knowledge when there is disagreement amongst them? What
right have they when :they are devoid of the ability to
understand the academic discussions and arguments of the
Ulema? Is it not foolish that they still persist in hecoming
Judges between the Ulema and passing judgment on their
findings, when they are not in the position to do sq? What
these common people should really be doing is to follow the
guidance of the true Ulema in whom they have confidence,
and whom by experience they know to be A.llaah-{earing,
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pious, experienced and saintly. This would surely have
happened if the object of these people were to seek the truth,
so as to follow and do acts of righteousness, as a Muslim
should. But here in this case, we find the object is only to
create controversy. They will find no joy in those gatherings
in which the opponents are not denounced and abused. On
the contrary, those gatherings and functions in which
straightforward simple religious talks« are given are
considered exceedingly lifeless and boring. To them such
speech is definitely not worth listening to. In their view that
speaker has not yet mastered the art of oratory, rather a

good orator is he who is smart and can give a curt reply to
his opponents. (Al-E'tidaal pg. 210)

Further-on Hadhrat writes, “Again I say that the correct
way to follow is to act in accordance to the declarations of

that Alim in whom they confide, who is a practical true
Muslim, a man of knowledge and research. Unfortunately,
we are such that we claim love and faith in the leader, but do

not act according to his wishes.

The result of our love and support of our Elders is that we
shower abuse on those considered the leaders of others. Our
Elders never behaved in this manner. The word of Allaah,
which is the basis of the faith of the Muslims, is quite severe

in this matter,
In this regard, it instructs:

o1& ri lj.u-ﬁn | gt hY oJayo_,;.lg‘;gil-I o3 Y )
«Abuse not those who pray to other deities besides Allaah,
lest they wrongfully abuse Allaah out of enmity, without

knowledge’

Ponder! Here the Qur'aan even forbids us to abuse the idols
of the idol-worshippers. But when we look and consider the
adherents of the Qur'aan, we find that there is no political
function, gathering, or procession in which slogans for the
destrlfction and ruin of the Elders and leaders of the
opposing parties are not shouted. We find today that the
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. ctead of striving for the building of unity and

i eir forces and working together, every party

ning th 3
;ﬂ;l:)ﬁ ; Rg)r the downfall of the others, to ridicule and

belittle them and wish them dead.

It is so amusing and ridiculous that every party wished the

other to be dead, and yet they cry and complain that the
Muslims are heading for destruction. (From Allaah do we

seek help.)

The calamity of being rude to the Saints.
When people are disrespectful and use insulting languaitge
against the saintly pious Elders, they are not harming
anybody but themselves.

Rasiilullah & is reported to have said that Allaah Ta’ala says:
WgE A APEL T \:3_,,_}‘5:\'9&3

‘I declare war on anyone who causes any hurt to any of my
Saintly Elders.’(Mishkaat, Bukhari)

Now think for youxself‘, who can ever be successful in this
world if he engages Allazh in combat. We are not even
mentioning what loss he will surely suffer in the Hereafter.

The contents of this Hadith has been repeated in numerous
Ahadith in different wordings. This clearly indicates that
Rasiilullih £ has said the same thing in different words on
various occasions in order to stress the point. The wording of
the above Hadith has been narrated by Hadhrat Abu
Hurairah = as reported in Bukhari Shareef.

Rasiilnllah = is reported to have said, “Whosoever troubles
any one of my saints has declared war against me”

According to other reporis, the wording is as follows,
wa degraded any of my saints has proceeded in
batile against me ™ (Fathul-Bari)
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In one Hadith it is narrated, “The one who has enmity with
any friend of Allaah, has stood for battle against Allaah

Ta'ala.” (Haakim, Mustadrak)

In another Hadith, Rastlulldh % is reported to have said that
Jibra’eel %3 had reported that Allaah says, “Whosoever
insults or slanders any of my saints has come forth in battle
against me. I am so angered at attacks on the pious that in
defence of them, I am like an enraged lion (looking for

revenge).” (Durre } Manthoor)

What a dangerous affair to attack the Elders! Will there be
refuge for him who has to face Allagh in battle? If in
punishment, it is merely losing an arm or leg, or an eye or
having an ear cut off, then it is still a light matter. The
warmonger would have come off very lightly, for these are
worldly setbacks, and with regard to the setbacks of the
world, one may still hope for repentance and forgiveness. But
if the result of our actions is loss of our Imam (faith) and

irreligiousness, then what can ever be done?

The Ulema say that for all the sins a man may commit, none
has been more tantamount to a declaration of war against
Allaah except in this instance i.e. insulting and degrading the
saintly Elders, and secondly, due to usage of interest. This
shows how grave these two sins are. There is fear of these
two categories of people’s end to be an evil one, without
Iman. (Mirgaat)

The author of ‘Mazahire Haq’ writes that Allaah’s war
against a person is an indication of that person’s end (death)
to be a bad one. For a Muslim to have a good ending (death
on Iman) is a tremendous bounty from Allaah. You may now
yourself consider how dangerous that deed will be, which can

cance this '\nun;}r to he last
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Sholkh Ahmed's 4 4 i) obsorvation
In hia h“ﬂk 1Jun“'“]-[lﬂﬂﬂ1' Shﬂ"t]l Ahl]lﬂd ala *‘" th “’l‘“'nﬂ:

‘The act of inaulting and the use of derogatory languago
againat those aaintly Sufla who are the true followers of the
Sunnah and are the chief deatroyera of Bid’ at (Innovations,)
More ao, those Rldera who are the posaessors of the priatine
and beneflcial knowledgo of the Deen and performors of
righteous deeda, and bearera of the knowledge of Allaah, is
indeed a grave and dangerous act which inavitably loads to
solf destruction and spiritual loss, Sovera warnings have
boon given in this regard. It is a sign of tho perpetrator's
heart being turned away from Allnah, and it is a sign of the
heart being filled with spiritual disenses, There is a roal foar
of mlu;l)x & persons ending (death) being a bad ono. (Al-e'tidnal
PR. 1¢

An advice

Iinc}lxrat Sheikh further writes, “In any case, I once again
nc}\'mo and warn all those who have any sort of relationship
wWith me. And 1 will continue to warn them that under no
circumstances should they bear any malice in their hearts
Against any of the saintly pious Elders and Allaah fearing
servz}nts. Otherwise, they should terminate their
relationship with me, My late father su,. & »» always used to
stress this point.”

Imam Abu Turab’s Advice.
Allamah Sha'rani 4 & writes in his kitab ‘Tabqaatul-
Kubra' that Imam Abu Turab s & ) who is one the Sufi

Elders said, “When & person contj i

' ; nously turns his }
away fl-om Allaah, he gets the habit of criticizingliirc;
degrading the Wali's (Saints) of Allaah.” (Al-e'tidaal PE. 17)
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Words of Sheilh All Khawns als &1 i)

of the famous anints

[ e

Shnnch All Khawna als & Ary nnothor

writon;
Save yourself from oven londing your eara (o that person

who (without any gsound renaon accoptod Dby Sharint)
critleizen and ralsce objoctiona ngninat the Uloma and Sufi
Sninta, Keop youraell nway from such a person, 8O that you
may, Jike him, becomo degraded In the slght of Allanh, in
which cnso you are bound Lo infict yoursell with Allanh’s

anger and displeasuro.”
(Tabaqaato Kubra)

Love for the Saints

Sheikh Abul Fawaris Shah Bin Shujah Kirmani
“Thero is no worship better than to love tho saints of Allnah,
because love for the Auliya is a sign of being loved by
Allaah.” (Nuzhatul-Basateen)

W di1r) says,

Henco, 1 earnestly advice you to love the Auliya dearly. I
sincerely hope that you will accept this advice of mine.
Persian Couplet;

Oh my beloved fricnd, hearken to my advice;

For the righteous youths,
Consider the advising words of the Elders,

More precious than their virtues.
To have love and relations with the Ahlullaah is a commodity

most valuable, which in turn will benefit us in this world as

well as the Hereafter.
Align yourselves to tho hands of the snintly ones,

And have no fear,
For what fear is there for him,
Who accompanied Nooh g 4&s in the Ark.

(Al-e’tidaal pg. 19)
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Disgracing the True Ulema

In another place he mentions, “It is certain that those who
continue to look for faults in the true Ulema and who take
pride in showering abuse and insults at them, are doing
themselves the greatest harm. There is no doubt in this. The
only harm they. can cause the Ulema is that they may suffer
somewhat through material losses, and this too only if it had
been predestined that by their doing, some harm will be
inflicted. And maybe they could cause the Ulema some loss of
respect, honour and dignity in this world —~ and this worldly
respect and honour have no value and are a passing phase,
But as for those who insult and abuse, they are causing
themselves tremendous spiritual harm, Rasfilulldh % said,
“That man is not from amongst us, who does not respect our
elders, nor show merey to our young, nor does he appreciate
“the Alim.” (Scholar of Deen) (Targheeh)

Having heard thijs saying of Rasfilulldh %, how could those
who openly abuse the Ulema and use vulgar language
against them, count themselves as members of the Ummat of
Sayyidina Muhammed 3. They can carry on rebuking the
Ulema, but the leader and master of this Ummat himself is
not prepared to accept such persons as his Ummati.

Rasiilullah 3 said, “There are three categories of persons
whom none other than the Munafiqs (hypocrites) can look
down upon as being insignificant and low.

The first, is the man who reaches a ripe old age in Islam

The second, is the men of Knowledge (an Alim)

The third is a just King.” (Targheeh)

Rastilullah % said,

a1V ::‘ ;—.JL‘“ U.<.'-' b Y 'wf-,‘ g1 Katens g1 ez Jle :L.Gf

‘Be an Alim, or a student or a listener to discoursers of
knowledge or one who loves the men of knowledge. And be
not of the fifth, for then. you will be met with destructiop’
(Magaaside Hasanah J aamij)
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Hadhrat Abdul Barr «l & i, says, “The fifth type of person
referred to here, are those who bear hatred and enmity

. towards the Ulema.”
Translation of a Persian couplet;
When Allaah desires to disgrace and expose the evil minded

one,
He fills his heart with evil thoughts regarding his saintly

friends

The position of Huffaz and Ulema
According to a Hadith;
Ll 3 A Jal 505 OF 0 Al
within their bosoms, will
f Jannah on the day of

‘Those who memorize the Qur’aan
be the headman of the inmates 0
Qiyamat.’

In another Hadith, it is reported;
B Jiy b eallty o g 1 GBI @alale o)
“Those who memorize the Quriaan are the

Ta’ala, whoever bears enmity against them,
enmity to Allaah Ta'ala, and whosoever befr

befriends Allaah Ta’ala.’

i el 4t 0T, Uz

friends of Allash
has shown
jends them,

Comment of Imam A’zam «le & )
Khateeb Bhaghdadi 4 a1 i quotes Imam Shaf'ee &l 31,
and Imam Abu Hanifa «ls & i, as saying, “If the Ulema of
Islamic Law are not the saintly friends of Allaah Ta’ala, then

who will be.”

Saving of Hadhrat Tbn Abbas &
Sayyidina Abdullaah Ibn Abbas & says, “Whosoever harasses
any Alim of Islamic Law has caused hurt to Ras(lullah 3% and

the one who causes hurt to Rasilulldh % has caused hurt to
Allaah Ta'ala.”
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Backbiting of the Ulema. L
Hafiz Abu Qasim bin Asaakir <l &1 i, writes,

“Note that the flesh of the Ulema (i.e. backbiting) is
poisonous. The general law of Allaah Ta’ala is to unmask
those who attack the Ulema. This is well known that Allaah
Ta’ala exposes the faults of those who attack the honour and
dignity of the Ulema. The one who uses his tongue in
attacking the Ulema, Allaah Ta'ala will cause his heart to die
even before his death.” (Al-e’tidaal pg. 150)

Hatred for the Ulema
In the book of Figh and Fatwa it has been written that
hatred, dislike and resentment against the Ulema and
against knowledge is dangerous. Thus in Fatawa Alampghiri
it is written;

AN ke Ui b s 8 0 i [l 2
‘There is fear of Kufr against that person who harbours

hatred against any Alim without any acceptable clear
reason,’

fI‘he term ‘without any acceptable clear reason’ indicates that

n the event of there being a reason acceptable in Shari’at,
gnd for which there ig sanction from the Shari’at, then there
15 no fear of Kufr. On the contrary, if there is no such reason,
then it will be extremely dangerous for one’s Iman (faith).
When.there is the possibility of such an extremely dangerous
sxtuz-xtmn arising, is it not best than that every person take
special precaution and he careful?

done if f}'om the Shari’at’s point of view, and from the text of
the Qur an.and Hadith there is proof. Another condition jg
that the rejector has the capability of putting up a Proper
argument on the basis of those texts.
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What I am saying here is not that whatever any Alim says is
necessarily correct, and that no one should ever question,
reject or argue against his findings. Except for Rastlulldh 3
no person is such that his word -cannot be rejected and in
whose word and deed there is not the possibility of error.
There certainly is the possibility of error in all men except
Rasfilullah %, and it has been shown to be such. But in the
pointing out of mistakes and rejection of findings, ‘the
Shari'at has laid down specific rules. There are grades, rules
and regulations. Until such time that one is acquainted with
these, one has no right of rebutting and rejecting what the

Ulema say. (Al-e’tidaal pg. 154)

I am not trying to say that the Ulema are faultless, infallible
and without shortcomings. They certainly have faults and
shortcomings with regard to the needs of the times. But in
order to look for their faults and criticize them, there are
principles and etiquettes chalked out by the glorious
Shari’at. Until one is not familiar with these laws, he does
not have the right to criticize them.

Thus, one should do the utmost to safeguard oneself from
insulting or being rude towards any Alim or Buzurg (saint).
Sometimes, apart from the punishment of the Hereafter
which is inevitable, if a sin is not forgiven, one reaps the sour
fruits of his actions in this world also.

Hurting the feelings of the lowest ranking

believer .
In fact, one should even refrain from hurting the feelings of
every Muslim. Hadhrat Moulana Muhammed llyaas Sahib i,

«k &, founder of the Tablighi Jamaat used to say, “Hurting

the feelings of the lowest Muslim also, causes the greatest of
actions to lose their shine.” I often used to hear this saying
from my mentor Hadhrat Aqdas Mufti Mahmood Sahib i,

s,
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If this is the consequence of hurting the lowest Muslim, what
would be ones condition after being rude and using
derogatory remarks against Burzugs (saints) and Ulema. It
will not be strange if Allaah deprives the culprit of spiritual
progress. And this poor person will not even perceive this,

The calamity of being rude to Hadhrat
Madani s a1 i,

I often heard from my Sheikh, Hadhrat Mufti Sahib <& & &,
that Moulana Sayyid Husain Ahmed Sahib Madani «k & @,

was on a journey. In the train, some members of the League
Party were rude to Hadhrat. They poured liquor over his
beard. But Hadhrat Madani «& & i, did not say a word to

them, and he also asked his companions not to retaliate,
saying, “Beware! No one should utter a thing. Let them do as
they wish.” One. person removed Hadhrat’s topi and
trampled it, he then undressed, and danced naked in front of
Hadhrat. Yet, Hadhrat did not say anytliing. After a time, his
house was raided by his opponents. They made the women of
the house dance naked in front of him. He then realized and
.sa.u.i, “I understand this to be the punishment for that (the
incident of being rude on the train).” May Allaah protect us.

One woman in Saharanpur, used to speak ill about Hadhrat
Madani <+ & i»;.and Hadhrat Sheikhul-Hadith ot & ir, At
the time of her death, she was in misery and discomfort and
her rooh (soul) would not leave her. Some person realized
her predmam]ent, came to Hadhrat Sheikhul-Hadith s @ i),

gnd.;elated the incident, and sought his forgiveness. Hadhrat
hellkh 4l &l i, replied, “From my side is forgiveness, and
from Hadhrat Madani’s side «ls & i, is forgiveness,” This

person had not yet returned to the woman, and her dj
’ r
was removed (her rooh came out). Afioulty

OY\JOAJQWIJJT&J'O&WJQ&diﬂui_p)
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-MUFTI MAHMOOD HASAN GANGOHI Rahmatullahi Alaih

Allahsshad blessed this Ummah with' this illustrious Scholar of
ISlam whorwas born on the 9th of Jumadal Ukhra 1325 AH, in
Gangohiidistrict Saharanpur, India. He led'a very simple, ascetic
andidisciplinedlife; far from the luxuries ofithe rich'and famous.
Hewasithe epitome ofithe Sunnahinourera.

Afterscompletion' ofi hist studies under the' tutorship’ of great
luminariest suchas' Hadrats Maulana® Husain® Ahmad' Madani
ranmatullahis alaih ands Shaikhult Hadith®Maulanas Muhammad
ZiaRan\yyarahmatullahialaih, he wasiappointediasassistant Mufti®
and'later’promoteditoideputy: MuftiotMadraSahiMazahirul Ulum
1n Saharanpuruntil 137.0"AHIn 13 84"AHS he was called to Daril
‘Ulum Deoband;wherelhe became the grandiMuftiand alsoitaught
Santh AlBukhari:

Hadrat Mufti Mahmood™ Hasan® Gangohi™ rvahmatullahi alaih
possessediaidistinguishediand excellentability:notionlyiinithe field
ofifigh and' fatwa; butialsorinithefield of fladith and Tafsir: What
greater acknowledgement canithere betof Hadrat IMufii® Sahib’s
proficiency and expertiselinfigh;that afluminary:ofithe calibrelofi
Shaikhul Haditht Maulana® Muhammad: Zakanyya rahmatullahi
alaih'used to'consult him'iniresolvingiintricate masail, despiteithe
presenceofimanyothergreatsUlama:

Hadrat Mufti MahmoodHasan Gangohirzakmatullahtalaihleftthe
transitory. abode on' the 19th*ofi RabitultAkhir 1417 A= (2nd
September 1996): Hewas laid'torestinithe ElSburgicemetery, near
Johannesburgin South'Africa:MayAllahifillhiSigrave withinurand
grant him lofty stagesinithehereatter: Amin.
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